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ʻĪšɛ in light of her idiolect

Abstract

The aim of this article is to characterize some lingual traits of the dialect spoken by ʽĪšɛ 
with regards to some selected socio-cultural aspects. ʽĪšɛ is a woman of more than 
one hundred years old, living in one of the villages of Testour district in North West 
Tunisia, accidently discovered by a Tunisian TV program in 2018. The examination 
being conducted here shows before all how ʽĪšɛ’s idiolect is strongly rooted in her 
geo-cultural environment, lingually and socially. Both similarities and differences 
between ʽĪšɛ’s idiolect and the General Tunisian as well as some other Tunisian 
dialects are also observed. What is more, ʽĪšɛ’s idiolect, living and intelligible beyond 
the boundaries of Tunisia up to present days, has stood thus the communicative test  
of time.
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1. Introductory Remarks 

 

ʻĪšɛ1 iǧ-Ǧlāṣiyya2 (عیشة الجلاصیة) was discovered during Ramadan in June 2018 by a 

Tunisian TV program called bila-kinaa (bilā qināʻ بلا قناع) [without a mask]. This program, 

dealing with various social problems in Tunisia, visited many families in remote villages 
                                                             

1 The names ʽAyša and ʽĪša which are inherited from the Arabic word ʽīša (the condition of a person in his 
life) are very famous in Tunisia especially in the villages and small towns. The name ʽĀyša (< Arabic ʽĀʼiša) is 
also in use. All these names are derived from the verb ʽāša (to live). 

2 See internet source (10). 
  "ناي تونسیة وجلاصیة...ناي جلاصیة حرة".

nāya tūnsiyya wi-ǧlāṣiyya… nāya ǧlāṣiyya ḥurra. 
‘Ǧlāṣiyya’: Family name relative to the name of the Berber tribe Ǧlāṣ ( جلاص   It is spelled also Zlāṣ .(عرش

 A tribe that has been arabized. Its members are large. They had to live especially in the .(زلاس) and Zlās (زلاص)
region of Kairouan.  
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) [without a mask]. This 
program, dealing with various social problems in Tunisia, visited many families in remote 
villages forgotten in this country to show how the people are doing during Ramadan 
and to give them some help. One of the persons who received such help from this 
program was ʽĪšɛ.3

ʽĪšɛ had a short speech on TV and automatically her image moved viewers. 
On the one hand, she was an old woman who, despite her age and the intense heat, 
was fasting during Ramadan.4 She looked still strong although she was very tiny 
and very slim. She was very proud of herself and she spoke as if she was used to 
the camera although she was not conscious of the fact that they were recording her. The 
journalist (who recorded all the episodes of the program with her) asked at the end of 
the recording: Do you know that you are now in TV? She answered with a big smile: 
You are joking and playing with me as an old woman.5 On the other hand, she was very  

1 The names ʽAyša and ʽĪša which are inherited from the Arabic word ʽīša (the condition of a person in his 
life) are very famous in Tunisia especially in the villages and small towns. The name ʽĀyša (< Arabic ʽĀʼiša) is 
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forgotten in this country to show how the people are doing during Ramadan and to give them 

some help. One of the persons who received such a help from this program was ʻĪšɛ.3 

ʻĪšɛ had a short speech on TV and automatically her image moved viewers. On the one 

hand, she was an old woman who, despite her age and the intense heat, was fasting during 

Ramadan.4 She looked still strong although she was very tiny and very slim. She was very 

proud of herself and she spoke as if she was used to the camera although she was not 

conscious of the fact that they were recording her. The journalist (who recorded all the 

episodes of the program with her) asked at the end of the recording: “Do you know that you 

are now in TV?”. She answered with big smile saying: “You are joking and playing with me 

as an old woman”.5 On the other hand, she was very poor.6 As a result not only Tunisian 

society but also the neighboring countries were touched by the image of ʻĪšɛ, especially by her 

way of speaking and her strong mental condition in comparison with her age.7  

Because of the large number of people who were interested to know more about ʻĪšɛ, 

the program bila-kinaa returned in the winter of 2019 to ʻĪšɛ to record a new episode with her. 

The program showed a considerable part of ʻĪšɛ’s life in the present and her past. Her material 
                                                             

3 See internet source (1).  
ة والظروف نیا قاسیالدفي عمق أریافھا. الحالة لولى مرا مسنة بشبوشة محلاھا رغم قساوة الدنیا علیھا.  "نواصلو في تستور والمرة ھذي

  ".صعیبة خاصة في الشھر الفضیل. ورغم الفقر كل واحد یقول جاري یستحق الإعانة قبلي. مشاھد مؤلمة والصبر ھو شعار الكل
nwāṣlu fi-tastūr wi-l-marra haḏi fi-ʻumq aryāfha. il-ḥāla lūla mra musinna bašbūša maḥlāha raḡm qasāwit 

id-dinya ʻlīha. id-dinya qāsya wi-ẓ-ẓurūf ṣʽība ẖāṣṣatan fi-š-šahar il-fḍīl w-raḡm il-faqr kul wāḥid yqūl ǧāri 
yistḥaq il-iʽāna qabli. mašāhid mu’lma wi-ṣ-ṣabr huwa šiʻār il-kul. 

4 See internet source (1). 
    "صایمة في سیدي رمضان؟

   بأیامھ.صایماتھ. صایماتھ رمضان كامل للي نكملھ إنشاء الله
  ماتفطرش؟

 ما نفطرش".
ṣāyma fi-sīdi rumḍān? 
ṣāymātu ṣāymatu ramḍān kāmil lilli nkamlah inšālla b-ayyāmah. 
mā tufṭuruš? 
mā nufṭuruš 
5 See internet source (1). 

 "في بالك إنك إنت تو تتكلمي في التلفزة؟.
  راو باش نصرفقك بكف".

fi bālik innik inti taw titkallim fi-t-talvza? 
rāw bāš nṣarvgik b-kaf. 
6 See internet source (1). 

  "شعاملة في سیدي رمضان. شكون یصرف علیك؟
  یصرفوا علي ولادي. كل شي من عند ولادي مونة دخان".

 
šʽāmla fi-sīdi rumḍān. škūn yuṣruf ʽlīk? 
yuṣrfu ʽliyya wlādī. kul šay min ʽand wlādi mūna duḫḫān. 
7 See internet source (1). 

  "وإلي یفطر سیدي رمضان أش تقول علیھ؟
رف آخر عاد یع ھ. نھاریدبر راسھ...لا حسیبھم ملاھم باش نحاسبھم ناي والله یاسیدي. لا إلي یفطر مطلوبة فیھ. كحاسبھ آنو العالي یحاسب

 روحھ".
wi-l-yufṭur sīdi rumḍān aš tqūl ʽlīh? 
ydabbir rāsu. la ḥsībhum mulāhum bāš nḥāsibhum nāya wallahi yā sīdi. la l-yufṭur maṭlūba fīyah. kiḥāsbah 

ānu il-ʽāli yḥāsbah. nhār āḥur ʽād yaʽrif rūḥu. 
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forgotten in this country to show how the people are doing during Ramadan and to give them 

some help. One of the persons who received such a help from this program was ʻĪšɛ.3 

ʻĪšɛ had a short speech on TV and automatically her image moved viewers. On the one 

hand, she was an old woman who, despite her age and the intense heat, was fasting during 

Ramadan.4 She looked still strong although she was very tiny and very slim. She was very 

proud of herself and she spoke as if she was used to the camera although she was not 

conscious of the fact that they were recording her. The journalist (who recorded all the 

episodes of the program with her) asked at the end of the recording: “Do you know that you 

are now in TV?”. She answered with big smile saying: “You are joking and playing with me 

as an old woman”.5 On the other hand, she was very poor.6 As a result not only Tunisian 

society but also the neighboring countries were touched by the image of ʻĪšɛ, especially by her 

way of speaking and her strong mental condition in comparison with her age.7  

Because of the large number of people who were interested to know more about ʻĪšɛ, 

the program bila-kinaa returned in the winter of 2019 to ʻĪšɛ to record a new episode with her. 

The program showed a considerable part of ʻĪšɛ’s life in the present and her past. Her material 
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poor.6 As a result, not only Tunisian society but also the neighboring countries were 
touched by the image of ʽĪšɛ, especially by her way of speaking and her strong mental 
condition in comparison with her age.7 

Because of the large number of people who were interested to know more about 
ʽĪšɛ, the program bila-kinaa returned in the winter of 2019 to ʽĪšɛ to record a new 
episode with her. The program showed a considerable part of ʻĪšɛ’s life in the present 
and from her past. Her material situation but especially her personality had an effect 
on viewers. They liked her and they were interested to know more about her.8 From 
that time, a series of episodes were recorded with ʽĪšɛ and she became a famous 
person on social media. The program bila-kinaa is the only source of data used for 
this article.9 In spite of her very difficult situation10 she never asked for help. Her 
wishes were only to repair her dwelling which was very old and almost broke down.11 
Thanks to the help of private people, the house of ʽĪšɛ was repaired and now she  
is happy there. 

Throughout the series ʽĪšɛ appears as a healthy, strong woman. She has 
a strong character, and, at the same time, she is clever and funny. She looks 
sometimes naïve, a person with a simple knowledge as she had no schooling.12 For 
example, she does not know how much money she has and how to distinguish the  

 6 See internet source (1).
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situation but especially her personality had an affect on viewers. They liked her and they were 

interested to know more about her.8 From that time a series of episodes were recorded with 

ʻĪšɛ and she became a famous person on social media. The program bila-kinaa is the only 

source of data for this article.9 

In spite of her very difficult situation10 she never asked for help. Her wishes were only 

to repair her dwelling which was very old and almost falling down.11 Thanks to the help of 

private people the house of ʻĪšɛ was repaired and now she is happy there.  

Throughout the series ʻĪšɛ appears as a healthy, strong woman. She has a strong 

character, and, at the same time, she is clever and funny. She looks sometimes naïve, a person 

with a simple knowledge as she had no schooling.12 For example, she does not know how 

much money she has and how to distinguish the banknotes.13 She refuses to go to the sea 

because she believes that the water can take her14 and refuses to wear (or use) glasses because 

she thinks that her eyesight would worsen.15 Nevertheless, she is able to communicate also 

with the younger generation without problems. One of the episodes of the program was in the 

form of questions given to ʻĪšɛ. She was able to hear, understand and answer all the questions 
                                                             

8  
  فزیوني". ھا التلشاھد حوار"أم عیشة جمیلة في كلامھا ورائعة في أخلاقھا. أحبھا التونسیون ویتسا ءلو عن أحوالھا. كل من عرفھا أو 

umma ʽīša ǧamīlatun fī kalāmihā wa-rā’iʽatun fī-aẖlāqihā. aḥabbahā at-tūnisiyyūna wa-yatasā’alū ʽan 
aḥwālihā. kullu man ʽarifahā aw šāhada ḥiwārahā at-tilifizyūnī. 

9 To have a complete image of ʻĪšɛ I had to look all the episodes of the program and to choose the necessary 
material to write a coherent text.  

10 See internet source (2). 
  "عویشة تتفرج ساعة ساعة في التلفزة؟

 لاعندي تلفزة لاعندي حتى شي كان ربي العالي".
ʽwīša titfarraǧ sāʽa sāʽa fi-t-talwza? 
la ʽandi talwza la ʽandi ḥatta šay kān rabbi il-ʽāli. 
 
11 See the series of the program bila-kinaa recorded with ʻĪšɛ.  
12 See internet source (3). 

  ."ماقریتش خلاص حتى نھار ولا طبیتھا ولا تعرفھا وین تتلفت"
mā qrītiš ḫlāṣ ḥatta nhār w-lā ṭabbīthā w-lā naʽrifhā wīn titlaffit. 
 
13 See also internet source (3, 4). 

  "حتى ورقة كیفمن أذي ماندریش علیھا إلا مانوریھا باش یفرقوھا لي ویعطوھالي. ناي نعرف حسابات؟ ما نعرفش".
ḥattā warqa kīfmin aḏiyya mā ndrīš ʽlīhā illa ma nwarrīha bāš yfargūhāli w-yaʽṭūhāli. nāya naʽrif ḥsābāt? 

mā naʽrifiš. 
  رقة؟"ملیون قداش من و

  ماندریش علیھ. ونا نعرف اللوراق"
malyūn qaddāš min warqa? 
mā nidrīš ʻlīh w-nā naʻrif il-lawrāq. 
14 See internet source (4). 

روحك  تلك دبر علىاولدي ق"تو مانمشیس في الشھاویلي...كان یھزني البحر عاد بیھا بیھا...تو شھاویلي وأنا نفز بالسیف وساعة ساعة ندعثر. ی
 لا نمشي للبحر لا نمشي حتى لبلاصة".

tawwa mā nimšīš fi-š-šhāwīli…kān yhizni il-bḥar ʻād bīha bīha…tawwa šhāwīli wa-nā nfiz bi-s-sīf w-sāʻa 
sāʻa niddaʻṯir. yā wildi gotlik dabbir ʻla rūḥik la nimši li-l-bḥar lā nimši ḥatta li-blāṣa. 

15 See internet source (4). 
  "لا لا ماتركبش لي مرایات زید نعمى بیھا بیھا. نا نمشي أكاك".

lā lā mā trakkibš liyya mrāyāt zīd naʻma bīha bīha. nā nimši akkāka. 
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banknotes.13 She refuses to go to the sea because she believes that the water can take 
her14 and refuses to wear (or use) glasses because she thinks that her eyesight would 
worsen.15 Nevertheless, she is able to communicate also with the younger generation 
without problems. One of the episodes of the program was in the form of questions 
given to ʽĪšɛ. She was able to hear, understand and answer all the questions which were 
addressed to her from men and women in different ages and who used different dialects. 
But sometimes we can observe that some people (specially the young generation) have 
some difficulties to understand some words or expressions used by ʽĪšɛ because they are 
not anymore in use in General Tunisian or in some particular dialects and some people 
are not familiar with them.

Her speech is as pleasant as her character.16 She is very proud and it was very difficult 
to convince her to change her traditional look, to speak an other language than her own 
language or to be even in Tunis,17 the capital of the country and which is the dream of every 
Tunisian to be there. Her stories amount to a lecture concerning life, woman status, traditions, 
the relationships in the family and in village society,18 in particular her own village19  

13 See also internet source (3 and 4).
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which were addressed to her from men and women in different ages and who used different 

dialects. But sometimes we can observe that some people (specially the young generation) 

have some difficulties to understand some words or expressions used by ʻĪšɛ because they are 

not more in use in General Tunisian or in some particular dialects and some people are not 

familiar with them. 

Her speech is as pleasant as her character.16 She is very proud and it was very difficult 

to convince her to change her traditional look, to speak an other language than her language or 

to be even in Tunis,17 the capital of the country and which is the dream of every Tunisian to 

be there. Her stories amounts to a lecture concerning life, woman status, traditions, the 

relation in the family and in village society,18 in particular her own village19 and other matters 

which are transmited in a special language. We can without doubt confirm that her stories are 

a rich data concerning the history of Tunisia. Her stories are the story of the person in relation 

with his society, his language and culture. ʻĪšɛ is Life drawn by pictures and words.  

Taking into consideration the intransient beauty and the relevance of the message, the 

author is of the opinion that the material recorded with ʻĪšɛ is rich and deserves to be seriously 

studied in terms of theoretical linguistic and cultural qualities. What is more, listening to the 

recorded material was rather tedious because of the constant change of topics, of people, and 

the way they spoke. The creation of a coherent text by the author required an amount of time 

to sensibly order the often chaotic transmission. The choice of the material was not random 

but illustrated a collection of lingual problems with regards to cultural questions discussed in 

chapers 2, 3, 4 and 5. 

The main aim of this article is to discuss some lingual features of ʻĪšɛ’s dialect taking in 

consideration the general lingual system of Tunisia. In particular, there will be a brief 

examination of selected issues regarding: vocabulary, phonetics, morphology and phraseology 

                                                             
16 See internet source (2). 

 "أم عیشة جمیلة في كلامھا ورائعة في أخلاقھا".
umma ʽīša ǧamīlatun fi-kalāmiha wa-rā’iʽatun fi-aẖlāqiha. 
17 See also internet source (4).  
18 See also internet source (5). 

  "العباد كانت تحب بعضھا؟
 یك علي یبطللیھم أبتحب بعضھا برشة...ماو مشوا عاد الكبار إلي بیھم الحاجة ادفنوا. تو كراجل كبیر ویحكم یجي واحد باش یشكي یحلف ع

 مایشكیش...ماقعدتش حنانة كیما بكري".
il-ʻbād kānit tḥib bʻaḍha? 
tḥib bʻaẓha barša…māw mšu ʻād il-kbār illi bīhim il-ḥazza iddifnu. tawwa kirāǧil kbīr w-yuḥkum yǧi wāḥid 

bāš yiški yiḥlif ʻlīh ubbayyik ʻliy ybaṭṭil mā yiškīš…mā gaʻditiš ḥnāna kīma bikri. 
19 See also internet source (5). 
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 لا عقارب لا رینا حتى شيء...السخانة قتلتنا السخانة القوة لربي...ھاني قاعدة والعرق ھامل".

ʻgārib ḥnūša? 
lā ʻgārib lā rīna ḥatta šay…is-sḫāna gitlitna is-sḫāna il-quwwa l-rabbi…hāni gāʻda w-il-ʻrag hāmil.  

umma ʽīša ǧamīlatun fi-kalāmiha wa-rā’iʽatun fi-aẖlāqiha.
17 See internet source (4).
18 See internet source (5).
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and other matters which are transmitted in a special language. We can without doubt 
confirm that her stories are rich data concerning the history of Tunisia. Her stories are 
the stories of a person in relation to society, its language and its culture. ʽĪšɛ is Life 
drawn by pictures and words. 

Taking into consideration the intransient beauty and the relevance of the message, 
the author is of the opinion that the material recorded with ʽĪšɛ is rich and deserves 
to be seriously studied in terms of theoretical linguistic and cultural qualities. What 
is more, listening to the recorded material was rather tedious because of the constant 
change of topics, of people and the way they spoke. The creation of a coherent text by 
the author required an amount of time to sensibly order the often chaotic transmission. 
The choice of the material was not random but illustrated a collection of lingual problems 
with regards to cultural questions discussed in Chapers 2, 3, 4 and 5.

The main aim of this article is to discuss some lingual features of ʽĪšɛ’s dialect 
taking in consideration the general lingual system of Tunisia. In particular, there will be 
a brief examination of selected issues regarding: vocabulary, phonetics, morphology and 
phraseology in sight of the linguistic and sociolinguistic/cultural theories. From the first 
observations we can say that the lingual system shows some characteristics which are 
true for General Tunisian and which are not true for some Tunisian dialects, in particular 
the dialects of Tunis, Sfax and the Sahel. We can also say that ʽĪšɛ’s dialect belongs 
to the rural group of dialects and not to the urban group. And we can conclude that 
ʽĪšɛ’s language is not only deeply rooted in her geographical and cultural environment to 
which it belongs but it is also deeply connected to the personality of ʻĪšɛ. Belonging 
to a large communicative community, it succeeded in being a part of the lingual situation 
in Tunisia in the past and in the present.

In this preliminary approach to the dialect used by ʽĪšɛ the author will mainly focus 
on the following two points:
(i) The phenomenon of ʽĪšɛ as an image of a lingual and cultural situation in Tunisia.
(ii) An analysis of some features of the dialect used by ʽĪšɛ with regards to some cultural 

and lingual aspects and in relation with the general characterization of Tunisian  
dialect.

Before the analysis proper, for the sake of clarity, the author would like to provide 
the following information:

(i) The texts from the program bila-kinaa are available only in oral version. The author 
transcribed it into Arabic script and in transliteration as applied to Modern Standard 
Arabic, with some adjustments however, in order to approximate phonetic transcription. 
As of yet, there is no agreement among Arabists on the transliteration of dialect 
texts. These fragments will not be translated here to English since their meanings 
are illustrated in the main text but we have to consider these fragments together with 
the main text as a coherent text and without reading these fragments the understanding 
of the goal of the present article is not complete.

(ii) The notation of Arabic names (cities, towns, villages, authors, artists) will be given 
in Arabic script for administrative purposes, and also in transcription.
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(iii) In notating the Arabic names of authors and artists two methods are applied:
 (a)  If they use a romanization of their names in publications, then these forms are 

used in the present article.
 (b)  If the names of authors and artists are given in the Arabic script, then their 

names are transcribed by the system used in this article.

2. ʽĪšɛ, Path to Life

ʽĪšɛ, the life, is unforgettable name, known as ommī ʽĪšɛ [mother] or ẖāltī ʽĪšɛ [aunt] 
but very famous in the program as ʽWīšɛ [diminutive name from ʽĪšɛ]. ʽĪšɛ is an old 
Tunisian woman of more than one hundred years old.20 Some people say that she is 
112 years old and others say 104.21 She does not know herself how old she is. To the 
question of the journalist ‘qaddāš ʽumrik’ [How old are you] her answer was ‘la nidri 
ʽla ʽumri giddīš. barra qayyid inta’, ‘mā ndrīš. ʽumri nāya mqaydātah.’22 [I do not know 
how old I am. Do you think I wrote my age somewhere? You can write whatever you 
like.] But ʽĪšɛ has an identity card and based also on the information gathered from 
her family, in the year 2020, ʽĪšɛ is 113 years old. 

ʽĪšɛ is living in a mountainous village23 in Ouled Slama (Wlɛ:d slɛ:mɛ 
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Tunisia.24 Despite her advanced age, ʻĪšɛ can hear, speak, and see normally. She is able to 

walk and to carry out daily tasks without help.25 
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20 See internet source (2). 

 عمرھا أكثر من مائة وإثنا عشر سنة". "أم عیشة معمرة تونسیة 
umma ʽīša muʽammira tūnisiyya ʽumruha akṯar min mi’atin wa-iṯna ʽašara sana. 
21 See internet source (1). 

  . كیفاش ھا الحكایة ھاذي؟.104" ھام قالولي عمرك 
  ماندریش علیھ. عمري أكاك ماندریش علیھ".

hām qālūli ʽumrik 104. kifāš ha l-ḥkāya hāḍi? 
mandrīš ʽlīh. ʽumri akkāka ma ndrīš ʽlīh. 
22 See internet source (1,5). 

 "لاندري على عمري قداش. بر قید إنت".
la nidri ʽla ʽumri giddīš. barra qayyid inta. 

  "قداش عمرك"؟.
 !"ماندریش. عمري ناي مقیداتھ"

qaddāš ʻumrik? 
mā ndrīš. ʻumrī nāya mqaydātah! 
23 See internet source (1). 

  لي بجنبنا إش اسمھ"؟ إ"الجبل
 "جبل جلاص بوعیشة خنق موره".

iǧ-ǧbal illi bi-ǧnabna iš ismu? 
ǧbal ǧlāṣ būʽīša ẖnag mūru. 
24 See internet source (2). 

 "تقطن أریاف عمادة أولاد سلامة من معتمدیة تستور باجة".
taqṭunu aryāfa ʽimādata wlādi slāma min muʽtamdiyyat tastūr bāǧa. 
25 See internet source (2). 

 "امرأة رغم كبر سنھا مازالت تقوم لوحدھا بشؤون منزلھا".
imra’atun ruḡma kibari sinnihā māzālat taqūmu liwaḥdihā bi-šu’ūni manzilahā. 
26 See internet source (10). 

  حرة"."ناي تونسیة وجلاصیة...ناي جلاصیة 
nāya tūnsiyya wi-ǧlāṣiyya… nāya ǧlāṣiyya ḥurra. 
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 عمرھا أكثر من مائة وإثنا عشر سنة". "أم عیشة معمرة تونسیة 
umma ʽīša muʽammira tūnisiyya ʽumruha akṯar min mi’atin wa-iṯna ʽašara sana. 
21 See internet source (1). 

  . كیفاش ھا الحكایة ھاذي؟.104" ھام قالولي عمرك 
  ماندریش علیھ. عمري أكاك ماندریش علیھ".
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 "لاندري على عمري قداش. بر قید إنت".
la nidri ʽla ʽumri giddīš. barra qayyid inta. 

  "قداش عمرك"؟.
 !"ماندریش. عمري ناي مقیداتھ"

qaddāš ʻumrik? 
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 "جبل جلاص بوعیشة خنق موره".

iǧ-ǧbal illi bi-ǧnabna iš ismu? 
ǧbal ǧlāṣ būʽīša ẖnag mūru. 
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 "تقطن أریاف عمادة أولاد سلامة من معتمدیة تستور باجة".
taqṭunu aryāfa ʽimādata wlādi slāma min muʽtamdiyyat tastūr bāǧa. 
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 "امرأة رغم كبر سنھا مازالت تقوم لوحدھا بشؤون منزلھا".
imra’atun ruḡma kibari sinnihā māzālat taqūmu liwaḥdihā bi-šu’ūni manzilahā. 
26 See internet source (10). 

  حرة"."ناي تونسیة وجلاصیة...ناي جلاصیة 
nāya tūnsiyya wi-ǧlāṣiyya… nāya ǧlāṣiyya ḥurra. 
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ǧbal ǧlāṣ būʽīša ẖnag mūru.
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is from Kairouan but they were nomads. They arrived in the countryside of Testour 
and settled there for a relatively long time. Her father gave her to a man from this 
region and from that time ʻĪšɛ had to stay in the village where she was married until 
the present day.27 Although times have changed, as a traditional Tunisian woman ʽĪšɛ 
still wears her malya (
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

)28 that she used to from iṣ-ṣoḡrā (
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32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

) [childhood]29 
tying it with an old ḫlāla (
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

),30 covering her head with her colorful mḥārim (
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

)31  
in which she made a ṣorra (
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

)32 to hide small flīsāt (
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

)33 and her naffa34  

26 See internet source (10).
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ʻĪšɛ, the life, is an forgettable name, known as ommī ʻĪšɛ [mother] or ẖāltī ʻĪšɛ [aunt] 

but very famous in the program as ʻWīšɛ [deminituve name from ʻĪšɛ]. ʻĪšɛ is an old Tunisian 

woman of more than one hundred years.20 Some people say that she is 112 years old and 

others they say 104.21 She does not know herself how old she is. To the question of the 

journalist “qaddɛ:š ʻomrik’’ [How old are you] her answer was “nidri ʻlīh, lɛ nɛ mqaydatah 

ʻomri’’ [I do not know how old I am. Do you think I wrote my age somewhere? You can 

write whatever you like].22 But ʻĪšɛ has an identity card and based also on the information 

gathered from her family, in the year 2020, ʻĪšɛ is 113 old.  

ʻĪšɛ is living in a mountainous village23 in Ouled Slama (Wlɛ:d slɛ:mɛ أولاد سلامة) in the 

district of Testour (Tεstu:rتستور) in the Béja Governorate (Bɛ:ǧɛ باجة) in the North West of 

Tunisia.24 Despite her advanced age, ʻĪšɛ can hear, speak, and see normally. She is able to 

walk and to carry out daily tasks without help.25 

ʻĪšɛ iǧ-Ǧlāṣiyya26 was born in Kairouan (Al-Qayrawān القیروان). Her family is from 

Kairouan but they were nomads. They arrived in the countryside of Testour and settled there 

for a relatively long time. Her father gave her to a man from this region and from that time 

                                                             
20 See internet source (2). 

 عمرھا أكثر من مائة وإثنا عشر سنة". "أم عیشة معمرة تونسیة 
umma ʽīša muʽammira tūnisiyya ʽumruha akṯar min mi’atin wa-iṯna ʽašara sana. 
21 See internet source (1). 

  . كیفاش ھا الحكایة ھاذي؟.104" ھام قالولي عمرك 
  ماندریش علیھ. عمري أكاك ماندریش علیھ".
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23 See internet source (1). 

  لي بجنبنا إش اسمھ"؟ إ"الجبل
 "جبل جلاص بوعیشة خنق موره".

iǧ-ǧbal illi bi-ǧnabna iš ismu? 
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24 See internet source (2). 

 "تقطن أریاف عمادة أولاد سلامة من معتمدیة تستور باجة".
taqṭunu aryāfa ʽimādata wlādi slāma min muʽtamdiyyat tastūr bāǧa. 
25 See internet source (2). 

 "امرأة رغم كبر سنھا مازالت تقوم لوحدھا بشؤون منزلھا".
imra’atun ruḡma kibari sinnihā māzālat taqūmu liwaḥdihā bi-šu’ūni manzilahā. 
26 See internet source (10). 

  حرة"."ناي تونسیة وجلاصیة...ناي جلاصیة 
nāya tūnsiyya wi-ǧlāṣiyya… nāya ǧlāṣiyya ḥurra. nāya tūnsiyya wi-ǧlāṣiyya… nāya ǧlāṣiyya ḥurra.

27 See internet source (8).
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا

nišri in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

ǧīt mi-l-qirwān lihna?
i. ǧīt lihniy wi-bbay mʽāšir lihniy wi-gʽad yāsir lihniy wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf. 
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, despite 

its different colors. Malya is a multi-colored quilt worn by women and is known especially in the northwest, center 
and southern regions, particularly in the countryside. The colors differ from one region to another, so Mahdia and 
Djerba are known for their magical black cloak, with a golden yearbook that added to them a magical luster. The 
red color is used in the Malya often for weddings, events and religious days. This traditional dress is only used 
for the countryside because the women of the city have another dress like ‘fūṭa wi-blūsa’ and ‘ṭaryūn’ that they 
wear during occasions and weddings.

29 See internet source (10).
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  إ. نفیتھا في بیتنا.

mi-ṣ-ṣuḡra tilbsi fi-l-malya?
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna.
30 ‘ḫlāla’: famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and ‘katfiyya’. 

But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and between the 
Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh languages. In Algeria 
between the Kebylie it is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or brooch with symbolic 
significance for the Amazigh heritage. Its use is widespread among numerous North African tribes. Its exact form 
varies from tribe to tribe, but consists essentially of a triangle under the ring or semicircle.

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural ‘fūlārāt’. 
The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, the Tunisian 
mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-Hajj as it is 
attached to the entrance of the house or above it as an indication of joy.

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing.

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money they had with 
them. They would hide it in their clothes.

34 ‘naffa’: a kind of tobacco famous in Tunisia and other Arabic countries, especially among poor people. ‘naffa’ 
is known in some countries by other names as ‘šamma’ in Algeria and ‘kāla’ in Morroco. It is part of the Arab 
collection of mood altering substances. It is an anesthetic from the tobacco family. It is made from tobacco leaf 
mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young men. 
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innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.

)36 that have accompanied her for  

Among the users, especially in rural areas, even the women consume it without embarrassment. It may be strange 
that the conservative rural women (especially the elderly), consume it without embarrassment. It was initially used 
as a pain reliever for molars, and later turned into addiction. The way to use it begins with preparing a small 
circular piece of black flower, then a piece is placed between the jaw and lips, between ten minutes and half an 
hour, before spitting, and sometimes for a longer period.

35 See internet Source (3 and 9).
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ʻĪšɛ had to stay in the village where she was married until the present day.27 Although times 

have changed, as a traditional Tunisian woman ʻĪšɛ still wears her malya (ملیة)28 that she used 

to from iṣ-ṣoḡrā (من الصغرى) [childhood]29 tying it with an old ḫlāla (خلالة)30, covering her 

head with her colorful mḥārim (محارم)31 in which she made a ṣorra (صرة)32 to hide small flīsāt 

 that have 35(وشام) On her face there are beautiful wšām 34.(نفة) and her naffa 33(فلیسات)

                                                             
27 See internet source (8). 

  "جیت من القروان لھنا؟
  جیت لھني وبي معاشر لھني وقعد یاسر لھني وعطاني. كتب المكتوب عطاني بالسیف". .إ

ǧīt mi-l-qirwān lihnā? 
i. ǧīt lihnī wi-bbay mʽāšir lihnī wi-gʽad yāsir lihnī wi-ʽṭānī. ktib il-maktūb ʽṭānī bi-s-sīf.  
28 ‘malya’ or ‘ḥrām’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, 

despite its different colors. Malya is a multi-colored quit worn by women, and is known especially in the 
northwest, center and southern regions, particularly in the countryside. The colors differ from one region to 
another, so Mahdia and Djerba are known for their magical black cloak, with a golden yearbook that added to 
them a magical luster. The red color is used in the Malya often for weddings, events and religious days. This 
traditional dress is only used for the countryside because the women of the city have another dress like ‘fūṭa wi-
blūsa’ and ‘ṭaryūn’ that they wear during occasions and weddings. 

29 See internet source (10). 
  "من الصغرى تلبسي في الملیة؟

  من الصغرى ملي مزلت عناق...ملي مزلت نص عنیق ناي نلبس في نص ملیة في دارنا".
mi-ṣ-ṣuḡra tilbsi fi-l-malya? 
mi-ṣ-ṣuḡra milli mazzilt ʽnāg…milli mizzilt nuṣ ʽnayyig nāya nilbis fi-nuṣ malya fi-dārna. 
30 ‘ḫlāla’: Famous in Tunisia as ‘ḫlāla’ or ‘ḫlāl’. In Morrocan Darja is called ‘bazīma’, ‘ḫlāla’ and 

‘katfiyya’.But between the Souss tribes in the South of Morroco the ‘ḫlāla’ is called ‘tarazwit’ or ‘tazarzit’ and 
between the Riff tribes the ‘ḫlāla’ is called ‘tisighnast’ as it is called among most speakers of Amazigh 
languages. In Algeria between the Kebylie is known by the name ‘afzīm’ or ‘abzīm’. The ‘ḫlāla’is a fibula or 
brooch with symbolic significance for the Amazigh heritage. Its use is widespread among numerous North 
African tribes. Its exact form varies from tribe to tribe, but consists essentially of a triangle under the ring or 
semicircle. 

31 ‘mḥārim’, the singular ‘mḥarma’ (< Arabic maḥruma (handkerchief)). It is also called ‘fūlār’, plural 
‘fūlārāt’. The mḥarma or fūlār is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, 
the Tunisian mḥarma has symbolism during celebrations of marriage, succes, or the return of a relative from al-
Hajj as it is attached to the entrance of the house or above it as an indication of joy. 

32 ‘ṣorra’ (< Arabic ṣorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small 
money or something that she was afraid of losing. 

33 ‘flīsāt’/‘flaysāt’: a small amount of money. The old women usually kept the small money what they had 
with them. They hide them in their clothes. 

34 See internet (3, 9). 
  "نشري النفة نشري الدخان التاي وأكھ.

  یاعویشة شنو الدخان؟ تتكیف یاخي؟
  لا. ننف.

  وعلاش تنف؟
  لتاي".ننف. من صغري ننف. ھاھي الحكة...العیشة النفة وا
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yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
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waʽlāš tnif? 
innif. min ṣuḡri innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 

  عي.لروح متاه ویم ننساھا والنفة ماننساھیش. أذیك ا"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننس
  شكون علمك النفة؟

  علمتھا للروحي.
  قداش عندك من عام تنفي؟

  ملي في بیتنا.
  طفلة صغیرة وتنف في النفة.

  إ. نفیتھا في بیتنا.
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accompanied her for many years36, walking with her zollāṭ (زلاط)37or sitting warming in front 

of the kānūn (كانون)38, cooking her tāy (تاي)39 and drinking it in the small kās ṭrābilsī ( كاس

                                                                                                                                                                                              
  وراجلك كفاق بیك عندك النفة آش عملك؟

  بطلت وولیت إلھا بالدرقة".
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yumma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
škūn ʽalmik in-naffa? 
ʽallimtha li-r-rūḥi. 
qiddāš ʽandik min ʽām tniffi? 
milli fi-bītna. 
ṭufla ṣḡīra wi-tnif fi-n-naffa. 
i. naffītha fi-bītna. 
w-rāǧlik kifāq bīk ʽandik in-naffa āš ʽmallik? 
baṭṭilt w-wallit ilha bi-d-durga. 
‘naffa’: a kind of tobacco famous in Tunisia and other Arabic countries, especially among poor people. 

‘naffa’ is known in some countries by other names as ‘šamma’ in Algeria and ‘kāla’ in Morroco. It is part of the 
Arab collection of mood altering substances. It is an anesthetic from the tobacco family. It is made from tobacco 
leaf mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young 
men. Among the users, especially in rural areas, even the women consume it without embarrassment. It may be 
strange that the conservative rural women (especially the elderly), consume it without embarrassment. It was 
initially used as a pain reliever for molars, and later turned into addiction. The way to use it begins with 
preparing a small circular piece of black flower, then a piece is placed between the jaw and lips, between ten 
minutes and half an hour, before spitting, and sometimes for a longer period. 

35 ‘wšām’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it 
is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in 
the Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The 
majority of Berbers women have tattoos. A Tatoo is considered one of the most important means of decorating a 
woman during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that 
she has entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, 
breasts, legs, and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One 
of the most famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, 
the letter T from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful 
female. Among the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive 
branch, and other symbols bearing many meanings, some of which symbolize the location of each Berber tribe. 
The Amazighs also practiced tattoos for medical purposes, as they believed that it cured diseases and required 
fertility for a barren person, protected people from envy the evil eye, and epidemics. 

36 See internet source (7). 
لوجھ. باش اك یزین .شني نعمل بیھ؟ أذا"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمشي نحیھ. لا شبیني؟..

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqli. wšāmī fī ḫaddī nimši nnaḥḥīh. lā šbīni?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikri. 
37 ‘zollāṭ’: walking stick, cane. There is another word used in all Tunisia (ʽṣā عصا) but the word zollāṭ is used 

only between the natives of the villages, especially the older generation.  
38 ‘kānūn’: Hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals, It was used 

for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with his family around the ‘kānūn’ knew that. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever some one 
moved away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it 
and in the absence of the TV the family would exchange talks, jokes, and gossip about evrything. 

39 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This is may be a direct Arabization of the 
pronunciation of its suppliers in the word and in Tunisia also, whether from French “thé” or the English “thea”. 
In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
in Tunisia began in the early twenties through Libyan immigrants.That was in the beginning of 1911, that is, 
during the italina invasion of Lybia and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 

aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. ubbay nansāh w-yumma nansāha 
wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi.

škūn ʽalmik in-naffa?
ʽallimtha li-r-rūḥi.
qiddāš ʽandik min ʽām tniffi?
milli fi-bītna.
ṭufla ṣḡīra wi-tnif fi-n-naffa.
i. naffītha fi-bītna.
w-rāǧlik kifāq bīk ʽandik in-naffa āš ʽmallik?
baṭṭilt w-wallit ilha bi-d-durga. (9).
36 ‘wšām’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it 

is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in the 
Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The majority 
of Berbers women have tattoos. A tatoo is considered one of the most important means of decorating a woman 
during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that she has 
entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, breasts, legs, 
and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One of the most 
famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, the letter T 
from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful female. Among 
the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive branch, and other 
symbols bearing many meanings, some of which symbolize the location of each Berber tribe. The Amazighs also 
practiced tattoos for medical purposes, as they believed that it cured diseases and required fertility for a barren 
person, protected people from envy of the evil eye, and epidemics.
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regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 
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accompanied her for many years36, walking with her zollāṭ (زلاط)37or sitting warming in front 

of the kānūn (كانون)38, cooking her tāy (تاي)39 and drinking it in the small kās ṭrābilsī ( كاس

                                                                                                                                                                                              
  وراجلك كفاق بیك عندك النفة آش عملك؟

  بطلت وولیت إلھا بالدرقة".
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yumma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
škūn ʽalmik in-naffa? 
ʽallimtha li-r-rūḥi. 
qiddāš ʽandik min ʽām tniffi? 
milli fi-bītna. 
ṭufla ṣḡīra wi-tnif fi-n-naffa. 
i. naffītha fi-bītna. 
w-rāǧlik kifāq bīk ʽandik in-naffa āš ʽmallik? 
baṭṭilt w-wallit ilha bi-d-durga. 
‘naffa’: a kind of tobacco famous in Tunisia and other Arabic countries, especially among poor people. 

‘naffa’ is known in some countries by other names as ‘šamma’ in Algeria and ‘kāla’ in Morroco. It is part of the 
Arab collection of mood altering substances. It is an anesthetic from the tobacco family. It is made from tobacco 
leaf mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young 
men. Among the users, especially in rural areas, even the women consume it without embarrassment. It may be 
strange that the conservative rural women (especially the elderly), consume it without embarrassment. It was 
initially used as a pain reliever for molars, and later turned into addiction. The way to use it begins with 
preparing a small circular piece of black flower, then a piece is placed between the jaw and lips, between ten 
minutes and half an hour, before spitting, and sometimes for a longer period. 

35 ‘wšām’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it 
is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in 
the Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The 
majority of Berbers women have tattoos. A Tatoo is considered one of the most important means of decorating a 
woman during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that 
she has entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, 
breasts, legs, and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One 
of the most famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, 
the letter T from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful 
female. Among the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive 
branch, and other symbols bearing many meanings, some of which symbolize the location of each Berber tribe. 
The Amazighs also practiced tattoos for medical purposes, as they believed that it cured diseases and required 
fertility for a barren person, protected people from envy the evil eye, and epidemics. 

36 See internet source (7). 
لوجھ. باش اك یزین .شني نعمل بیھ؟ أذا"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمشي نحیھ. لا شبیني؟..

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqli. wšāmī fī ḫaddī nimši nnaḥḥīh. lā šbīni?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikri. 
37 ‘zollāṭ’: walking stick, cane. There is another word used in all Tunisia (ʽṣā عصا) but the word zollāṭ is used 

only between the natives of the villages, especially the older generation.  
38 ‘kānūn’: Hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals, It was used 

for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with his family around the ‘kānūn’ knew that. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever some one 
moved away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it 
and in the absence of the TV the family would exchange talks, jokes, and gossip about evrything. 

39 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This is may be a direct Arabization of the 
pronunciation of its suppliers in the word and in Tunisia also, whether from French “thé” or the English “thea”. 
In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
in Tunisia began in the early twenties through Libyan immigrants.That was in the beginning of 1911, that is, 
during the italina invasion of Lybia and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 

),39 cooking her tāy (
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leaf mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young 
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initially used as a pain reliever for molars, and later turned into addiction. The way to use it begins with 
preparing a small circular piece of black flower, then a piece is placed between the jaw and lips, between ten 
minutes and half an hour, before spitting, and sometimes for a longer period. 

35 ‘wšām’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it 
is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in 
the Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The 
majority of Berbers women have tattoos. A Tatoo is considered one of the most important means of decorating a 
woman during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that 
she has entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, 
breasts, legs, and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One 
of the most famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, 
the letter T from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful 
female. Among the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive 
branch, and other symbols bearing many meanings, some of which symbolize the location of each Berber tribe. 
The Amazighs also practiced tattoos for medical purposes, as they believed that it cured diseases and required 
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only between the natives of the villages, especially the older generation.  
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for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with his family around the ‘kānūn’ knew that. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever some one 
moved away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it 
and in the absence of the TV the family would exchange talks, jokes, and gossip about evrything. 

39 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This is may be a direct Arabization of the 
pronunciation of its suppliers in the word and in Tunisia also, whether from French “thé” or the English “thea”. 
In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
in Tunisia began in the early twenties through Libyan immigrants.That was in the beginning of 1911, that is, 
during the italina invasion of Lybia and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 
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 With this picture, ʻĪšɛ suddenly appeared on TV moving between places and people .(طرابلسي

while telling her story.  

At a young age she was forced into marriage by her father.40 ʻĪšɛ did not want to be 

married because “kunt ṣḡīra”41 [I was very young], like she said, and she does not even know 

how old she was at that time42 but “bikri aḍāka obbay illi ʻṭāni bi-s-sīf”43 [In that time it was 

my father who gave me by force to a man]. She got married although her mother and brother 

were against this marriage. They were forbidden to say no: “yamma klit trīḥa” [my mother 

was beaten] and “ẖūya klā trīḥa” [my brother was beaten] by the father because they wanted 

to help and save the daughter shouting “intom obbayyātī toḥkmū fiyya” [Are you my parents 

to say to me what I have to do?].44 

The man was šāyib [old], significantly older than she was and “māẖu zūz nsāwīn il-

guddīm” [he had been married twice before].45 He sent his first wife back to her family 

because she could not have children. The second one died and she left a young boy and ʻĪšɛ 

considered him and still considers him as her first son.46 Her husband was planning also to be 

                                                                                                                                                                                              
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrād’ (teapot), 
the ‘kānūn’ (hearth) and the ‘kīsān’ (glasses for tea) are among others the tools for work. 

40 See internet source (5). 
ذاك أبي إلي عطاني بالسیف. ّ   "بكري أ

  كیفاش خذیت راجل بالسیف؟
  والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف". إ.

bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
kīfāš ḫḏīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
41 See internet source. 
42 See internet source (12). 

  "وقت إلي عرست إنت قداش عمرك؟
  والله ماندري علیھ".

waqt illi ʽarrasti inti qaddāš ʽumrik? 
walla mā nidri ʽlīh. 
43 See internet source (5). 

ذاك أبي إلي عطاني بالسیف". ّ  "بكري أ
bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
44 See internet source (5). 

  "كیفاش خذیت راجل بالسیف؟
  "إ. والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف".

kīfāš ḫḍīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
45 See internet source (12). 

  "ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".
māw šāyib huwa māḫū zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
46 See internet source (3,5). 

  ة بعلي. كل واحد وبیتھ"."كبرتھم وھام خذوا نساوین...لربعة خمس
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
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accompanied her for many years36, walking with her zollāṭ (زلاط)37or sitting warming in front 

of the kānūn (كانون)38, cooking her tāy (تاي)39 and drinking it in the small kās ṭrābilsī ( كاس

                                                                                                                                                                                              
  وراجلك كفاق بیك عندك النفة آش عملك؟

  بطلت وولیت إلھا بالدرقة".
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yumma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
škūn ʽalmik in-naffa? 
ʽallimtha li-r-rūḥi. 
qiddāš ʽandik min ʽām tniffi? 
milli fi-bītna. 
ṭufla ṣḡīra wi-tnif fi-n-naffa. 
i. naffītha fi-bītna. 
w-rāǧlik kifāq bīk ʽandik in-naffa āš ʽmallik? 
baṭṭilt w-wallit ilha bi-d-durga. 
‘naffa’: a kind of tobacco famous in Tunisia and other Arabic countries, especially among poor people. 

‘naffa’ is known in some countries by other names as ‘šamma’ in Algeria and ‘kāla’ in Morroco. It is part of the 
Arab collection of mood altering substances. It is an anesthetic from the tobacco family. It is made from tobacco 
leaf mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young 
men. Among the users, especially in rural areas, even the women consume it without embarrassment. It may be 
strange that the conservative rural women (especially the elderly), consume it without embarrassment. It was 
initially used as a pain reliever for molars, and later turned into addiction. The way to use it begins with 
preparing a small circular piece of black flower, then a piece is placed between the jaw and lips, between ten 
minutes and half an hour, before spitting, and sometimes for a longer period. 

35 ‘wšām’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it 
is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in 
the Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The 
majority of Berbers women have tattoos. A Tatoo is considered one of the most important means of decorating a 
woman during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that 
she has entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, 
breasts, legs, and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One 
of the most famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, 
the letter T from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful 
female. Among the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive 
branch, and other symbols bearing many meanings, some of which symbolize the location of each Berber tribe. 
The Amazighs also practiced tattoos for medical purposes, as they believed that it cured diseases and required 
fertility for a barren person, protected people from envy the evil eye, and epidemics. 

36 See internet source (7). 
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naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikri. 
37 ‘zollāṭ’: walking stick, cane. There is another word used in all Tunisia (ʽṣā عصا) but the word zollāṭ is used 

only between the natives of the villages, especially the older generation.  
38 ‘kānūn’: Hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals, It was used 

for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with his family around the ‘kānūn’ knew that. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever some one 
moved away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it 
and in the absence of the TV the family would exchange talks, jokes, and gossip about evrything. 

39 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This is may be a direct Arabization of the 
pronunciation of its suppliers in the word and in Tunisia also, whether from French “thé” or the English “thea”. 
In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
in Tunisia began in the early twenties through Libyan immigrants.That was in the beginning of 1911, that is, 
during the italina invasion of Lybia and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 
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With this picture, ʻĪšɛ suddenly appeared on TV moving between places and people 
while telling her story. 

At a young age she was forced into marriage by her father.41 ʽĪšɛ did not want 
to be married because ‘kunt ṣḡīra,’42 [I was very young] like she said, and she does not 
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her mother and brother were against this marriage. They were forbidden to say no: ‘yomma 

37 See internet source (7).
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the Amazigh languge ‘tikaz’, and it was mainly associated with women and to lesser degree by men. The 
majority of Berbers women have tattoos. A Tatoo is considered one of the most important means of decorating a 
woman during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that 
she has entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, 
breasts, legs, and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One 
of the most famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, 
the letter T from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful 
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branch, and other symbols bearing many meanings, some of which symbolize the location of each Berber tribe. 
The Amazighs also practiced tattoos for medical purposes, as they believed that it cured diseases and required 
fertility for a barren person, protected people from envy the evil eye, and epidemics. 

36 See internet source (7). 
لوجھ. باش اك یزین .شني نعمل بیھ؟ أذا"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمشي نحیھ. لا شبیني؟..

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqli. wšāmī fī ḫaddī nimši nnaḥḥīh. lā šbīni?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikri. 
37 ‘zollāṭ’: walking stick, cane. There is another word used in all Tunisia (ʽṣā عصا) but the word zollāṭ is used 

only between the natives of the villages, especially the older generation.  
38 ‘kānūn’: Hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals, It was used 

for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with his family around the ‘kānūn’ knew that. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever some one 
moved away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it 
and in the absence of the TV the family would exchange talks, jokes, and gossip about evrything. 

39 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This is may be a direct Arabization of the 
pronunciation of its suppliers in the word and in Tunisia also, whether from French “thé” or the English “thea”. 
In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
in Tunisia began in the early twenties through Libyan immigrants.That was in the beginning of 1911, that is, 
during the italina invasion of Lybia and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 
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In some interior tunisian region it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among the 
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39 ‘kānūn’: hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals. It was used 
for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way 
of life that only those who lived that experience and sat with their family around the ‘kānūn’ knew. The most 
prominent advantage of the ‘kānūn’ was the gathering of the whole family around it. So whenever someone moved 
away from the ‘kānūn’ he would feel cold even if was in the same room, so he was forced to sit close to it and 
in the absence of the TV the family would exchange talks, jokes, and gossip about evry thing.

40 ‘tāy’: (˂ Arabic šāy). In Tunisia, in general is pronounced ‘tāy’. This may be a direct Arabization 
of the pronunciation of its suppliers in the world and in Tunisia also, whether from French “thé” or the English 
“thea”. In some interior Tunisian regions it is pronounced ‘it-tāhī’ and ‘iš-šāhī’. The effect of the popular use among 
the people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption 
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during the Italian invasion of Libya and the mass migration and immigrants who were distributed in various 
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea 
‘kās ṭrābilsī’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the 
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrād’ (teapot), 
the ‘kānūn’ (hearth) and the ‘kīsān’ (glasses for tea) are among others the tools for work.

41 See internet source (5).
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 With this picture, ʻĪšɛ suddenly appeared on TV moving between places and people .(طرابلسي

while telling her story.  

At a young age she was forced into marriage by her father.40 ʻĪšɛ did not want to be 

married because “kunt ṣḡīra”41 [I was very young], like she said, and she does not even know 

how old she was at that time42 but “bikri aḍāka obbay illi ʻṭāni bi-s-sīf”43 [In that time it was 

my father who gave me by force to a man]. She got married although her mother and brother 

were against this marriage. They were forbidden to say no: “yamma klit trīḥa” [my mother 

was beaten] and “ẖūya klā trīḥa” [my brother was beaten] by the father because they wanted 

to help and save the daughter shouting “intom obbayyātī toḥkmū fiyya” [Are you my parents 

to say to me what I have to do?].44 

The man was šāyib [old], significantly older than she was and “māẖu zūz nsāwīn il-

guddīm” [he had been married twice before].45 He sent his first wife back to her family 

because she could not have children. The second one died and she left a young boy and ʻĪšɛ 

considered him and still considers him as her first son.46 Her husband was planning also to be 

                                                                                                                                                                                              
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrād’ (teapot), 
the ‘kānūn’ (hearth) and the ‘kīsān’ (glasses for tea) are among others the tools for work. 

40 See internet source (5). 
ذاك أبي إلي عطاني بالسیف. ّ   "بكري أ

  كیفاش خذیت راجل بالسیف؟
  والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف". إ.

bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
kīfāš ḫḏīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
41 See internet source. 
42 See internet source (12). 

  "وقت إلي عرست إنت قداش عمرك؟
  والله ماندري علیھ".

waqt illi ʽarrasti inti qaddāš ʽumrik? 
walla mā nidri ʽlīh. 
43 See internet source (5). 

ذاك أبي إلي عطاني بالسیف". ّ  "بكري أ
bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
44 See internet source (5). 

  "كیفاش خذیت راجل بالسیف؟
  "إ. والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف".

kīfāš ḫḍīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
45 See internet source (12). 

  "ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".
māw šāyib huwa māḫū zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
46 See internet source (3,5). 

  ة بعلي. كل واحد وبیتھ"."كبرتھم وھام خذوا نساوین...لربعة خمس
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 

bikri aḍāka obbay illiʽṭāni bi-s-sīf.
kīfāš ḫḏīti rāǧil bi-s-sīf?
i. wallahi ʽṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-sīf.
42 See internet source (5 and 12).
43 See internet source (12).
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ʻĪŠƐ IN LIGHT OF HER IDIOLECT 51

klit trīḥa’ [my mother was beaten] and ‘ẖūya klā trīḥa’ [my brother was beaten] by the 
father because they wanted to help and save the daughter shouting ‘intom obbayyātī 
toḥkmū fiyya.’45 [are you my parents to say to me what I have to do?]

The man was šāyib [old], significantly older than she was and ‘māẖu zūz nsāwīn 
il-guddīm.’46 [he had been married twice before] He sent his first wife back to her family 
because she could not have children. The second one died and she left a young boy and 
ʻĪšɛ considered him and still considers him as her first son.47 Her husband was planning 
also to be married to a fourth woman but ‘klītlu rāsu.’48 [he died] Of course, ʻĪšɛ could 
not stop his plan and could not have an opinion about this subject: ‘nākul iz-zollāṭ,’49 
[I will be strongly beaten if I will try].

ʽĪšɛ was married in a traditional way.50 It was a marriage with ṭabbāl (
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 the marriage] 53(الزداق) But iz-zdāg 52.(مقارین) accompanied with the sound of mgārīn 51(غنا)

contract] took place many years later,54 after she gave birth to all her children.55 The 

government organized an action to officially register married people.56 In the case of ʻĪšɛ and 

                                                                                                                                                                                              
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 
47 See internet source (3). 

  "خذا ثلاثة نسا...مازال باش یكمل وحدة أخرى لكن كلیتلھ راسھ".
ḫḏā ṯlāṯa nsā…māzāl bāš ykammil waḥda uḫra lakin klītlu rāsu. 
48 See internet source (5).  

  یاخو أربعة نسا؟ ك"إنت تقبل راجل
 ولا نا نحكم...ناكل الزلاط".

inta taqbil rāḡlik yāḫu arbʽa nsa? 
w-la nā noḥkom…nākol iz-zollāṭ. 
49 See internet source (5) 

 ."عرس بالطبال ونساوین تغني...ومقارین تلطخ"
ʽirs bi-ṭ-ṭabbāl wi-nsāwīn tǧanni…wi-mgārīn tlaṭṭiḫ. 
50 ‘ṭabbāl’ (< Arabic ṭabbāl): Drummer. Derived from the name of the instrument in Arabic ‘ṭabl’, in 

Tunisian it is called ‘ṭbal’ or ‘ṭabla’. ṭabla is a Tunisian folk music instrument that consists of a circular wooden 
frame that pulls a piece of skin on either side of it with a rope or leather tendon. The ṭabla is carried by a leather 
band. To hit the ṭabla, a wooden stick is with a spherical head is held by the right hand to strike the ṭabla and 
with the left hand a thin stick without a head is used. In the countryside, the drummer had to be present at all 
happy occasions, especially at weddings. 

51 ‘ḡnā’ (< Arabic ḡināʽ): Singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.  

52 ‘mgārīnʼ singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ plural ‘mkāḥil’: hunting gun. The tradition 
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the 
Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings 
still fire some gunshots with the traditional hunting rifle called ‘al-magrūn’ or ‘al-mukḥla’. The ‘magrūn’ is 
filled with a kind of gunpowder called ‘kusksī’ and lanched high into space under the ‘zḡārīd’ (ululation) of the 
women, making sure to avoid hurting and attending the ‘maḥfal’ (the people gathered in the marriage). 

53 iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In Tunisia is used more in the meaning of the marriage contract 
which is in Arabic ʽaqdu az-zawāǧ (عقد الزواج) and for the word dowry is used more the word mahr (مھر). 

54 See internet source (5). 
  "یابنتي مثبتة صححت في الزداق؟

 إي صححت بصبعي.
  في ورقة؟
 في ورقة.

ya binti mṯabta ṣaḥḥaḥti fi-z-zdāq? 
iy ṣaḥḥaḥt b-ṣubʽi. 
fi-warqa? 
fi-warqa. 
55 See internet source (12). 

  ق؟"إنتم عرستوا قبل وبعد كتبتوا الزدا
  یاولدي الشناتة الكل جبتھم بلاش زداق... نحنا مانا نجو من قبلة معاشرین وساكنین وبي عطاني بالسیف".

intom ʽarristū qbal w-baʽd ktibtū iz-zdāq? 
yā wildī iš-šnāta il-kul ǧibthum blāš zdāg…naḥna māna nǧū min gibla mʽāšrīn w-sāknīn wi-bbay ʽṭānī bi-s-

sīf.  
56 See internet source (5). 

  ."جات حملة قیدت الزداقات
  حملة من الدولة؟

 حملة من الدولة مالا شنیة". .إ
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).53 But iz-zdāg  

45 See internet source (5).
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 With this picture, ʻĪšɛ suddenly appeared on TV moving between places and people .(طرابلسي

while telling her story.  

At a young age she was forced into marriage by her father.40 ʻĪšɛ did not want to be 

married because “kunt ṣḡīra”41 [I was very young], like she said, and she does not even know 

how old she was at that time42 but “bikri aḍāka obbay illi ʻṭāni bi-s-sīf”43 [In that time it was 

my father who gave me by force to a man]. She got married although her mother and brother 

were against this marriage. They were forbidden to say no: “yamma klit trīḥa” [my mother 

was beaten] and “ẖūya klā trīḥa” [my brother was beaten] by the father because they wanted 

to help and save the daughter shouting “intom obbayyātī toḥkmū fiyya” [Are you my parents 

to say to me what I have to do?].44 

The man was šāyib [old], significantly older than she was and “māẖu zūz nsāwīn il-

guddīm” [he had been married twice before].45 He sent his first wife back to her family 

because she could not have children. The second one died and she left a young boy and ʻĪšɛ 

considered him and still considers him as her first son.46 Her husband was planning also to be 

                                                                                                                                                                                              
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrād’ (teapot), 
the ‘kānūn’ (hearth) and the ‘kīsān’ (glasses for tea) are among others the tools for work. 

40 See internet source (5). 
ذاك أبي إلي عطاني بالسیف. ّ   "بكري أ

  كیفاش خذیت راجل بالسیف؟
  والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف". إ.

bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
kīfāš ḫḏīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
41 See internet source. 
42 See internet source (12). 

  "وقت إلي عرست إنت قداش عمرك؟
  والله ماندري علیھ".

waqt illi ʽarrasti inti qaddāš ʽumrik? 
walla mā nidri ʽlīh. 
43 See internet source (5). 

ذاك أبي إلي عطاني بالسیف". ّ  "بكري أ
bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
44 See internet source (5). 

  "كیفاش خذیت راجل بالسیف؟
  "إ. والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف".

kīfāš ḫḍīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
45 See internet source (12). 

  "ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".
māw šāyib huwa māḫū zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
46 See internet source (3,5). 

  ة بعلي. كل واحد وبیتھ"."كبرتھم وھام خذوا نساوین...لربعة خمس
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 

kīfāš ḫḍīti rāǧil bi-s-sīf?
i. wallahi ʽṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhom intom obbayyātī toḥkmu fiyya. ʽṭānī bi-s-sīf.
46 See internet source (12).
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my father who gave me by force to a man]. She got married although her mother and brother 

were against this marriage. They were forbidden to say no: “yamma klit trīḥa” [my mother 

was beaten] and “ẖūya klā trīḥa” [my brother was beaten] by the father because they wanted 

to help and save the daughter shouting “intom obbayyātī toḥkmū fiyya” [Are you my parents 

to say to me what I have to do?].44 

The man was šāyib [old], significantly older than she was and “māẖu zūz nsāwīn il-

guddīm” [he had been married twice before].45 He sent his first wife back to her family 

because she could not have children. The second one died and she left a young boy and ʻĪšɛ 

considered him and still considers him as her first son.46 Her husband was planning also to be 

                                                                                                                                                                                              
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrād’ (teapot), 
the ‘kānūn’ (hearth) and the ‘kīsān’ (glasses for tea) are among others the tools for work. 

40 See internet source (5). 
ذاك أبي إلي عطاني بالسیف. ّ   "بكري أ

  كیفاش خذیت راجل بالسیف؟
  والله عطاني بالسیف. یم كلت طریحة وخوي كلا طریحة وقلھم إنتم أبیاتي تحكمو في. عطاني بالسیف". إ.

bikri aḍāka obbay illi ʻṭāni bi-s-sīf. 
kīfāš ḫḏīti rāǧil bi-s-sīf? 
i. wallahi ʻṭānī bi-s-sīf. yomma klit trīḥa w-ḫūja kla trīḥa w-gālhum intum obbayyātī tuḥkmu fiyya. ʻṭānī bi-s-

sīf. 
41 See internet source. 
42 See internet source (12). 

  "وقت إلي عرست إنت قداش عمرك؟
  والله ماندري علیھ".

waqt illi ʽarrasti inti qaddāš ʽumrik? 
walla mā nidri ʽlīh. 
43 See internet source (5). 

ذاك أبي إلي عطاني بالسیف". ّ  "بكري أ
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  "ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".
māw šāyib huwa māḫū zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
46 See internet source (3,5). 

  ة بعلي. كل واحد وبیتھ"."كبرتھم وھام خذوا نساوین...لربعة خمس
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 

kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. (3).
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  ة بعلي. كل واحد وبیتھ"."كبرتھم وھام خذوا نساوین...لربعة خمس
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? qaddāš ʽandik min zḡīr ʽayšūša?
ʽliy haḍāka ummu min sīdī masʽūd…ǧīt lgītah ṣḡayyir. (5).
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married to a fourth woman but “klītlu rāsu” [he died].47 Of course, ʻĪšɛ could not stop his plan 

and could not have an opinion about this subject: “nākul iz-zollāṭ” [I will be strongly beaten ] 

if I will try.48  

ʻĪšɛ was married in a traditional way.49 It was a marriage with ṭabbāl (طبال)50 and ḡnā 

 the marriage] 53(الزداق) But iz-zdāg 52.(مقارین) accompanied with the sound of mgārīn 51(غنا)

contract] took place many years later,54 after she gave birth to all her children.55 The 

government organized an action to officially register married people.56 In the case of ʻĪšɛ and 

                                                                                                                                                                                              
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 
47 See internet source (3). 

  "خذا ثلاثة نسا...مازال باش یكمل وحدة أخرى لكن كلیتلھ راسھ".
ḫḏā ṯlāṯa nsā…māzāl bāš ykammil waḥda uḫra lakin klītlu rāsu. 
48 See internet source (5).  

  یاخو أربعة نسا؟ ك"إنت تقبل راجل
 ولا نا نحكم...ناكل الزلاط".

inta taqbil rāḡlik yāḫu arbʽa nsa? 
w-la nā noḥkom…nākol iz-zollāṭ. 
49 See internet source (5) 

 ."عرس بالطبال ونساوین تغني...ومقارین تلطخ"
ʽirs bi-ṭ-ṭabbāl wi-nsāwīn tǧanni…wi-mgārīn tlaṭṭiḫ. 
50 ‘ṭabbāl’ (< Arabic ṭabbāl): Drummer. Derived from the name of the instrument in Arabic ‘ṭabl’, in 

Tunisian it is called ‘ṭbal’ or ‘ṭabla’. ṭabla is a Tunisian folk music instrument that consists of a circular wooden 
frame that pulls a piece of skin on either side of it with a rope or leather tendon. The ṭabla is carried by a leather 
band. To hit the ṭabla, a wooden stick is with a spherical head is held by the right hand to strike the ṭabla and 
with the left hand a thin stick without a head is used. In the countryside, the drummer had to be present at all 
happy occasions, especially at weddings. 

51 ‘ḡnā’ (< Arabic ḡināʽ): Singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.  

52 ‘mgārīnʼ singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ plural ‘mkāḥil’: hunting gun. The tradition 
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the 
Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings 
still fire some gunshots with the traditional hunting rifle called ‘al-magrūn’ or ‘al-mukḥla’. The ‘magrūn’ is 
filled with a kind of gunpowder called ‘kusksī’ and lanched high into space under the ‘zḡārīd’ (ululation) of the 
women, making sure to avoid hurting and attending the ‘maḥfal’ (the people gathered in the marriage). 

53 iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In Tunisia is used more in the meaning of the marriage contract 
which is in Arabic ʽaqdu az-zawāǧ (عقد الزواج) and for the word dowry is used more the word mahr (مھر). 

54 See internet source (5). 
  "یابنتي مثبتة صححت في الزداق؟

 إي صححت بصبعي.
  في ورقة؟
 في ورقة.

ya binti mṯabta ṣaḥḥaḥti fi-z-zdāq? 
iy ṣaḥḥaḥt b-ṣubʽi. 
fi-warqa? 
fi-warqa. 
55 See internet source (12). 

  ق؟"إنتم عرستوا قبل وبعد كتبتوا الزدا
  یاولدي الشناتة الكل جبتھم بلاش زداق... نحنا مانا نجو من قبلة معاشرین وساكنین وبي عطاني بالسیف".

intom ʽarristū qbal w-baʽd ktibtū iz-zdāq? 
yā wildī iš-šnāta il-kul ǧibthum blāš zdāg…naḥna māna nǧū min gibla mʽāšrīn w-sāknīn wi-bbay ʽṭānī bi-s-

sīf.  
56 See internet source (5). 

  ."جات حملة قیدت الزداقات
  حملة من الدولة؟

 حملة من الدولة مالا شنیة". .إ

ḫḏā ṯlāṯa nsā…māzāl bāš ykammil waḥda uḫra lakin klītlu rāsu.
49 See internet source (5). 
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band. To hit the ṭabla, a wooden stick is with a spherical head is held by the right hand to strike the ṭabla and 
with the left hand a thin stick without a head is used. In the countryside, the drummer had to be present at all 
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51 ‘ḡnā’ (< Arabic ḡināʽ): Singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.  

52 ‘mgārīnʼ singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ plural ‘mkāḥil’: hunting gun. The tradition 
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the 
Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings 
still fire some gunshots with the traditional hunting rifle called ‘al-magrūn’ or ‘al-mukḥla’. The ‘magrūn’ is 
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53 iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In Tunisia is used more in the meaning of the marriage contract 
which is in Arabic ʽaqdu az-zawāǧ (عقد الزواج) and for the word dowry is used more the word mahr (مھر). 

54 See internet source (5). 
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 إي صححت بصبعي.
  في ورقة؟
 في ورقة.

ya binti mṯabta ṣaḥḥaḥti fi-z-zdāq? 
iy ṣaḥḥaḥt b-ṣubʽi. 
fi-warqa? 
fi-warqa. 
55 See internet source (12). 

  ق؟"إنتم عرستوا قبل وبعد كتبتوا الزدا
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ʽirs bi-ṭ-ṭabbāl wi-nsāwīn tǧanni…wi-mgārīn tlaṭṭiḫ.
51 ‘ṭabbāl’ (< Arabic ṭabbāl): drummer. Derived from the name of the instrument in Arabic ‘ṭabl’, in Tunisian 

it is called ‘ṭbal’ or ‘ṭabla’. Ṭabla is a Tunisian folk music instrument that consists of a circular wooden frame 
that pulls a piece of skin on either side of it with a rope or leather tendon. The ṭabla is carried by a leather band. 
To hit the ṭabla, a wooden stick with a spherical head is held by the right hand and with the left hand holds 
a thin stick without a head. In the countryside, the drummer had to be present at all happy occasions, especially 
at weddings.

52 ‘ḡnā’ (< Arabic ḡināʼ): singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.

53 ‘mgārīnʼ, singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ (plural ‘mkāḥil’): hunting gun. The tradition 
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the Far 
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ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 
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frame that pulls a piece of skin on either side of it with a rope or leather tendon. The ṭabla is carried by a leather 
band. To hit the ṭabla, a wooden stick is with a spherical head is held by the right hand to strike the ṭabla and 
with the left hand a thin stick without a head is used. In the countryside, the drummer had to be present at all 
happy occasions, especially at weddings. 

51 ‘ḡnā’ (< Arabic ḡināʽ): Singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.  

52 ‘mgārīnʼ singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ plural ‘mkāḥil’: hunting gun. The tradition 
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Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings 
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57 See internet source (5).
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married to a fourth woman but “klītlu rāsu” [he died].47 Of course, ʻĪšɛ could not stop his plan 

and could not have an opinion about this subject: “nākul iz-zollāṭ” [I will be strongly beaten ] 

if I will try.48  

ʻĪšɛ was married in a traditional way.49 It was a marriage with ṭabbāl (طبال)50 and ḡnā 

 the marriage] 53(الزداق) But iz-zdāg 52.(مقارین) accompanied with the sound of mgārīn 51(غنا)

contract] took place many years later,54 after she gave birth to all her children.55 The 

government organized an action to officially register married people.56 In the case of ʻĪšɛ and 

                                                                                                                                                                                              
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 
47 See internet source (3). 

  "خذا ثلاثة نسا...مازال باش یكمل وحدة أخرى لكن كلیتلھ راسھ".
ḫḏā ṯlāṯa nsā…māzāl bāš ykammil waḥda uḫra lakin klītlu rāsu. 
48 See internet source (5).  

  یاخو أربعة نسا؟ ك"إنت تقبل راجل
 ولا نا نحكم...ناكل الزلاط".

inta taqbil rāḡlik yāḫu arbʽa nsa? 
w-la nā noḥkom…nākol iz-zollāṭ. 
49 See internet source (5) 

 ."عرس بالطبال ونساوین تغني...ومقارین تلطخ"
ʽirs bi-ṭ-ṭabbāl wi-nsāwīn tǧanni…wi-mgārīn tlaṭṭiḫ. 
50 ‘ṭabbāl’ (< Arabic ṭabbāl): Drummer. Derived from the name of the instrument in Arabic ‘ṭabl’, in 

Tunisian it is called ‘ṭbal’ or ‘ṭabla’. ṭabla is a Tunisian folk music instrument that consists of a circular wooden 
frame that pulls a piece of skin on either side of it with a rope or leather tendon. The ṭabla is carried by a leather 
band. To hit the ṭabla, a wooden stick is with a spherical head is held by the right hand to strike the ṭabla and 
with the left hand a thin stick without a head is used. In the countryside, the drummer had to be present at all 
happy occasions, especially at weddings. 

51 ‘ḡnā’ (< Arabic ḡināʽ): Singing. In Tunisia this term is also used to denote the folk songs but also to denote 
a genre of tunisian folk songs called ‘ḡnā’ or ‘ḡnā bi-ṭ-ṭwīl’.  

52 ‘mgārīnʼ singular ‘magrūn’. It is called also in Tunisia ‘mukḥla’ plural ‘mkāḥil’: hunting gun. The tradition 
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the 
Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings 
still fire some gunshots with the traditional hunting rifle called ‘al-magrūn’ or ‘al-mukḥla’. The ‘magrūn’ is 
filled with a kind of gunpowder called ‘kusksī’ and lanched high into space under the ‘zḡārīd’ (ululation) of the 
women, making sure to avoid hurting and attending the ‘maḥfal’ (the people gathered in the marriage). 

53 iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In Tunisia is used more in the meaning of the marriage contract 
which is in Arabic ʽaqdu az-zawāǧ (عقد الزواج) and for the word dowry is used more the word mahr (مھر). 

54 See internet source (5). 
  "یابنتي مثبتة صححت في الزداق؟

 إي صححت بصبعي.
  في ورقة؟
 في ورقة.

ya binti mṯabta ṣaḥḥaḥti fi-z-zdāq? 
iy ṣaḥḥaḥt b-ṣubʽi. 
fi-warqa? 
fi-warqa. 
55 See internet source (12). 

  ق؟"إنتم عرستوا قبل وبعد كتبتوا الزدا
  یاولدي الشناتة الكل جبتھم بلاش زداق... نحنا مانا نجو من قبلة معاشرین وساكنین وبي عطاني بالسیف".

intom ʽarristū qbal w-baʽd ktibtū iz-zdāq? 
yā wildī iš-šnāta il-kul ǧibthum blāš zdāg…naḥna māna nǧū min gibla mʽāšrīn w-sāknīn wi-bbay ʽṭānī bi-s-

sīf.  
56 See internet source (5). 

  ."جات حملة قیدت الزداقات
  حملة من الدولة؟

 حملة من الدولة مالا شنیة". .إ
ǧāt ḥamla qaydit iz-zdāgāt.
ḥamla mi-d-dawla?
i. ḥamla mi-d-dawla māla šniyya.
58 ‘obbayyik’ (< Arabic ab): Father. In the countryside the people used to do not call the old people by their 

name but by calling them ‘obbay’ (father), ‘ʽam’, ‘ḫāl’ (uncle), ʽom’ (mother), ‘ʽamma’, ‘ḫāla’ (tante). 
59 See internet source (5 and 12).
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other families it happened in the house of obbayyik ʽLiy57 [our father ʽLiy].58 Her husband 

registered her as someone who has no one in the family, no brother, no uncle.59  

From what she has said it seems that ʻĪšɛ did not love her husband and does not have 

good memories of living with him60 because it was very difficult and “ḍarbu ḥār” [he strongly 

beating her]61 and he did not pay a lot of attention to the family. He did not care to get a copy 

of the zdāg. The zdāg is registered in the office of Testour but till now ʻĪšɛ does not have a 

copy.62 The husband did not think anyone would want to have that.63 He did not even care 

                                                                                                                                                                                              
ǧāt ḥamla qaydit iz-zdāgāt. 
ḥamla mi-d-dawla? 
i. ḥamla mi-d-dawla māla šniyya. 
57 ‘obbayyik’ (< Arabic ʼab): Father. In the countryside the people used to do not call the old people by their 

name but by calling them ‘obbay’ (father), ‘ʽamm’, ‘ḫāl’ (uncle), ʽomm’ (mother), ‘ʽamma’, ‘ḫāla’(tante).  
58 See internet source (5, 12). 

 قیدنا الزداقات". "في ورقة. لابلدیة لا شي. لھنا في بیت أبیك علي
fi-warqa la baladiyya la šay. lihna fi-bīt obbayyik ʽliy qayyidna iz-zdāqāt. 

  "طریقة جو صدفة أكاك عدنا بیت أبیك علي. فم مش مقیدة مشني ناي برك. جت كالحفلة...قیدنا الزداقات برك ومشت".
ṭrīga ǧū akkāka ṣudfaʽadna bīt obbayyik ʽliy. famma miš mqayda mišni nāya barka. ǧit ki-l-ḥafla…qayyidna 

iz-zdāgāt barka wi-mšit”. 
59 See internet source (5).  

  "قیدني جاھلة... قلوعندھاش خالھا. قالو ماعندھاش. قالو عندھاش خو. قلو ماعندھا حي في الدنیا.
  ھاذا وقت الي عرست؟

 ھي".
qayyidni ǧāhla…gallu ʽandhāš ḫālha. gāllu mā ʽandhāš. gallu ʽandhāš ḫu. gallu mā ʽandha ḥay fi-d-dinya. 
hāḏa waqt illi ʽarristi? 
hi. 
60 See internet source (12). 

  "ما كنتش تحبھ إنت راجلك؟
  ھأه...ماو قتلك عطاني بالسیف ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".

mā kuntiš tḥibbu inti rāǧlik? 
hiʼh…māw gutlik ʽṭāni bi-s-sīf māw šāyib huwa māḫu zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
61 See internet source (5). 

 "یضرب؟
  آ شومي...

  یضرب برشة؟
  أبب أبب

  ضربھ حار؟
  حار...یا ولدي ساعة على ساعة نبقى غضبانة شھر ولا أكثر من الشھر.

  یجي یرجعك یردك؟
 یجوني ناس خرین ویرضوني من العرش. خاتي ھو".

yaḍrab? 
ā šūmī… 
yaḍrab barša? 
abbib abbib 
ḍarbu ḥār? 
ḥār…yā wildī sāʻa ʻla sāʻa nabqa ḡaẓbāna šhar wɛllɛ akṯar mi-š-šhar 
yǧī yraǧǧʻik yroddik? 
yǧūnī nās ḫrīn wi-yraẓẓūni mi-l-ʻarš. ḫāṭi huwa. 
62 See internet source (12). 

  "."الزداق خلاه في تستور والله لتو لاجبتھ لاعیني بیھ...مانعرفوش
iz-zdāg ḫallāh fi-tastū walla l-taw lā ǧibtah lā ʽīni fīh. 
63 See internet source (5, 12). 

 ."الزداق ماو في تستور ماباش یجیبھ. قید الزداق وخلاه غادي في تستور ماباش یجیبھ"
iz-zdāg māw fi-tastūr mā bāš yǧībah. qayyid iz-zdāg w-ḫallāh ḡādi fi-tastūr mā bāš yǧībah. 

  "قتلھ طلع طلع طلع الزداق قلي أش عندي فیھ آنو عند الدولة".

fi-warqa la baladiyya la šay. lihna fi-bīt obbayyik ʽliy qayyidna iz-zdāqāt. (5).
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other families it happened in the house of obbayyik ʽLiy57 [our father ʽLiy].58 Her husband 

registered her as someone who has no one in the family, no brother, no uncle.59  

From what she has said it seems that ʻĪšɛ did not love her husband and does not have 

good memories of living with him60 because it was very difficult and “ḍarbu ḥār” [he strongly 

beating her]61 and he did not pay a lot of attention to the family. He did not care to get a copy 

of the zdāg. The zdāg is registered in the office of Testour but till now ʻĪšɛ does not have a 

copy.62 The husband did not think anyone would want to have that.63 He did not even care 

                                                                                                                                                                                              
ǧāt ḥamla qaydit iz-zdāgāt. 
ḥamla mi-d-dawla? 
i. ḥamla mi-d-dawla māla šniyya. 
57 ‘obbayyik’ (< Arabic ʼab): Father. In the countryside the people used to do not call the old people by their 

name but by calling them ‘obbay’ (father), ‘ʽamm’, ‘ḫāl’ (uncle), ʽomm’ (mother), ‘ʽamma’, ‘ḫāla’(tante).  
58 See internet source (5, 12). 

fi-
  "طریقة جو صدفة أكاك عدنا بیت أبیك علي. فم مش مقیدة مشني ناي برك. جت كالحفلة...قیدنا الزداقات برك ومشت".

ṭrīga ǧ na 
iz-zdāgāt barka wi-mšit”. 

59 See internet source (5).  
  "قیدني جاھلة... قلوعندھاش خالھا. قالو ماعندھاش. قالو عندھاش خو. قلو ماعندھا حي في الدنیا.

  ھاذا وقت الي عرست؟
 ھي".

qayyidni ǧāhla…gallu ʽandhāš ḫālha. gāllu mā ʽandhāš. gallu ʽandhāš ḫu. gallu mā ʽandha ḥay fi-d-dinya. 
hāḏa waqt illi ʽarristi? 
hi. 
60 See internet source (12). 

  "ما كنتش تحبھ إنت راجلك؟
  ھأه...ماو قتلك عطاني بالسیف ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".

mā kuntiš tḥibbu inti rāǧlik? 
hiʼh…māw gutlik ʽṭāni bi-s-sīf māw šāyib huwa māḫu zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
61 See internet source (5). 

 "یضرب؟
  آ شومي...

  یضرب برشة؟
  أبب أبب

  ضربھ حار؟
  حار...یا ولدي ساعة على ساعة نبقى غضبانة شھر ولا أكثر من الشھر.

  یجي یرجعك یردك؟
 یجوني ناس خرین ویرضوني من العرش. خاتي ھو".

yaḍrab? 
ā šūmī… 
yaḍrab barša? 
abbib abbib 
ḍarbu ḥār? 
ḥār…yā wildī sāʻa ʻla sāʻa nabqa ḡaẓbāna šhar wɛllɛ akṯar mi-š-šhar 
yǧī yraǧǧʻik yroddik? 
yǧūnī nās ḫrīn wi-yraẓẓūni mi-l-ʻarš. ḫāṭi huwa. 
62 See internet source (12). 

  "."الزداق خلاه في تستور والله لتو لاجبتھ لاعیني بیھ...مانعرفوش
iz-zdāg ḫallāh fi-tastū walla l-taw lā ǧibtah lā ʽīni fīh. 
63 See internet source (5, 12). 

 ."الزداق ماو في تستور ماباش یجیبھ. قید الزداق وخلاه غادي في تستور ماباش یجیبھ"
iz-zdāg māw fi-tastūr mā bāš yǧībah. qayyid iz-zdāg w-ḫallāh ḡādi fi-tastūr mā bāš yǧībah. 

  "قتلھ طلع طلع طلع الزداق قلي أش عندي فیھ آنو عند الدولة".

ṭrīga ǧū akkāka ṣudfaʽadna bīt obbayyik ʽliy. famma miš mqayda mišni nāya barka. ǧit ki-l-ḥafla…qayyidna 
iz-zdāgāt barka wi-mšit. (12).

60 See internet source (5). 
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contract] took place many years later,55 after she gave birth to all her children.56 The 

government organized an action to officially register married people.57 In the case of ʽĪšɛ and 

other families it happened in the house of obbayyik ʽliy58 [our father ʽliy].59 Her husband 

registered her as someone who has no one in the family, no brother, no uncle.60  

From what she has said it seems that ʽĪšɛ did not love her husband and does not have 

good memories of living with him61 because he was very difficult and ‘ḍarbu ḥār,’62 [he was 

                                                                                                                                                                                              
East to the Far West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend 
weddings still fire some gunshots with the traditional hunting rifle called ‘al-magrūn’ or ‘al-mukḥla’. 
The ‘magrūn’ is filled with a kind of gunpowder called ‘kusksī’ and lanched high into space under the ‘zḡārīd’ 
(ululation) of the women, making sure to avoid hurting and attending the ‘maḥfal’ (the people gathered 
in the marriage). 

54 ‘iz-zdāg’ (< Arabic: aṣ-ṣadāq): a dowry. In Tunisia is used more in the meaning of the marriage contract 
which is in Arabic ʽaqdu az-zawāǧ (عقد الزواج) and for the word ‘dowry’ the word mahr (مھر) is used more. 

55 See internet source (5). 
  "یابنتي مثبتة صححت في الزداق؟

 إي صححت بصبعي.
  في ورقة؟
 في ورقة.

ya binti mṯabta ṣaḥḥaḥti fi-z-zdāq? 
iy ṣaḥḥaḥt b-ṣubʽi. 
fi-warqa? 
fi-warqa. 
56 See internet source (12). 

  "إنتم عرستوا قبل وبعد كتبتوا الزداق؟
  یاولدي الشناتة الكل جبتھم بلاش زداق... نحنا مانا نجو من قبلة معاشرین وساكنین وبي عطاني بالسیف".

intum ʽarristū qbal w-baʽd ktibtū iz-zdāq? 
yā wildī iš-šnāta il-kul ǧibthum blāš zdāg…naḥna māna nǧū min gibla mʽāšrīn w-sāknīn wi-bbay ʽṭānī bi-s-

sīf.  
57 See internet source (5). 

  ."جات حملة قیدت الزداقات
  حملة من الدولة؟

 حملة من الدولة مالا شنیة". .إ
ǧāt ḥamla qaydit iz-zdāgāt. 
ḥamla mi-d-dawla? 
i. ḥamla mi-d-dawla māla šniyya. 
58 ‘obbayyik’ (< Arabic ab): Father. In the countryside the people used to do not call the old people by their 

name but by calling them ‘obbay’ (father), ‘ʽam’, ‘ḫāl’ (uncle), ʽom’ (mother), ‘ʽamma’, ‘ḫāla’(tante).  
59 See internet source (5 and 12). 

 قیدنا الزداقات". ة لا شي. لھنا في بیت أبیك علي"في ورقة. لابلدی
fi-warqa la baladiyya la šay. lihna fi-bīt obbayyik ʽliy qayyidna iz-zdāqāt. (5). 

  "طریقة جو صدفة أكاك عدنا بیت أبیك علي. فم مش مقیدة مشني ناي برك. جت كالحفلة...قیدنا الزداقات برك ومشت".
ṭrīga ǧū akkāka ṣudfaʽadna bīt obbayyik ʽliy. famma miš mqayda mišni nāya barka. ǧit ki-l-ḥafla…qayyidna 

iz-zdāgāt barka wi-mšit. (12). 
60 See internet source (5).  

  "قیدني جاھلة... قلوعندھاش خالھا. قالو ماعندھاش. قالو عندھاش خو. قلو ماعندھا حي في الدنیا.
  ي عرست؟للإ ھاذا وقت

 ه".
qayyidni ǧāhla…gallu ʽandhāš ḫālha. gāllu mā ʽandhāš. gallu ʽandhāš ḫu. gallu mā ʽandha ḥay fi-d-dinya. 
hāḏa waqt illi ʽarristi? 
hi. 
61 See internet source (12). 

qayyidni ǧāhla…gallu ʽandhāš ḫālha. gāllu mā ʽandhāš. gallu ʽandhāš ḫu. gallu mā ʽandha ḥay fi-d-dinya.
hāḏa waqt illi ʽarristi?
hi.



ʻĪŠƐ IN LIGHT OF HER IDIOLECT 53

From what she has said it seems that ʽĪšɛ did not love her husband and does not have 
good memories of living with him61 because he was very difficult and ‘ḍarbu ḥār,’62 
[he was strongly beating her] and he did not pay a lot of attention to the family. He 
did not care to get a copy of the zdāg. The zdāg is registered in the office of Testour 
but till now ʽĪšɛ does not have a copy.63 The husband did not think anyone would want 
to have it.64 He did not even care about registering his children in the office although 
it was possible in that time in Tunisia to do so: ‘ẖallāhom il-kol blāš taqyīd.’65 This 
situation among others did not enable the children to attend school.66 The children registred 
themselves and got their birth certificate when they became older.

61 See internet source (12).
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ǧāt ḥamla qaydit iz-zdāgāt. 
ḥamla mi-d-dawla? 
i. ḥamla mi-d-dawla māla šniyya. 
57 ‘obbayyik’ (< Arabic ʼab): Father. In the countryside the people used to do not call the old people by their 

name but by calling them ‘obbay’ (father), ‘ʽamm’, ‘ḫāl’ (uncle), ʽomm’ (mother), ‘ʽamma’, ‘ḫāla’(tante).  
58 See internet source (5, 12). 

 قیدنا الزداقات". "في ورقة. لابلدیة لا شي. لھنا في بیت أبیك علي
fi-warqa la baladiyya la šay. lihna fi-bīt obbayyik ʽliy qayyidna iz-zdāqāt. 

  "طریقة جو صدفة أكاك عدنا بیت أبیك علي. فم مش مقیدة مشني ناي برك. جت كالحفلة...قیدنا الزداقات برك ومشت".
ṭrīga ǧū akkāka ṣudfaʽadna bīt obbayyik ʽliy. famma miš mqayda mišni nāya barka. ǧit ki-l-ḥafla…qayyidna 

iz-zdāgāt barka wi-mšit”. 
59 See internet source (5).  

  "قیدني جاھلة... قلوعندھاش خالھا. قالو ماعندھاش. قالو عندھاش خو. قلو ماعندھا حي في الدنیا.
  ھاذا وقت الي عرست؟

 ھي".
qayyidni ǧāhla…gallu ʽandhāš ḫālha. gāllu mā ʽandhāš. gallu ʽandhāš ḫu. gallu mā ʽandha ḥay fi-d-dinya. 
hāḏa waqt illi ʽarristi? 
hi. 
60 See internet source (12). 

  "ما كنتش تحبھ إنت راجلك؟
  ھأه...ماو قتلك عطاني بالسیف ماو شایب ھو ماخو زوز نساوین القدیم...نا الثالثة".

mā kuntiš tḥibbu inti rāǧlik? 
hiʼh…māw gutlik ʽṭāni bi-s-sīf māw šāyib huwa māḫu zūz nsāwīn l-guddīm…nā iṯ-ṯālṯa. 
61 See internet source (5). 

 "یضرب؟
  آ شومي...

  یضرب برشة؟
  أبب أبب

  ضربھ حار؟
  حار...یا ولدي ساعة على ساعة نبقى غضبانة شھر ولا أكثر من الشھر.

  یجي یرجعك یردك؟
 یجوني ناس خرین ویرضوني من العرش. خاتي ھو".
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ḍarbu ḥār? 
ḥār…yā wildī sāʻa ʻla sāʻa nabqa ḡaẓbāna šhar wɛllɛ akṯar mi-š-šhar 
yǧī yraǧǧʻik yroddik? 
yǧūnī nās ḫrīn wi-yraẓẓūni mi-l-ʻarš. ḫāṭi huwa. 
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other families it happened in the house of obbayyik ʽLiy57 [our father ʽLiy].58 Her husband 

registered her as someone who has no one in the family, no brother, no uncle.59  

From what she has said it seems that ʻĪšɛ did not love her husband and does not have 

good memories of living with him60 because it was very difficult and “ḍarbu ḥār” [he strongly 

beating her]61 and he did not pay a lot of attention to the family. He did not care to get a copy 

of the zdāg. The zdāg is registered in the office of Testour but till now ʻĪšɛ does not have a 

copy.62 The husband did not think anyone would want to have that.63 He did not even care 
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ḥamla mi-d-dawla? 
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strongly beating her] and he did not pay a lot of attention to the family. He did not care to get 

a copy of the zdāg. The zdāg is registered in the office of Testour but till now ʽĪšɛ does not 

have a copy.63 The husband did not think anyone would want to have it.64 He did not even 

care about registering his children in the office although it was possible in that time in Tunisia 

to do so: ‘ẖallāhom il-kol blāš taqyīd.’65 This situation among others did not enable 

the children to attend school.66 The children registred themselves and got their birth certificate 

when they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she 

did not name) and two daughters (ʽRūsiyya  Three of them died .(فاطمة and Fāṭma , عروسیة

(Munǧī, the boy that she did not name and Fāṭma). She considers ʽliy (علي), as her son 
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  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 

gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg. galli aš ʽandi fīh ānu ʽand id-dawla. (12).
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about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 
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  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
68 See internet source (7). 

  ناتھم خذت"."نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وب
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit. 
69 See internet source (12). 

  "راجلك قبل كمات قداش خلالك صغار؟
  خلالي خمسة ولاد...والطفلة".

rāǧlik qbal kimāt qaddāš ḫallālik ṣḡār? 
ḫallāli ḫamsa wlād…wi-ṭ-ṭufla. 

ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli.
66 See internet source (12).

12 
 

about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 

                                                                                                                                                                                              
gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 

  "خلاھم الكل بلاش تقیید. مایحبش یقید. یجیب ویصقلط ویخلي".
ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli. 
65 See internet source (12). 

  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 
66 See internet source (3,5). 

  رتھم وھام خذوا نساوین...لربعة خمسة بعلي. كل واحد وبیتھ"."كب
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
68 See internet source (7). 

  ناتھم خذت"."نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وب
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit. 
69 See internet source (12). 

  "راجلك قبل كمات قداش خلالك صغار؟
  خلالي خمسة ولاد...والطفلة".

rāǧlik qbal kimāt qaddāš ḫallālik ṣḡār? 
ḫallāli ḫamsa wlād…wi-ṭ-ṭufla. 

ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš.
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She gave birth to seven children and she gave them typically Tunisian traditional 
names: five sons (In-Nāṣir 
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about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 

                                                                                                                                                                                              
gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 

  "خلاھم الكل بلاش تقیید. مایحبش یقید. یجیب ویصقلط ویخلي".
ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli. 
65 See internet source (12). 

  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 
66 See internet source (3,5). 

  رتھم وھام خذوا نساوین...لربعة خمسة بعلي. كل واحد وبیتھ"."كب
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
68 See internet source (7). 

  ناتھم خذت"."نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وب
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit. 
69 See internet source (12). 

  "راجلك قبل كمات قداش خلالك صغار؟
  خلالي خمسة ولاد...والطفلة".

rāǧlik qbal kimāt qaddāš ḫallālik ṣḡār? 
ḫallāli ḫamsa wlād…wi-ṭ-ṭufla. 

, Mḥammid 
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about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 

                                                                                                                                                                                              
gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 

  "خلاھم الكل بلاش تقیید. مایحبش یقید. یجیب ویصقلط ویخلي".
ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli. 
65 See internet source (12). 

  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 
66 See internet source (3,5). 

  رتھم وھام خذوا نساوین...لربعة خمسة بعلي. كل واحد وبیتھ"."كب
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
68 See internet source (7). 

  ناتھم خذت"."نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وب
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit. 
69 See internet source (12). 

  "راجلك قبل كمات قداش خلالك صغار؟
  خلالي خمسة ولاد...والطفلة".

rāǧlik qbal kimāt qaddāš ḫallālik ṣḡār? 
ḫallāli ḫamsa wlād…wi-ṭ-ṭufla. 

, ʽIzdīn 

12 
 

about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 

                                                                                                                                                                                              
gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 

  "خلاھم الكل بلاش تقیید. مایحبش یقید. یجیب ویصقلط ویخلي".
ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli. 
65 See internet source (12). 

  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 
66 See internet source (3,5). 

  رتھم وھام خذوا نساوین...لربعة خمسة بعلي. كل واحد وبیتھ"."كب
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
68 See internet source (7). 

  ناتھم خذت"."نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وب
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit. 
69 See internet source (12). 

  "راجلك قبل كمات قداش خلالك صغار؟
  خلالي خمسة ولاد...والطفلة".

rāǧlik qbal kimāt qaddāš ḫallālik ṣḡār? 
ḫallāli ḫamsa wlād…wi-ṭ-ṭufla. 

, Munǧī 

12 
 

about registering his children in the office although it was possible in that time in Tunisia to 

do so: “ẖallāhom il-kol blāš taqyīd”.64 This situation among others did not enable the children 

to attend the school.65 The children registred themselves and got their birth certificate when 

they became older. 

She gave birth to seven children and she gave them typically Tunisian traditional 

names: five sons (In-Nāṣir الناصر, Mḥammid محمد, ʽIzdīn عزالدین, Munǧī منجي and one she did 

not name), and two daughters (ʽRūsiyya عروسیة, and Fāṭma فاطمة). Three of them died (Munǧī, 

the boy that she did not name and Fāṭma). She considers ʻLiy (علي), as her son although she is 

not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 

                                                                                                                                                                                              
gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 

  "خلاھم الكل بلاش تقیید. مایحبش یقید. یجیب ویصقلط ویخلي".
ḫallāhom il-kul blāš taqyīd. mā yḥibbiš yqayyid. yǧīb wi-yṣagliṭ wi-yḫalli. 
65 See internet source (12). 

  "خلاھم بلاش تقیید. تقیدوا وقت إلي خش بورقیبة...حتى القرایة ماقریتھمش".
ḫallāhum blāš taqyīd. tqaydū waqt illi ḫaš būrgība…ḥatta il-qrāya mā qarrīthumuš. 
66 See internet source (3,5). 

  رتھم وھام خذوا نساوین...لربعة خمسة بعلي. كل واحد وبیتھ"."كب
kabbarthum w-hām ḫḏū nsāwīn…larbʽa ḫamsa bi-ʽliy kul wāḥid w-bītu. 

  "قداش عندك من صغیر عیشوشة؟
  علي ھذاك أمھ من سیدي مسعود...جیت لقیتھ صغیر".

qaddāš ʻandik min zḡīr ʻayšūša? 
ʽliy haḍāka ummu min sīdī masʻūd…ǧīt lgītah ṣḡayyir. 

 "عزالدین ومحمد أذوكم ھوم التالین والناصر أكبر منھم".
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn wi-n-nāṣir akbir minhum. 

 "منجي خلاه یرضع. أذاك توفى بعده".
munǧī ḫallāh yarḍaʽ. aḏāka twaffa baʽdu.  
67 See internet source (12). 

  دیارنا بكري...الكل جبتھم ما قابلتش طبیب وما مشیتلوش خلاص خلاص". "نولدو في
nūldu fi-dyārna bikri…il-kul ǧibthim mā gābiltiš ṭbīb w-mā mšītlūš ḫlāṣ ḫlāṣ. 
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not his biological mother.66 Like all the women of bikri [in the past], she gave birth to all of 

her children at home and never went to the doctor.67 

ʻĪšɛ does not know how old her children are. She remembers only that she was giving 

birth to her children in the time of president Bourguiba (بورقیبة).68 Her husband died and he 

left her with five sons and one daughter.69 She does not know how old they were when her 

husband died but she remembers that they were very young and that her son Munǧī, who died 
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gutlah ṭallaʽ ṭallaʽ ṭallaʽ iz-zdāg galli aš ʽandi fīh ānu ʽand id-dawla. 
64 See internet source (5). 
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after the death of her husband, was a baby “yarḍaʻ fi-l-bazzūl” [breast feeding] at that time.70 

She also does not know how old she was when her husband died, but she was young.71  

Today, ʻĪšɛ is a grandmother and grand grandmother.72 She loves her family and she 

knows all of them. All of her children are living in the same village near ʻĪšɛ. They are also 

very poor but they take care of her as best as they can.73 Her relation with her family is very 

strong.74 Her daughter ʽRūsiyya who is almost 60 years old did not get married and is living 

with her. �  

                                                             
70 See internet source (3,5). 

  ."خلاھملي التالي فیھم یرضع في البزول"
ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl. 

  "راجلك مات قداش الصغار في عمرھم؟
  والله ماندري علیھم. خلاھم بلاش تقیید. أكاك ماندریش علیھا.

  شنو بلاش تقیید؟
  وا أكاك بلاش عمریات. طلعوا لرواحھم عمریاتھم.ماو بق

  معناھا ولیداتك خلاھمك صغیرین؟
  كبرتھم. تو خذوا نساوین. وینھم بولادھم.

  بالشوي بالشوي. أصغر واحد وقت إلي مات الحاج قداش عمره؟
  التالین والناصر أكبر منھم. ندري علیھ. عزالدین ومحمد أذوكم ھوم

  ات بوه قداش خلاه عمره؟یاعیشوشة عزالدین وقت إلي م
 نا قدلك ماندریش علیھا. ماھمش مقیدین. ماو یلعب ندري علیھ. صغیر. منجي خلاه یرضع. أذاك توفى بعده".

rāǧlik māt qaddāš iṣ-ṣḡār fi-ʻmurhum? 
walla mā nidri ʻlīhim ḫallāhom blāš taqyīd. akkāka mandrīš ʻlīha 
šnuwwa blāš taqyīd? 
māw bqu akkāka blāš ʻumriyyāt. ṭalʻu lirwāḥḥum ʻumriyyāthum. 
maʻnāha wlīdātik ḫallāhumlik ṣḡayrīn? 
kabbarthom. taw ḫḍu nsāwīn wīnhum būlādhum 
bi-š-šway bi-š-šway aṣḡir wāḥid waqt illi māt il-ḥāǧ qaddāš ʻumru? 
nidri ʻlīh. ʻizdīn wi-mḥammid aḍūkum hūma it-tālīn wi-in-nāṣir akbir minhum.  
yā ʻayšūša ʻizdīn waqt illi māt būh qaddāš ḫallāh ʻumru? 
nā gutlu mā nidrīš ʻlīha. mā humš mqaydīn. māw yalʻib nidri ʻlīh. ṣḡayyir. munǧī ḫallāh yarẓaʻ. aḍāka twaffa 

baʻdu. 
71 See internet source (5). 

  "قداش عمرك یاعیشوشة وقت مات الحاج؟
 ریش علیھ".ماند

qaddāš ʽumrik yā ʽayšūša waqt māt il-ḥāǧ? 
ma ndrīš ʽlīh. 
72 See internet source (7). 

  "نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وبناتھم خذت".
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit.  
73 See internet source (1). 

  "شعاملة في سیدي رمضان. شكون یصرف علیك؟
 یصرفو علي ولادي. كل شي من عند ولادي مونة دخان".

šʽāmla fi-sīdi rumḍān. škūn yuṣruf ʽlīk? 
yuṣrfu ʽliyya wlādi. kul šay min ʽand wlādi mūna duẖẖān.  
74 See internet source (5). 

  "باھین معاك كناینك؟
  كان باھین لرواحھم وكان خایبین لرواحھم. ھاني ناكل ونشرب وش عندي فیھم.

  وإلي موش عاقلة بالعصا؟
 .لا. مانكلمش حتى وحدة. لا. مانضربش حتى وحدة"

bāhīn mʻāk knāynik? 
kān bāhīn li-rwāḥḥom w-kān ḫāybīn li-rwāḥḥum. hānī nākul w-nušrub wiš ʻandī fīhim. 
w-illi mūš ʻāqla bi-l-ʻṣā? 
lā. mā nkallamš ḥatta waḥda. lā. mā nuẓrubuš ḥatta waḥda. 

ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl. (3).
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She also does not know how old she was when her husband died, but she was  
young.72 

Today, ʽĪšɛ is a grandmother and grand grandmother.73 She loves her family 
and she knows all of them. All of her children are living in the same village near ʽĪšɛ. 
They are also very poor but they take care of her as best as they can.74 Her relation 
with her family is very strong.75 Her daughter ʽRūsiyya who is almost 60 years old did 
not get married and is living with her.
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  بالشوي بالشوي. أصغر واحد وقت إلي مات الحاج قداش عمره؟
  التالین والناصر أكبر منھم. ندري علیھ. عزالدین ومحمد أذوكم ھوم

  ات بوه قداش خلاه عمره؟یاعیشوشة عزالدین وقت إلي م
 نا قدلك ماندریش علیھا. ماھمش مقیدین. ماو یلعب ندري علیھ. صغیر. منجي خلاه یرضع. أذاك توفى بعده".

rāǧlik māt qaddāš iṣ-ṣḡār fi-ʻmurhum? 
walla mā nidri ʻlīhim ḫallāhom blāš taqyīd. akkāka mandrīš ʻlīha 
šnuwwa blāš taqyīd? 
māw bqu akkāka blāš ʻumriyyāt. ṭalʻu lirwāḥḥum ʻumriyyāthum. 
maʻnāha wlīdātik ḫallāhumlik ṣḡayrīn? 
kabbarthom. taw ḫḍu nsāwīn wīnhum būlādhum 
bi-š-šway bi-š-šway aṣḡir wāḥid waqt illi māt il-ḥāǧ qaddāš ʻumru? 
nidri ʻlīh. ʻizdīn wi-mḥammid aḍūkum hūma it-tālīn wi-in-nāṣir akbir minhum.  
yā ʻayšūša ʻizdīn waqt illi māt būh qaddāš ḫallāh ʻumru? 
nā gutlu mā nidrīš ʻlīha. mā humš mqaydīn. māw yalʻib nidri ʻlīh. ṣḡayyir. munǧī ḫallāh yarẓaʻ. aḍāka twaffa 

baʻdu. 
71 See internet source (5). 

  "قداش عمرك یاعیشوشة وقت مات الحاج؟
 ریش علیھ".ماند

qaddāš ʽumrik yā ʽayšūša waqt māt il-ḥāǧ? 
ma ndrīš ʽlīh. 
72 See internet source (7). 

  "نا خدمت علیھم من وقت إلي خش بورقیبة وكبرتھم والیوم خذوا نساوین وولادھم عطوا بناتھم وبناتھم خذت".
nā ḫdimt ʽlīhim min waqt illī ḫaš būrgība w-kabbirthom wi-l-yūm ḫḏū nsāwīn wi-wlādhum ʽṭū bnāthum wi-

bnāthum ḫḏit.  
73 See internet source (1). 

  "شعاملة في سیدي رمضان. شكون یصرف علیك؟
 یصرفو علي ولادي. كل شي من عند ولادي مونة دخان".

šʽāmla fi-sīdi rumḍān. škūn yuṣruf ʽlīk? 
yuṣrfu ʽliyya wlādi. kul šay min ʽand wlādi mūna duẖẖān.  
74 See internet source (5). 

  "باھین معاك كناینك؟
  كان باھین لرواحھم وكان خایبین لرواحھم. ھاني ناكل ونشرب وش عندي فیھم.

  وإلي موش عاقلة بالعصا؟
 .لا. مانكلمش حتى وحدة. لا. مانضربش حتى وحدة"

bāhīn mʻāk knāynik? 
kān bāhīn li-rwāḥḥom w-kān ḫāybīn li-rwāḥḥum. hānī nākul w-nušrub wiš ʻandī fīhim. 
w-illi mūš ʻāqla bi-l-ʻṣā? 
lā. mā nkallamš ḥatta waḥda. lā. mā nuẓrubuš ḥatta waḥda. 

qaddāš ʽumrik yā ʽayšūša waqt māt il-ḥāǧ?
ma ndrīš ʽlīh.
73 See internet source (7).
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Today, ʻĪšɛ is a grandmother and grand grandmother.72 She loves her family and she 

knows all of them. All of her children are living in the same village near ʻĪšɛ. They are also 

very poor but they take care of her as best as they can.73 Her relation with her family is very 

strong.74 Her daughter ʽRūsiyya who is almost 60 years old did not get married and is living 

with her. �  
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3. ʽĪšɛ in her Village Socio-Lingual Environment76

ʽĪšɛ spent all her life in the village where she is living till now and she does not 
want to move to another place.77 She came as a very young girl to this village. Despite 
the difficulties she had with her husband she was well accepted in the ʽarš (
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ʽĪšɛ spent all her life in the village where she is living till now and she does not want 

to move to another place.77 She came as a very young girl to this village. Despite 

the difficulties she had with her husband she was well accepted in the ʽarš (عرش) [big 

family/tribe]. They supported her and she felt safe with them. They played many roles 

in her life as the ones who protected her from her husband,78 the ones who treated 

her as one of them even after the death of her husband,79 the ones who helped her to feed 

her children,80 the ones who accepted that her sons will be married with their daughters.81  

Since she got married, ʽĪšɛ had to work very hard and took care of her family. She 

worked inside and outside the home. She cleaned, cooked and played with her children, 

at the same time as she was doing hard work like nḥaṭṭib (نحطب) [getting wood] and namlā 

 from difficult mountainous places. She played the role of woman [getting water] (نملى)

                                                             
77 See internet source (2). 

 "تقطن في منطقة جبلیة وعلى جبینھا أصالة وحب لمكان عیشھا رغم ظروفھا الإجتماعیة البسیطة".
taqṭunu fi-minṭaqatin ǧabaliyya wa-ʽala ǧabīniha aṣāla wa-ḥub limakāni ʽayšiha ruḡma ẓurūfiha al-

’iǧtimāʽiyya al-basīṭa. 
78 See internet source (5). 

  "یضرب؟
  !آ شومي
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innās il-kul naḥkīw ʻla ʻayšūša. ʻayšūša il-mra il-bašūša il-mra il-mizyāna il-mra illi hiya namūḏaǧ bi-l-ḥaq 

li-ummahātina namūḏaǧ li-t-taḍḥiya namūḏaǧ li-ṣ-ṣabr. famma barša qiyam nnaǧmu nitʻalmūhum min wrā il-
ḥdīṯ mʻa ʻayšūša. taʻrfūha hiya armla munḏu akṯar min ṯalāṯīn sana lakinha ḍaḥḥāt w-kabrit ṣḡārha. ʻayšūša 
barša klām nnaǧmu naḥkiyīwh mʻāha w-barša istifāda haḏāya ḫāṣṣatan kinaʻrfu inha mra maʻnāha ʻiṣāmiyyit 
it-takwīn tuskun fi-ǧbal waḥḥadha bʻīda. 

76 See internet source (2). 
 "تقطن في منطقة جبلیة وعلى جبینھا أصالة وحب لمكان عیشھا رغم ظروفھا الإجتماعیة البسیطة".

taqṭunu fi-minṭaqatin ǧabaliyya wa-ʽala ǧabīniha aṣāla wa-ḥub limakāni ʽayšiha ruḡma ẓurūfiha al-
’iǧtimāʽiyya al-basīṭa. 

77 See internet source (5). 
  "یضرب؟

  !آ شومي
  رب برشة؟یض

  !أبب أبب
  ضربھ حار؟

  حار...یا ولدي ساعة على ساعة نبقى غضبانة شھر ولا أكثر من الشھر.
  یجي یرجعك یردك؟

 یجوني ناس خرین ویرضوني من العرش. خاتي ھو".
yaẓrab? 
ā šūmī! 
yaẓrab barša? 
abbib abbib! 
ẓarbu ḥār? 
ḥār…yā wildī sāʻa ʻla sāʻa nabqa ḡaẓbāna šhar wɛllɛ akṯar mi-š-šhar 
yǧī yraǧǧʻik yroddik? 
yǧūnī nās ḫrīn wi yraẓẓūnī mi-l-ʻarš. ḫāṭi huwa. 
78 See internet source (5). 

  "ماخطبوكش جملة؟
ھا جش تمشي لخوط ما تھھأه. ماخطبونیش وشكون یمس ماو یاكلھا. لھنا واحد مایمسنیش في العرش أبدا. قلك غیر تكبر لینا الشناتة بركة. أع

  كیم مانقولو یعطیھا ولا حاجة. تلمنا شناتانا وتكبرھم. مزیتھا فوق راسنا".
mā ḫaṭbūkiš ǧimla? 
hiʼh. mā ḫaṭbūnīš wi-škūn ymis māw yākulha. lahnā wāḥid mā ymisnīš fi-l-ʻarš abadan. gallik ḡīr tkabbir 

līnā iš-šnāta barka. aʻṭi mā thiǧǧiš timši l-ḫūha kīm māngūlu yaʻṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-
tkabbarhom mziyyitha fūg rāsna. 

79 See internet source (5). 
  رك". اتانا ب"عایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي نجیب شكارة القمح ونروح. قلك غیر تلمد لینا شن

ʻāyšīn ʻāyšīn fi-wasṭ ʻaršhum il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-
nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 

80 See internet source (5). 
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iš-šnāta barka. aʽṭi mā thiǧǧiš timši l-ḫūha kīm māngūlu yaʽṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-tkabbarhom 
mziyyitha fūg rāsna.
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to feed her children,80 the ones who accepted that her sons will be married with their  
daughters.81 

Since she got married, ʽĪšɛ had to work very hard and took care of her family. She 
worked inside and outside the home. She cleaned, cooked and played with her children, 
at the same time as she was doing hard work like nḥaṭṭib (
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ʽĪšɛ spent all her life in the village where she is living till now and she does not want 

to move to another place.77 She came as a very young girl to this village. Despite 

the difficulties she had with her husband she was well accepted in the ʽarš (عرش) [big 

family/tribe]. They supported her and she felt safe with them. They played many roles 

in her life as the ones who protected her from her husband,78 the ones who treated 

her as one of them even after the death of her husband,79 the ones who helped her to feed 

her children,80 the ones who accepted that her sons will be married with their daughters.81  

Since she got married, ʽĪšɛ had to work very hard and took care of her family. She 

worked inside and outside the home. She cleaned, cooked and played with her children, 

at the same time as she was doing hard work like nḥaṭṭib (نحطب) [getting wood] and namlā 

 from difficult mountainous places. She played the role of woman [getting water] (نملى)

                                                             
77 See internet source (2). 

 "تقطن في منطقة جبلیة وعلى جبینھا أصالة وحب لمكان عیشھا رغم ظروفھا الإجتماعیة البسیطة".
taqṭunu fi-minṭaqatin ǧabaliyya wa-ʽala ǧabīniha aṣāla wa-ḥub limakāni ʽayšiha ruḡma ẓurūfiha al-

’iǧtimāʽiyya al-basīṭa. 
78 See internet source (5). 

  "یضرب؟
  !آ شومي

  یضرب برشة؟
  !أبب أبب

  ضربھ حار؟
  حار...یا ولدي ساعة على ساعة نبقى غضبانة شھر ولا أكثر من الشھر.

  یجي یرجعك یردك؟
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ḥār…yā wildī sāʻa ʻla sāʻa nabqa ḡaẓbāna šhar wɛllɛ akṯar mi-š-šhar. 
yǧī yraǧǧʽik yroddik? 
yǧūnī nās ḫrīn wi yraẓẓūnī mi-l-ʽarš. ḫāṭi huwa. 
79 See internet source (5). 

  وكش جملة؟"ماخطب
ھا جش تمشي لخوط ما تھھأه. ماخطبونیش وشكون یمس ماو یاكلھا. لھنا واحد مایمسنیش في العرش أبدا. قلك غیر تكبر لینا الشناتة بركة. أع

  كیم مانقولو یعطیھا ولا حاجة. تلمنا شناتانا وتكبرھم. مزیتھا فوق راسنا".
mā ḫaṭbūkiš ǧimla? 
hiʼh. mā ḫaṭbūnīš wi-škūn ymis māw yākulha. lahnā wāḥid mā ymisnīš fi-l-ʽarš abadan. gallik ḡīr tkabbir 

līnā iš-šnāta barka. aʽṭi mā thiǧǧiš timši l-ḫūha kīm māngūlu yaʽṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-
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80 See internet source (5). 
  رك". اتانا بط عرشھم الكل لاباس علاھم...لبیت أبیك علي نجیب شكارة القمح ونروح. قلك غیر تلمد لینا شن"عایشین عایشین في وس

ʽāyšīn ʽāyšīn fi-wasṭ ʽaršhum il-kul lābāsʽlāhum…l-bīt obbayyik ʽliy nǧīb škārit il-gamḥ wi-nrawwaḥ…gallik 
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81 See internet source (5). 
 �م"."وسط عرشي إلي نمشیلھ مقبولة...مایكلمنیش حتى واحد. إلي یصبر ینال. نا كبرتھم وخذیتلھم نساوین وھوم یدبر روسھ

wusṭ ʽaršī illi nimšīlah maqbūla…mā ykallamnīš ḥatta wāḥid. illi yuṣbur ynāl. nā kabbarthum wi-ḫḍītilhim 
nsāwīn w-hūma ydabbir rūshum. 
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) [getting water] from difficult mountainous places. She played the role of 
woman and man and the role of the mother and the father.82 For her children she was 
ready to do the toughest daily obligations and work in everything also in agriculture, 
like working in the harvest of pines.83 
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3. ʻĪšɛ in Her Village Socio-Lingual Environment75 

 

ʻĪšɛ spent all her life in the village where she is living till now and she does not want to 

move to another place.76 She came as a very young girl to this village. Despite the difficulties 

she had with her husband she was well accepted in the ʽarš [big family/tribe]. They supported 

her and she felt safe with them. They played many roles in her life as the ones who protected 

her from her husband77, the ones who treated her as one of them even after the death of her 

husband78, the ones who helped her to feed her children79, the ones who accepted that her sons 

will be married with their daughters.80  

                                                             
75 See among others the internet source (4). 

بر. ة نموذج للصللتضحی الحق لأمھاتنا نموذج"الناس الكل نحكیو على عیشوشة. عیشوشة المرا البشوشة المرا المزیانة المرا إلي ھي نموذج ب
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Since she got married, ʻĪšɛ had to work very hard and took care of her family. She 

worked inside and outside the home. She cleaned, cooked and played with her children, at the 

same time as she was doing hard work like “nḥaṭṭib” [getting wood] and “namlā” [getting 

water] from difficult mountainous places. She played the role of women and men and the role 

of the mother and the father.81 For her children she was ready to do the toughest daily 

obligations and work in everything also in agriculture, like working in the harvest of pines.82  

Being haǧǧālε (ھجالة) [widow] after the death of her husband83 she completely cut off 

herself from any idea of re-marriage84 and decided to devote her life to raising wlādha (ولادھا) 

                                                                                                                                                                                              
 "وسط عرشي إلي نمشیلھ مقبولة...مایكلمنیش حتى واحد. إلي یصبر ینال. نا كبرتھم وخذیتلھم نساوین وھوم یدبر روسھم".

wusṭ ʻaršī illi nimšīlah maqbūla…mā ykallamnīš ḥatta wāḥid. illi yuṣbur ynāl. nā kabbarthum wi-ḫḍītilhim 
nsāwīn w-hūma ydabbir rūshum. 

81 See internet source (8). 
  "بكري نحطب ونملي ونفرح...ونمشي للجبل نجیب حزمة الحطب ونروح...نحمي بیھا الطابونة".

bikrī nḥaṭṭib w-namlī wi-nfarraḥ…w-nimšī l-ǧ-ǧbal nǧīb ḥizmit il-ḥṭab wi-nrawwaḥ…niḥmī bīhā iṭ-ṭābūna. 
82 See internet source (5). 

  "شنو خدمت علیھم صغارك عیشوشة؟
وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل

 بیھ ونذریھ ونسومھ ونبیعھ.
  فلوس الخدمة شنو تعمل بیھا؟

  نوكل بیھا شناتي.
  شنو شناتیك؟

  یاكلو بیھا الشناتة مقرونة دویدة.
  عیشتھم وحدك یاعیشوشة؟

  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda 
ʻayyaštkom waḥdik yā ʻayšūša 
ʻayyaštkum lirrūḥī. Kabbarthom lirrūḥī wi-l-ḥamdūlla yā rabbī 
83 See internet source (5). 

  "قداش عمرك یا عیشوشة وقت مات الحاج؟
 كبرتھم وخذیتلھم نساوین. الحمد الله یاربي"."ما ندریش علیھ... عندي قداش. خدمت علیھم و

qaddāš ʻomrik yā ʻayšūša waqt māt il-ḥāǧ? 
mā ndrīš ʻlīh… ʻandi giddāš. ḫdimt ʻlīhom w-kabbarthom wi-ḫḍītilhim nsāwīn. il-ḥamdulla yā rabbī. 
84 See internet source (5). 

  "علاش ماخذیتش راجل آخر؟
 لا. ما نحبش. علاش نسلم في ولادي ونمشي ناخذ راجل آخر.

  ماخطبوكش جملة؟
ھا جش تمشي لخوط ما تھبونیش وشكون یمس ماو یاكلھا. لھنا واحد مایمسنیش في العرش أبدا. قلك غیر تكبر لینا الشناتة بركة. أعھأه. ماخط

  كیم مانقولو یعطیھا ولا حاجة. تلمنا شناتانا وتكبرھم. مزیتھا فوق راسنا".
ʻlāš māḫḍītiš rāgil āhar? 
lā. mā nḥibbiš. ʻlāš nsallim fī wlādī w-nimšī nāḫiḍ rāgil āḫir. 
mā ḫaṭbūkiš ǧimla? 
hiʼh. mā ḫaṭbūnīš wi-škūn ymis māw yākulha. lahnā wāḥid mā ymisnīš fi-l-ʻarš abadan. gallik ḡīr tkabbir 

līnā iš-šnāta barka. aʻṭi mā thiǧǧiš timši l-ḫūha kīm mā ngūlu yaʻṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-
tkabbarhom mziyyitha fūg rāsna. 

wusṭ ʽaršī illi nimšīlah maqbūla…mā ykallamnīš ḥatta wāḥid. illi yuṣbur ynāl. nā kabbarthum wi-ḫḍītilhim 
nsāwīn w-hūma ydabbir rūshum.

82 See internet source (8).
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وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل

 بیھ ونذریھ ونسومھ ونبیعھ.
  فلوس الخدمة شنو تعمل بیھا؟

  نوكل بیھا شناتي.
  شنو شناتیك؟

  یاكلو بیھا الشناتة مقرونة دویدة.
  عیشتھم وحدك یاعیشوشة؟

  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda 
ʻayyaštkom waḥdik yā ʻayšūša 
ʻayyaštkum lirrūḥī. Kabbarthom lirrūḥī wi-l-ḥamdūlla yā rabbī 
83 See internet source (5). 

  "قداش عمرك یا عیشوشة وقت مات الحاج؟
 كبرتھم وخذیتلھم نساوین. الحمد الله یاربي"."ما ندریش علیھ... عندي قداش. خدمت علیھم و

qaddāš ʻomrik yā ʻayšūša waqt māt il-ḥāǧ? 
mā ndrīš ʻlīh… ʻandi giddāš. ḫdimt ʻlīhom w-kabbarthom wi-ḫḍītilhim nsāwīn. il-ḥamdulla yā rabbī. 
84 See internet source (5). 

  "علاش ماخذیتش راجل آخر؟
 لا. ما نحبش. علاش نسلم في ولادي ونمشي ناخذ راجل آخر.

  ماخطبوكش جملة؟
ھا جش تمشي لخوط ما تھبونیش وشكون یمس ماو یاكلھا. لھنا واحد مایمسنیش في العرش أبدا. قلك غیر تكبر لینا الشناتة بركة. أعھأه. ماخط

  كیم مانقولو یعطیھا ولا حاجة. تلمنا شناتانا وتكبرھم. مزیتھا فوق راسنا".
ʻlāš māḫḍītiš rāgil āhar? 
lā. mā nḥibbiš. ʻlāš nsallim fī wlādī w-nimšī nāḫiḍ rāgil āḫir. 
mā ḫaṭbūkiš ǧimla? 
hiʼh. mā ḫaṭbūnīš wi-škūn ymis māw yākulha. lahnā wāḥid mā ymisnīš fi-l-ʻarš abadan. gallik ḡīr tkabbir 

līnā iš-šnāta barka. aʻṭi mā thiǧǧiš timši l-ḫūha kīm mā ngūlu yaʻṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-
tkabbarhom mziyyitha fūg rāsna. 

) [her children].86 With her strong character she could save her šnāta (

16 
 

[her children].85 With her strong character she could save her šnāta شناتة) [children] and with 

the help of God, like she said, she managed to raise her children and protect them, helped 

them get married and start their own families. She is very satisfied and proud with what she 

accomplished on her own.86 Now, in her age, ʻĪšɛ is not able to do as much as she did in the 

past, she takes care only of her tea87 but her daughter cooks for the mother and she helps her 

also in some other daily activities. Also, her sons and their families do not forget the mother. 

ʽĪšɛ had never been outside of her village before the program. Her behaviour and her 

language strongly express this status. The words used by her are related especially to the 

nature of this village and the way of life. From these words there are words concerning daily 

activities, food and clothes. She was never in Testour city. She never went to the sūg [popular 

market].88 She never was to the ṭbīb (طبیب)[ doctor] or in the hospital and she never tried the 

                                                             
85 See internet source (5). 

  "شنو خدمت علیھم صغارك عیشوشة؟
وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل

 بیھ ونذریھ ونسومھ ونبیعھ.
  یھا؟فلوس الخدمة شنو تعمل ب

  نوكل بیھا شناتي.
  شنو شناتیك؟

  یاكلو بیھا الشناتة مقرونة دویدة.
  عیشتھم وحدك یاعیشوشة؟

  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya. 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda. 
ʻayyašthum waḥdik yā ʻayšūša? 
ʻayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī. 
 
86 See internet source (3, 5). 

  احد وبیتھ".وكل  ."نا ھجالة على ولادي وكبرتھم وھام خذوا نساوین والله خلاھملي التالي فیھم یرضع في البزول لربعة خمسة بعلي
nā haǧǧāla ʽlā wlādī w-kabbarthum w-hām ḫḏū nsāwīn walla ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl 

larbʽa ḫamsa bi-ʽliy. kul wāḥid w-bītu. 
  "نقعد على شنتي نكبرھم نوكلھم ونشربھم. نساوین یتحدثو علي أنا نلبسلھم سروال طویل.

  كیفاش عملت باش عیشت صغارك؟
  ك". تانا برجیب شكارة القمح ونروح. قلك غیر تلمد لینا شناعایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي ن

nogʻid ʻla šnatiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʻmalt bāš ʻayyašt ṣḡārik? 
ʻāyšīn ʻāyšīn fi -wasṭ ʻaršhom il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-

nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 
87 See internet source (7). 

  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
nṭayyib it-tāy w-nufṭur wa-ḏāka hu. mālā šnaʽmil? māš nimšī nḥaṭṭib w-namli? lā. il-barrād guddāmī nṭayyib 

it-tāy w-nufṭur wa-ḏāka hu.  
88 See internet source (4, 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"

) 
[children] and with the help of God, like she said, she managed to raise her children and 
protect them, helped them get married and start their own families. She is very satisfied 
and proud of what she accomplished on her own.87 Now, in her age, ʽĪšɛ is not able  
 

84 See internet source (5).

15 
 

Since she got married, ʻĪšɛ had to work very hard and took care of her family. She 

worked inside and outside the home. She cleaned, cooked and played with her children, at the 

same time as she was doing hard work like “nḥaṭṭib” [getting wood] and “namlā” [getting 

water] from difficult mountainous places. She played the role of women and men and the role 

of the mother and the father.81 For her children she was ready to do the toughest daily 

obligations and work in everything also in agriculture, like working in the harvest of pines.82  

Being haǧǧālε (ھجالة) [widow] after the death of her husband83 she completely cut off 

herself from any idea of re-marriage84 and decided to devote her life to raising wlādha (ولادھا) 

                                                                                                                                                                                              
 "وسط عرشي إلي نمشیلھ مقبولة...مایكلمنیش حتى واحد. إلي یصبر ینال. نا كبرتھم وخذیتلھم نساوین وھوم یدبر روسھم".

wusṭ ʻaršī illi nimšīlah maqbūla…mā ykallamnīš ḥatta wāḥid. illi yuṣbur ynāl. nā kabbarthum wi-ḫḍītilhim 
nsāwīn w-hūma ydabbir rūshum. 

81 See internet source (8). 
  "بكري نحطب ونملي ونفرح...ونمشي للجبل نجیب حزمة الحطب ونروح...نحمي بیھا الطابونة".

bikrī nḥaṭṭib w-namlī wi-nfarraḥ…w-nimšī l-ǧ-ǧbal nǧīb ḥizmit il-ḥṭab wi-nrawwaḥ…niḥmī bīhā iṭ-ṭābūna. 
82 See internet source (5). 

  "شنو خدمت علیھم صغارك عیشوشة؟
وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل

 بیھ ونذریھ ونسومھ ونبیعھ.
  فلوس الخدمة شنو تعمل بیھا؟

  نوكل بیھا شناتي.
  شنو شناتیك؟

  یاكلو بیھا الشناتة مقرونة دویدة.
  عیشتھم وحدك یاعیشوشة؟

  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda 
ʻayyaštkom waḥdik yā ʻayšūša 
ʻayyaštkum lirrūḥī. Kabbarthom lirrūḥī wi-l-ḥamdūlla yā rabbī 
83 See internet source (5). 

  "قداش عمرك یا عیشوشة وقت مات الحاج؟
 كبرتھم وخذیتلھم نساوین. الحمد الله یاربي"."ما ندریش علیھ... عندي قداش. خدمت علیھم و

qaddāš ʻomrik yā ʻayšūša waqt māt il-ḥāǧ? 
mā ndrīš ʻlīh… ʻandi giddāš. ḫdimt ʻlīhom w-kabbarthom wi-ḫḍītilhim nsāwīn. il-ḥamdulla yā rabbī. 
84 See internet source (5). 

  "علاش ماخذیتش راجل آخر؟
 لا. ما نحبش. علاش نسلم في ولادي ونمشي ناخذ راجل آخر.

  ماخطبوكش جملة؟
ھا جش تمشي لخوط ما تھبونیش وشكون یمس ماو یاكلھا. لھنا واحد مایمسنیش في العرش أبدا. قلك غیر تكبر لینا الشناتة بركة. أعھأه. ماخط

  كیم مانقولو یعطیھا ولا حاجة. تلمنا شناتانا وتكبرھم. مزیتھا فوق راسنا".
ʻlāš māḫḍītiš rāgil āhar? 
lā. mā nḥibbiš. ʻlāš nsallim fī wlādī w-nimšī nāḫiḍ rāgil āḫir. 
mā ḫaṭbūkiš ǧimla? 
hiʼh. mā ḫaṭbūnīš wi-škūn ymis māw yākulha. lahnā wāḥid mā ymisnīš fi-l-ʻarš abadan. gallik ḡīr tkabbir 

līnā iš-šnāta barka. aʻṭi mā thiǧǧiš timši l-ḫūha kīm mā ngūlu yaʻṭīha wɛllɛ ḥāǧa. tlimminnā šnātāna wi-
tkabbarhom mziyyitha fūg rāsna. 

qaddāš ʽumrik yā ʽayšūša waqt māt il-ḥāǧ?
mā ndrīš ʽlīh… ʽandi giddāš. ḫdimt ʽlīhum w-kabbarthum wi-ḫḍītilhim nsāwīn. il-ḥamdulla yā rabbī.
85 See internet source (5).
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same time as she was doing hard work like “nḥaṭṭib” [getting wood] and “namlā” [getting 
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ʻlāš mā ḫḍītiš rāgil āhar?
lā. mā nḥibbiš. ʽlāš nsallim fi-wlādi w-nimši nāḫiḍ rāgil āḫir.
mā ḫaṭbūkiš ǧimla?
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mziyyitha fūg rāsna.

86 See internet source (5).
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  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya. 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda. 
ʻayyašthum waḥdik yā ʻayšūša? 
ʻayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī. 
 
86 See internet source (3, 5). 

  احد وبیتھ".وكل  ."نا ھجالة على ولادي وكبرتھم وھام خذوا نساوین والله خلاھملي التالي فیھم یرضع في البزول لربعة خمسة بعلي
nā haǧǧāla ʽlā wlādī w-kabbarthum w-hām ḫḏū nsāwīn walla ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl 

larbʽa ḫamsa bi-ʽliy. kul wāḥid w-bītu. 
  "نقعد على شنتي نكبرھم نوكلھم ونشربھم. نساوین یتحدثو علي أنا نلبسلھم سروال طویل.

  كیفاش عملت باش عیشت صغارك؟
  ك". تانا برجیب شكارة القمح ونروح. قلك غیر تلمد لینا شناعایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي ن

nogʻid ʻla šnatiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʻmalt bāš ʻayyašt ṣḡārik? 
ʻāyšīn ʻāyšīn fi -wasṭ ʻaršhom il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-

nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 
87 See internet source (7). 

  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
nṭayyib it-tāy w-nufṭur wa-ḏāka hu. mālā šnaʽmil? māš nimšī nḥaṭṭib w-namli? lā. il-barrād guddāmī nṭayyib 

it-tāy w-nufṭur wa-ḏāka hu.  
88 See internet source (4, 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"

šnuwwa ḫdimt ʽlīhim ṣḡārik ʽayšūša?
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ʽayyašthum waḥdik yā ʽayšūša?
ʽayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī.
87 See internet source (3 and 5).
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[her children].85 With her strong character she could save her šnāta (شناتة) [children] and with 

the help of God, like she said, she managed to raise her children and protect them, helped 

them get married and start their own families. She is very satisfied and proud with what she 

accomplished on her own.86 Now, in her age, ʻĪšɛ is not able to do as much as she did in the 

past, she takes care only of her tea87 but her daughter cooks for the mother and she helps her 

also in some other daily activities. Also, her sons and their families do not forget the mother. 

ʽĪšɛ had never been outside of her village before the program. Her behaviour and her 

language strongly express this status. The words used by her are related especially to the 

nature of this village and the way of life. From these words there are words concerning daily 

activities, food and clothes. She was never in Testour city. She never went to the sūg [popular 

market].88 She never was to the ṭbīb (طبیب)[ doctor] or in the hospital and she never tried the 

                                                             
85 See internet source (5). 

  "شنو خدمت علیھم صغارك عیشوشة؟
وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل
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  "نقعد على شنتي نكبرھم نوكلھم ونشربھم. نساوین یتحدثو علي أنا نلبسلھم سروال طویل.

  كیفاش عملت باش عیشت صغارك؟
  ك". تانا برجیب شكارة القمح ونروح. قلك غیر تلمد لینا شناعایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي ن

nogʻid ʻla šnatiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʻmalt bāš ʻayyašt ṣḡārik? 
ʻāyšīn ʻāyšīn fi -wasṭ ʻaršhom il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-

nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 
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  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
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it-tāy w-nufṭur wa-ḏāka hu.  
88 See internet source (4, 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"

nā haǧǧāla ʽla wlādi w-kabbarthum w-hām ḫḏū nsāwīn walla ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl larbʽa 
ḫamsa bi-ʽliy. kul wāḥid w-bītu. (3).
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to do as much as she did in the past. She takes care only of her tea88 but her daughter 
cooks for her mother and she helps her also in some other daily activities. Also, her sons 
and their families do not forget their mother.

ʽĪšɛ had never been outside of her village before the program. Her behaviour 
and her language strongly express this status. The words used by her are related especially 
to the nature of her village and the way of life. From these words there are words 
concerning daily activities, food and clothes. She was never in Testour city. She never 
went to the sūg (
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and with the help of God, like she said, she managed to raise her children and protect them, 

helped them get married and start their own families. She is very satisfied and proud with 

what she accomplished on her own.87 Now, in her age, ʽĪšɛ is not able to do as much as she 

did in the past. She takes care only of her tea88 but her daughter cooks for her mother and she 

helps her also in some other daily activities. Also, her sons and their families do not forget 

their mother. 

ʽĪšɛ had never been outside of her village before the program. Her behaviour 

and her language strongly express this status. The words used by her are related especially 

to the nature of her village and the way of life. From these words there are words concerning 

daily activities, food and clothes. She was never in Testour city. She never went to the sūg 

 or in the hospital and she [doctor] (طبیب) 89 She never was to the ṭbīb.[popular market] (سوق)

                                                                                                                                                                                              
  یاكلو بیھا الشناتة مقرونة دویدة.

  عیشتھم وحدك یاعیشوشة؟
 حي والحمدالله یاربي".برتھم للروعیشتھم للروحي. ك

šnuwwa ḫdimt ʽlīhim ṣḡārik ʽayšūša? 
mā tidrīš ʽliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʽūh wi-nbīʽūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʽah. 
flūs il-ḫidma šnuwwa taʽmil bīha? 
nwakkil bīha šnātiyya. 
šnuwwa šnātīk? 
yāklu bīha iš-šnāta maqrūna diwwīda. 
ʽayyašthum waḥdik yā ʽayšūša? 
ʽayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī. 
87 See internet source (3 and 5). 

  احد وبیتھ".وكل  .ام خذوا نساوین والله خلاھملي التالي فیھم یرضع في البزول لربعة خمسة بعلي"نا ھجالة على ولادي وكبرتھم وھ
nā haǧǧāla ʽla wlādi w-kabbarthum w-hām ḫḏū nsāwīn walla ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl 

larbʽa ḫamsa bi-ʽliy. kul wāḥid w-bītu. (3). 
  نوكلھم ونشربھم. نساوین یتحدثو علي أنا نلبسلھم سروال طویل. "نقعد على شنتي نكبرھم

  كیفاش عملت باش عیشت صغارك؟
  ك". تانا برعایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي نجیب شكارة القمح ونروح. قلك غیر تلمد لینا شنا

nugʻid ʻla šnātiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʽmalt bāš ʽayyašt ṣḡārik? 
ʽāyšīn ʽāyšīn fi -wasṭ ʽaršhom il-kul lābās ʽlāhum…l-bīt obbayyik ʽliy nǧīb škārit il-gamḥ wi-

nrawwaḥ…gallik ḡīr tlammid līna šnātānā bark. (5). 
88 See internet source (7). 

  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
nṭayyib it-tāy w-nufṭur wa-ḏāka hu. mālā šnaʽmil? māš nimšī nḥaṭṭib w-namli? lā. il-barrād guddāmi nṭayyib 

it-tāy w-nufṭur wa-ḏāka hu.  
89 See internet source (4 and 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"
mā naʽrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. (4). 

  "ما نطباش خلاص السوق...یقضولي ولادي".

mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. (12). 

) [popular market].89 She never was to the ṭbīb (
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[her children].85 With her strong character she could save her šnāta (شناتة) [children] and with 

the help of God, like she said, she managed to raise her children and protect them, helped 

them get married and start their own families. She is very satisfied and proud with what she 

accomplished on her own.86 Now, in her age, ʻĪšɛ is not able to do as much as she did in the 

past, she takes care only of her tea87 but her daughter cooks for the mother and she helps her 

also in some other daily activities. Also, her sons and their families do not forget the mother. 

ʽĪšɛ had never been outside of her village before the program. Her behaviour and her 

language strongly express this status. The words used by her are related especially to the 

nature of this village and the way of life. From these words there are words concerning daily 

activities, food and clothes. She was never in Testour city. She never went to the sūg [popular 

market].88 She never was to the ṭbīb (طبیب)[ doctor] or in the hospital and she never tried the 
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ʻayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī. 
 
86 See internet source (3, 5). 
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nogʻid ʻla šnatiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʻmalt bāš ʻayyašt ṣḡārik? 
ʻāyšīn ʻāyšīn fi -wasṭ ʻaršhom il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-

nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 
87 See internet source (7). 

  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
nṭayyib it-tāy w-nufṭur wa-ḏāka hu. mālā šnaʽmil? māš nimšī nḥaṭṭib w-namli? lā. il-barrād guddāmī nṭayyib 

it-tāy w-nufṭur wa-ḏāka hu.  
88 See internet source (4, 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"

) [doctor] or 
in the hospital and she never tried the iz-zrārig (

17 
 

iz-zrārig (الزرارق) [injections].89 She does not watch TV because she does not even have a 

television. She has nothing only “Rabbī il-ʻālī” (ربي العالي) [My God Almightly].90  

She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 

                                                                                                                                                                                              
mā naʻrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. 

  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
89 See internet source (4, 6, 7). 

 "لا نعدي في طبیب لا نمشي".
lā nʻaddi fī-ṭbīb lā nimši. 
 

  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
lābās il-ḥamdulla mā nʽaddīš ḫlāṣ nāya…dīmit il-waqt lā nʽaddī w-lā šay iz-zrārig mā naʽrafhāš ḫlāṣ. 

  "یاولدي مانعدیش خلاص...جبت ولادي الكل ھاذا الطبیب مانعرفوشي".
yā wildī mā nʽaddīš ḫlāṣ…ǧibt wlādī il-kul hāḏa iṭ-ṭbīb mā naʽrfūši. 
90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

92 See internet source (7). 
لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
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  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

) [injections].90 She does not 
watch TV because she does not even have a television. She has nothing, only Rabbī 
il-ʽālī (
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  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
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[her children].85 With her strong character she could save her šnāta (شناتة) [children] and with 

the help of God, like she said, she managed to raise her children and protect them, helped 

them get married and start their own families. She is very satisfied and proud with what she 

accomplished on her own.86 Now, in her age, ʻĪšɛ is not able to do as much as she did in the 

past, she takes care only of her tea87 but her daughter cooks for the mother and she helps her 

also in some other daily activities. Also, her sons and their families do not forget the mother. 

ʽĪšɛ had never been outside of her village before the program. Her behaviour and her 

language strongly express this status. The words used by her are related especially to the 

nature of this village and the way of life. From these words there are words concerning daily 

activities, food and clothes. She was never in Testour city. She never went to the sūg [popular 

market].88 She never was to the ṭbīb (طبیب)[ doctor] or in the hospital and she never tried the 

                                                             
85 See internet source (5). 

  "شنو خدمت علیھم صغارك عیشوشة؟
وه و ونحطھ ونر...ننفضماتدریش علي. إلي یجي قدامي نخدم...خدمت الكرت...الكرت إلي في الصنوبرایة ونفرقعوه ونبیعوه زقوقو... من الجبل

 بیھ ونذریھ ونسومھ ونبیعھ.
  یھا؟فلوس الخدمة شنو تعمل ب

  نوكل بیھا شناتي.
  شنو شناتیك؟

  یاكلو بیھا الشناتة مقرونة دویدة.
  عیشتھم وحدك یاعیشوشة؟

  عیشتھم للروحي. كبرتھم للروحي والحمدالله یاربي".
  

šnuwwa ḫdimt ʻlīhim ṣḡārik ʻayšūša? 
mā tidrīš ʻliyya. illi yǧī guddāmi niḫdim…ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʻūh wi-nbīʻūh 

zgūgū…mi-ǧ-ǧbal ī…nunfḍū wi-nḥuṭṭah wi-nrawwaḥ bīh wi-nḍarrīh wi-nsawmah wi-nbīʻah. 
flūs il-ḫidma šnuwwa taʻmil bīha? 
nwakkil bīha šnatiyya. 
šnuwwa šnatīk? 
yāklu bīha iš-šnāta maqrūna diwwīda. 
ʻayyašthum waḥdik yā ʻayšūša? 
ʻayyašthum lirrūḥī. Kabbarthum lirrūḥī wi-l-ḥamdūlla yā rabbī. 
 
86 See internet source (3, 5). 

  احد وبیتھ".وكل  ."نا ھجالة على ولادي وكبرتھم وھام خذوا نساوین والله خلاھملي التالي فیھم یرضع في البزول لربعة خمسة بعلي
nā haǧǧāla ʽl -kabbarthum w-hām ḫḏū nsāwīn walla ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl 

larbʽa ḫ āḥid w-  
  "نقعد على شنتي نكبرھم نوكلھم ونشربھم. نساوین یتحدثو علي أنا نلبسلھم سروال طویل.

  كیفاش عملت باش عیشت صغارك؟
  ك". تانا برجیب شكارة القمح ونروح. قلك غیر تلمد لینا شناعایشین عایشین في وسط عرشھم الكل لاباس علاھم...لبیت أبیك علي ن

nogʻid ʻla šnatiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl 
ṭwīl. 

kīfāš ʻmalt bāš ʻayyašt ṣḡārik? 
ʻāyšīn ʻāyšīn fi -wasṭ ʻaršhom il-kul lābās ʻlāhum…l-bīt obbayyik ʻliy nǧīb škārit il-gamḥ wi-

nrawwaḥ….gallik ḡīr tlammid līna šnātānā bark. 
87 See internet source (7). 

  "نطیب التاي ونفطر وذاك ھو. مالا شنعمل؟ ماش نمشي نحطب ونملي؟ لا. البراد قدامي نطیب التاي ونفطر وذاك ھو".
nṭayyib it-tāy w-nufṭur wa-ḏāka hu. mālā šnaʽmil? māš nimšī nḥaṭṭib w-namli? lā. il-barrād guddāmī nṭayyib 

it-tāy w-nufṭur wa-ḏāka hu.  
88 See internet source (4, 12). 

  ."مانعرفش نا السوق خلاص ومانسوقش ولا نمشي"

nugʻid ʻla šnātiyya nkabbarhum nwakkalhum wi-nšarrabhum. nsāwīn yitḥadṯū ʻliyya anā nilbsilhum sirwāl ṭwīl.
kīfāš ʽmalt bāš ʽayyašt ṣḡārik?
ʽāyšīn ʽāyšīn fi -wasṭ ʽaršhom il-kul lābās ʽlāhum…l-bīt obbayyik ʽliy nǧīb škārit il-gamḥ wi-nrawwaḥ…gallik 

ḡīr tlammid līna šnātānā bark. (5).
88 See internet source (7).
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mā naʽrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. (4).
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She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 

                                                                                                                                                                                              
mā naʻrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. 

  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
89 See internet source (4, 6, 7). 

 "لا نعدي في طبیب لا نمشي".
lā nʻaddi fī-ṭbīb lā nimši. 
 

  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
lābās il-ḥamdulla mā nʽaddīš ḫlāṣ nāya…dīmit il-waqt lā nʽaddī w-lā šay iz-zrārig mā naʽrafhāš ḫlāṣ. 

  "یاولدي مانعدیش خلاص...جبت ولادي الكل ھاذا الطبیب مانعرفوشي".
yā wildī mā nʽaddīš ḫlāṣ…ǧibt wlādī il-kul hāḏa iṭ-ṭbīb mā naʽrfūši. 
90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

92 See internet source (7). 
لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
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  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. (12).
90 See internet source (4, 6 and 7).
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90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

92 See internet source (7). 
لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
93 See internet source (3). 

  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

) [man].93 For her the tāy and the naffa are il-ʽīšε (
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iz-zrārig (الزرارق) [injections].89 She does not watch TV because she does not even have a 

television. She has nothing only “Rabbī il-ʻālī” (ربي العالي) [My God Almightly].90  

She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 

                                                                                                                                                                                              
mā naʻrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. 

  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
89 See internet source (4, 6, 7). 

 "لا نعدي في طبیب لا نمشي".
lā nʻaddi fī-ṭbīb lā nimši. 
 

  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
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  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
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  وش تعملي بیھا؟
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لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
93 See internet source (3). 

  "نشري النفة نشري الدخان التاي وأكھ.
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  لا. ننف.
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nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
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) 
[the life]. They are the cause of breathing and good mood.94 They are more important 
than bread and without naffa there is no life. In some regions in Tunis old woman also 
smoke naffa which is unusual in a traditional society. ʻĪšɛ used to smoke naffa for a long 
time, before getting married. She had to hide this from her family and later from her 
husband. With the time she became addicted to it to the point that she considers it as lom 
laḥnīna (

19 

 

They are more important than bread and without naffa there is no life. In some regions in 

Tunis old woman also smoke naffa which is unusual in a traditional society. ʻĪšɛ used to 

smoke naffa for a long time, before getting married. She had to hide this from her family and 

later from her husband. With the time she became addicted to it to the point that she considers 

it as lom laḥnīna  الحنینة لم  [a loving mother] like she said and she is able to forget all the life, 

even her father and mother but never will forget the naffa. Her children had to tolerate this 

unusual tradition and they buy the naffa for ʽĪšɛ the same way they buy it-tāy and food for 

her. The naffa is ir-rūḥ (الروح) [the soul] for her.95 With her zollāṭ she feels more sure of her 

steps. It was very difficult to convince her to make any changes or to leave her village which 

she loves. She does not see any other place to live and die, only her remote village. All her 

simple wishes, which she summed up in a few words, are eternally connected to her village in 

life and after death.96 Her speech which represents an individual distingished language is full 

of stories and events firmly held in her heart and memory. 

 

4. ʽĪšɛ In the Socio-Lingual Tunisian Environment 

 

The aim of this section is to characterize some aspects of the lexical system 

of the dialect used by ʽĪšɛ with regards to General Tunisian. Some aspects of it were analysed 

and exemplified with the corresponding material in chapter 2. and 3. Generally, we can say 

that the words used by ʻĪšɛ are understandable for a large number of recipients belonging 

geographically not only to Tunisia but also to other countries and nations although there 

appear local words which are used frequently only in this region and in neighboring regions. 

These words are integrated into the phonetic, morphological and lexical system of General 

Tunisian. The author did not notice words from French origin as is the case in other 

idiolects.97 Below, selected examples will be given. 

                                                                                                                                                                                              
waʽlāš tnif? 
innif. min ṣuḡrī innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 
95 See internet source (9). 

  عي.لروح مت"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننساه ویم ننساھا والنفة ماننساھیش. أذیك ا
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yomma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
96 See internet source (3). 

  "مشني ماشیة...نموت ھني نحیى ھني نموت لبرا نحیى لبرا ناكل نشرب حتى لنموت یدفنوني وأكھ.
mišnī māšya…nmūt hniy naḥyā hniy nmūt l-barra naḥyā l-barra nākul nušrub ḥattā linmūt yidfnūnī w-

akkahu. 
97 As a form of teasing the journalist tried many times to test ʽĪšɛ by asking her to repeat some words in 

French such as the word “Paris” but she had some difficulties with the pronunciation.  

) [a loving mother] like she said and she is able to forget all the life, 
even her father and mother but never will forget the naffa. Her children had to tolerate 
this unusual tradition and they buy the naffa for ʽĪšɛ the same way they buy it-tāy and 
food for her. The naffa is ir-rūḥ (
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and without naffa there is no life. In some regions in Tunis old woman also smoke naffa 

which is unusual in a traditional society. ʻĪšɛ used to smoke naffa for a long time, before 

getting married. She had to hide this from her family and later from her husband. With the 

time she became addicted to it to the point that she considers it as “lom laḥnīna” [a loving 

mother] like she said and she is able to forget all the life to forget even her father and mother 

but never will forget the naffa. Her children had to tolerate this unusual tradition and they buy 

the naffa for ʻĪšɛ the same way they buy it-tāy and food for her. naffa is ir-rūḥ (الروح) [the 

soul] for her.94 With her zollāṭ she feels more sure of her steps. It was very difficult to 

convince her to make any changes or to leave her village which she loves. She does not see 

any other place to live and die, only her remote village. All her simple wishes, which she 

summed up in a few words, are eternally connected to her village in life and after death.95 Her 

speech which represents an individual distingished language is full of stories and events 

firmly held in her heart and memory. 

 

4. ʻĪšɛ in the Socio-Lingual Tunisian Environment 

 

The aim of this section is to characterize some aspects of the lexical system of the 

dialect used by ʻĪšɛ with regards to General Tunisian. Some aspects of it were analysed and 

exemplified with the corresponding material in chapter 2 and 3. Generally, we can say that the 

words used by ʻĪšɛ are understandable for a large number of recipients belonging 

geographically not only to Tunisia but also other countries and nations although there appear 

local words which are used frequently only in this region and in neighboring regions. These 

words are integrated into the phonetic, morphological and lexical system of General Tunisian. 

The author did not notice words from French origin as is the case in other idiolects.96 Below, 

selected examples will be given: 

 

SELECTED WORDS EXAMPLES IN USE 

                                                                                                                                                                                              
innif. min ṣuḡrī innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 
94 See internet source (9). 

  عي.لروح مت"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننساه ویم ننساھا والنفة ماننساھیش. أذیك ا
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yomma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
95 See internet source (3). 

  "مشني ماشیة...نموت ھني نحیى ھني نموت لبرا نحیى لبرا ناكل نشرب حتى لنموت یدفنوني وأكھ.
mišnī māšya…nmūt hniy naḥyā hniy nmūt l-barra naḥyā l-barra nākul nušrub ḥattā linmūt yidfnūnī w-

akkahu. 
96 As a form of teasing the journalist tried many times to test ʻĪšɛ by asking her to repeat some words in 

French such as the word “Paris” but she had some difficulties with the pronunciation.  

) [the soul] for her.95 With her zollāṭ she feels 
more sure of her steps. It was very difficult to convince her to make any changes or to 
leave her village which she loves. She does not see any other place to live and die, only  
 
 

92 See internet source (10).

17 
 

iz-zrārig (الزرارق) [injections].89 She does not watch TV because she does not even have a 

television. She has nothing only “Rabbī il-ʻālī” (ربي العالي) [My God Almightly].90  

She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 

                                                                                                                                                                                              
mā naʻrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. 

  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
89 See internet source (4, 6, 7). 

 "لا نعدي في طبیب لا نمشي".
lā nʻaddi fī-ṭbīb lā nimši. 
 

  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
lābās il-ḥamdulla mā nʽaddīš ḫlāṣ nāya…dīmit il-waqt lā nʽaddī w-lā šay iz-zrārig mā naʽrafhāš ḫlāṣ. 

  "یاولدي مانعدیش خلاص...جبت ولادي الكل ھاذا الطبیب مانعرفوشي".
yā wildī mā nʽaddīš ḫlāṣ…ǧibt wlādī il-kul hāḏa iṭ-ṭbīb mā naʽrfūši. 
90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

92 See internet source (7). 
لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
93 See internet source (3). 

  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

nā dīmā il-malya.
wiš taʽmli bīha?
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya.
93 See internet source (7).
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iz-zrārig (الزرارق) [injections].89 She does not watch TV because she does not even have a 

television. She has nothing only “Rabbī il-ʻālī” (ربي العالي) [My God Almightly].90  

She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 
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  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
lābās il-ḥamdulla mā nʽaddīš ḫlāṣ nāya…dīmit il-waqt lā nʽaddī w-lā šay iz-zrārig mā naʽrafhāš ḫlāṣ. 

  "یاولدي مانعدیش خلاص...جبت ولادي الكل ھاذا الطبیب مانعرفوشي".
yā wildī mā nʽaddīš ḫlāṣ…ǧibt wlādī il-kul hāḏa iṭ-ṭbīb mā naʽrfūši. 
90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا
  تتفرز من المرا من الراجل...أذاكم ناس بكري".

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
93 See internet source (3). 

  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 
naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī.

94 See internet source (3).
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iz-zrārig (الزرارق) [injections].89 She does not watch TV because she does not even have a 

television. She has nothing only “Rabbī il-ʻālī” (ربي العالي) [My God Almightly].90  

She deeply loves her village, her malya, her wšām, her naffa, her tāy and her zollāṭ. She 

does not want to change anything which has been a part of her for many years. She is asking 

“why should I have to change my malya and this is the only dress I know all my life since I 

was small girl”. She believes that Rabbī [God] created her in this way and she has to day in 

this dress.91 She considers the idea of removing the wšām [tattoos] from her face as klab (كلب) 

[rabies], ǧnūn (جنون) [mad] and she will never agree to this shame idea as long as she has not 

lost her mind. The wšām has a lot of connotations both aesthetic and social. It was the nave 

way of nās bikrī (ناس بكري) [people in the past] to make the difference between il-mrā ( االمر ) 

[woman] and ir-rāǧil (الراجل) [man].92 For her the tāy and the naffa are il-ʻīšε (العیشة) [the life]. 

They are the cause of birthing and good mood.93 They are more important even than bread 

                                                                                                                                                                                              
mā naʻrifš nā is-sūg ḫlāṣ w-mā nissawwigš wɛllɛ nimši. 

  "."ما نطباش خلاص السوق...یقضولي ولادي
mā nṭubbāš ḫlāṣ is-sūg…yaqḍūli wlādi. 
89 See internet source (4, 6, 7). 

 "لا نعدي في طبیب لا نمشي".
lā nʻaddi fī-ṭbīb lā nimši. 
 

  "لاباس الحمد الله مانعدیش خلاص نایا...دیمة الوقت لانعدي ولاشي. الزرارق مانعرفھاش خلاص".
lābās il-ḥamdulla mā nʽaddīš ḫlāṣ nāya…dīmit il-waqt lā nʽaddī w-lā šay iz-zrārig mā naʽrafhāš ḫlāṣ. 

  "یاولدي مانعدیش خلاص...جبت ولادي الكل ھاذا الطبیب مانعرفوشي".
yā wildī mā nʽaddīš ḫlāṣ…ǧibt wlādī il-kul hāḏa iṭ-ṭbīb mā naʽrfūši. 
90 See internet sourse (2). 

  "عویشة تتفرج ساعة ساعة في التلفزة"؟
  "لا عاد عطیتھالي التلفزة...لاعندي تلفزة لا عندي حتى شي كان ربي العالي".

ʽwīšɛ titfarriǧ sāʽa sāʽa fi-t-talfza? 
lā ʽād ʽṭīthāli it-talwza…la ʽandi tawza la ʽandi ḥatta šay kān rabbi il-ʽāli.  
91 See internet source (10). 

  "نا دیما الملیة.
  وش تعملي بیھا؟

  خلقني ربي في الملیة نبقى في الملیة". ھكاك
nā dīmā il-malya. 
wiš taʽmli bīha? 
hakkāka ḫlaqni rabbi fi-l-malya nabqa fi-l-malya. 

92 See internet source (7). 
لوجھ. باش ایزین  ك"لا لا أخي مانحیش وشامي .علیھ؟ ماكلبتش مازلت بعقلي. وشامي في خدي نمسي نحیھ. لا شبیني؟...شني نعمل بیھ؟ أذا

  تتفرز من المرا من الراجل...أذاكم ناس بكري".
lā lā uḫḫay mā nnaḥḥīš wšāmī.ʽlīh? mā klibtiš māzilt b-ʽaqlī. wšāmī fī ḫaddī nimšī nnaḥḥīh. lā šbīnī?...šniyya 

naʽmil bīh? aḏāka yzayyin il-wiǧh. bāš titfriz mi-l-mrā mi-r-rāǧil…aḏākum nās bikrī. 
93 See internet source (3). 

  "نشري النفة نشري الدخان التاي وأكھ.
  یاعویشة شنو الدخان؟ تتكیف یاخي؟

  لا. ننف.
  وعلاش تنف؟

  ننف. من صغري ننف. ھاھي الحكة...العیشة النفة والتاي".
nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu. 
yā ʽwīša šnuwwa id-duḫḫān? titkayyif yāḫī? 
lā. innif. 
waʽlāš tnif? 

nišrī in-naffa nišrī id-duḫḫān it-tāy w-akkahu.
yā ʽwīšε šnuwwa id-duḫḫān? titkayyif yāḫī?
lā. innif.
waʽlāš tnif?
innif. min ṣuḡrī innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy.
95 See internet source (9).
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and without naffa there is no life. In some regions in Tunis old woman also smoke naffa 

which is unusual in a traditional society. ʻĪšɛ used to smoke naffa for a long time, before 

getting married. She had to hide this from her family and later from her husband. With the 

time she became addicted to it to the point that she considers it as “lom laḥnīna” [a loving 

mother] like she said and she is able to forget all the life to forget even her father and mother 

but never will forget the naffa. Her children had to tolerate this unusual tradition and they buy 

the naffa for ʻĪšɛ the same way they buy it-tāy and food for her. naffa is ir-rūḥ (الروح) [the 

soul] for her.94 With her zollāṭ she feels more sure of her steps. It was very difficult to 

convince her to make any changes or to leave her village which she loves. She does not see 

any other place to live and die, only her remote village. All her simple wishes, which she 

summed up in a few words, are eternally connected to her village in life and after death.95 Her 

speech which represents an individual distingished language is full of stories and events 

firmly held in her heart and memory. 

 

4. ʻĪšɛ in the Socio-Lingual Tunisian Environment 

 

The aim of this section is to characterize some aspects of the lexical system of the 

dialect used by ʻĪšɛ with regards to General Tunisian. Some aspects of it were analysed and 

exemplified with the corresponding material in chapter 2 and 3. Generally, we can say that the 

words used by ʻĪšɛ are understandable for a large number of recipients belonging 

geographically not only to Tunisia but also other countries and nations although there appear 

local words which are used frequently only in this region and in neighboring regions. These 

words are integrated into the phonetic, morphological and lexical system of General Tunisian. 

The author did not notice words from French origin as is the case in other idiolects.96 Below, 

selected examples will be given: 

 

SELECTED WORDS EXAMPLES IN USE 

                                                                                                                                                                                              
innif. min ṣuḡrī innif…hā hiya il-ḥukka…il-ʽīša in-naffa wi-t-tāy. 
94 See internet source (9). 

  عي.لروح مت"أذیك راي كاللم الحنینة وننسى الدنیا الكل ننساھا والنفة لا. أبي ننساه ویم ننساھا والنفة ماننساھیش. أذیك ا
aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yomma nansāha 

wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi. 
95 See internet source (3). 

  "مشني ماشیة...نموت ھني نحیى ھني نموت لبرا نحیى لبرا ناكل نشرب حتى لنموت یدفنوني وأكھ.
mišnī māšya…nmūt hniy naḥyā hniy nmūt l-barra naḥyā l-barra nākul nušrub ḥattā linmūt yidfnūnī w-

akkahu. 
96 As a form of teasing the journalist tried many times to test ʻĪšɛ by asking her to repeat some words in 

French such as the word “Paris” but she had some difficulties with the pronunciation.  

aḏīka rāy ki-l-lum laḥnīna w-nansa id-dinyā il-kul nansāha wi-n-naffa lā. obbay nansāh w-yomma nansāha 
wi-n-naffa mā nansāhīš. aḏīka ir-rūḥ mtaʽʽi.
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her remote village. All her simple wishes, which she summed up in a few words, are 
eternally connected to her village in life and after death.96 Her speech which represents 
an individual distingished language is full of stories and events firmly held in her heart 
and memory.

4. ʽĪšɛ in the Socio-Lingual Tunisian Environment

The aim of this section is to characterize some aspects of the lexical system 
of the dialect used by ʽĪšɛ with regards to General Tunisian. Some aspects of it were 
analysed and exemplified with the corresponding material in chapter 2. and 3. Generally, 
we can say that the words used by ʻĪšɛ are understandable for a large number of recipients 
belonging geographically not only to Tunisia but also to other countries and nations 
although there appear local words which are used frequently only in this region and in 
neighboring regions. These words are integrated into the phonetic, morphological and 
lexical system of General Tunisian. The author did not notice words from French origin 
as is the case in other idiolects.97 Below, selected examples will be given.

SELECTED WORDS EXAMPLES IN USE

Nouns and Adjectives

bazzūl: breast. This word is used in all Tunisia. 
Sometimes the word ṣdir is used.

ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl 
(internet source 3)
He died and he left young children, the last child 
was still breast feeding. 

maqrūna diwwīda: a very thin variety of Italian 
pasta known as capellini. It is very famous in 
Tunisia and in the past it was the only pasta 
sold in the small shops especially in villages 
and small towns.

yāklu bīha iš-šnāta maqrūna diwwīda. (internet 
source 5)
With the money I could buy pasta for my children. 

mūna: stores, supplies. In the use of ʻĪšɛ it 
was more for the meaning of food, domestic 
necessities as is the case in General Tunisian. 

yuṣrfu ʽliyya wlādī. kul šay min ʽand wlādi mūna 
duḫḫān. (internet source 1)
My children take care of me. Everything is from 
them, food, tobacco. 

96 See internet source (3).
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  "مشني ماشیة...نموت ھني نحیى ھني نموت لبرا نحیى لبرا ناكل نشرب حتى لنموت یدفنوني وأكھ.
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96 As a form of teasing the journalist tried many times to test ʻĪšɛ by asking her to repeat some words in 
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mišnī māšya…nmūt hniy naḥyā hniy nmūt l-barra naḥyā l-barra nākul nušrub ḥattā linmūt yidfnūnī w-akkahu.
97 As a form of teasing the journalist tried many times to test ʽĪšɛ by asking her to repeat some words in 

French such as the word “Paris” but she had some difficulties with the pronunciation. 



JAMILA OUESLATI62

SELECTED WORDS EXAMPLES IN USE

Nouns and Adjectives

wliyya: a poor woman. Used only in some rural 
dialects especially between old, not educated 
people. Not more in use by the young generation. 

gullu rāy wliyya gatlik ṣallaḥli il-bīt. (internet 
source 2)
Say to him that she is a poor, weak woman 
asking for help to repair her house.

duḫḫān: in General Tunisian duḫḫān (smoke, 
cigarette, tobacco cigarette, naffa (a special 
kind of tabacco)), ʻĪšɛ used the word duḫḫān 
in the meaning of naffa. 

yuṣrfu ʽliyya wlādī. kul šay min ʽand wlādi mūna 
duḫḫān. (internet source 1)
My children take care of me. Everything is from 
them, food, tobacco.

haǧǧāla: a widow. This word is used in all 
Tunisia. Other words and expressions are used: 
mrā māt rāǧilhā, especially rarely armla.

nā haǧǧāla ʽlā wlādī w-kabbarthum w-hām ḫḏū 
nsāwīn. (internet source 3)
I am a widow. I did not get married. I stayed 
with my children and raised them and now they 
are married.

iz-zdāg: a dowry. In Tunisia is used more in 
the meaning of the marriage contract which 
is in Arabic ʽaqdu az-zawāǧ (
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Nouns and Adjectives 

bazzūl (Arabic ṯady, nahd): breast. This word is 

used in all Tunisia. Sometimes the word ṣdir (< 

Arabic ṣadr) is used. 

ḫallāhumlī it-tālī fīhim yarḍaʽ fi-l-bazzūl. 

(internet source 3) 

He died and he left the children young, 

the last child was still breast feeding.  

maqrūna diwwīda: Is a very thin variety of 

Italian pasta known as capellini. It is very 

famous in Tunisia and in the past it was the only 

pasta sold in the small shops especially in 

villages and small towns. 

yāklu bīha iš-šnāta maqrūna diwwīda. 

(internet source 5) 

With the money I could buy pasta for my 

children.  

mūna (< Arabic maʼūna): Stores, supplies. In the 

use of ʻīšɛ it was more for the meaning of food, 

domestic necessities as is the case in General 

Tunisian.  

yoṣrfu ʽliyya wlādī. kul šay min ʽand 

wlādi mūna duḫḫān. (internet source 1) 

My children they take care of me. 

Everything is from them, food, tobacco.  

wliyya (Arabic imraʼa ḍaʽīfa, faqīra): A poor 

woman.  

gollu rāy wliyya gatlik ṣallaḥli il-bīt. 

(internet source 2) 

Say to him that she is a poor, weak 

woman asking for help to repair her 

house. 

duḫḫān (< Arabic duḫḫān): Smoke. In General 

Tunisian duḫḫān (smoke, cigarette, tobacco 

cigarette, naffa (a special kind of tabacco)), ʻīšɛ 

used the word duḫḫān in the meaning of naffa.  

yoṣrfu ʽliyya wlādī. kul šay min ʽand 

wlādi mūna duḫḫān. (intrnet source 1) 

My children they take care of me. 

Everything is from them, food, tobacco. 

haǧǧāla (Arabic armala): widow. This word is 

used in all Tunisia especially rarely other words 

and expressions are used: armla, mrā rāǧilhā 

māt. 

nā haǧǧāla ʼlā wlādī w-kabbarthum w-

hām ḫḏū nsāwīn. (intrnet source 3) 

I am a widow. I did not get married . I 

stayed with my children and raised them 

and now they are married. 

iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In 

Tunisia is used more in the meaning of the 

marriage contract which is in Arabic ʽaqdu az-

zawāǧ (عقد الزواج) and for the word dowry is 

used more the word mahr (مھر).  

lihna fī bīt ubbayyik ʽliy qayyidna iz-

zdāqāt. (internet source 5) 

Here in the house of father ʽliy the 

marriage contract was written. 

iz-zdāg māw fi-tastour mā bāš yǧībah. 

) 
and for the word dowry the word mahr (
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Nouns and Adjectives 
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used in all Tunisia. Sometimes the word ṣdir (< 

Arabic ṣadr) is used. 
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Say to him that she is a poor, weak 

woman asking for help to repair her 

house. 

duḫḫān (< Arabic duḫḫān): Smoke. In General 

Tunisian duḫḫān (smoke, cigarette, tobacco 

cigarette, naffa (a special kind of tabacco)), ʻīšɛ 

used the word duḫḫān in the meaning of naffa.  

yoṣrfu ʽliyya wlādī. kul šay min ʽand 

wlādi mūna duḫḫān. (intrnet source 1) 

My children they take care of me. 

Everything is from them, food, tobacco. 

haǧǧāla (Arabic armala): widow. This word is 

used in all Tunisia especially rarely other words 

and expressions are used: armla, mrā rāǧilhā 

māt. 

nā haǧǧāla ʼlā wlādī w-kabbarthum w-

hām ḫḏū nsāwīn. (intrnet source 3) 

I am a widow. I did not get married . I 

stayed with my children and raised them 

and now they are married. 

iz-zdāg (< Arabic: aṣ-ṣadāq): a dowry. In 

Tunisia is used more in the meaning of the 

marriage contract which is in Arabic ʽaqdu az-

zawāǧ (عقد الزواج) and for the word dowry is 

used more the word mahr (مھر).  

lihna fī bīt ubbayyik ʽliy qayyidna iz-

zdāqāt. (internet source 5) 

Here in the house of father ʽliy the 

marriage contract was written. 

iz-zdāg māw fi-tastour mā bāš yǧībah. )  
is used more. 

lihna fī bīt ubbayyik ʽliy qayyidna iz-zdāqāt. 
(internet source 5)
Here in the house of father ʽLiy the marriage 
contract was written.
iz-zdāg māw fi-tastūr mā bāš yǧībah. (internet 
source 5)
The marriage contract is in Testour. He did not 
want to get it.

iz-zollāṭ: a stick, cane. In Tunisia this word 
is used mostly in villages but the word ʽṣā  
(
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(internet source 5) 

The marriage contract is in Testour. He 

did not want to get it. 

iz-zollāṭ (Arabic ʽaṣā): Stick, cane. In Tunisia 

this word is used mostly in villages but the word 

ʽṣā (عصا) is more in use. 

inta taqbil rāḡlik yāḫu arbʽa nsā?  

w-la nā noḥkom…nākol iz-zollāṭ. 

(internet source 5) 

You accept that your husband has four 

wifes? 

Is it me who decides… I will be beaten.  

zgūgū: The grains of Aleppo pines, "zgougou", 

not to be confused with pine nuts, stone pines, 

or pinus armandii. The typically Tunisian use of 

zgūgūi is to make the desert ʽṣīdat iz-zgūgū 

prepared for the Mouled. The picking of zgūgū is 

a seasonal work, very difficult for men and 

women. It requires them to spend some days and 

nights outside their homes. It is one of the main 

source of livelihood in the mountainous villages.  

ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-

nfargʻūh wi-nbīʻūh zgūgū. (internet 

source 5) 

I worked in the harvest of pine 

cone…pine cone is in the pine tree. We 

open the pine cone and we get from it the 

pine nuts. 

iz-zrārig (Arabic ibar, ḥuqan): medical syringe, 

medical injection. This word is in use in all of 

Tunisia. 

iz-zrārig mā naʽrafhāš ḫlāṣ. (internet 

source 6) 

I have never had an injection in my life. 

iṣ-ṣnūbrāya (< Arabic šaǧart aṣ-ṣanawbar): 

Pinus pinaster. The maritime pine or cluster 

pine, is a pine native to 

the Mediterranean region. It is a hard, fast 

growing pine containing small seeds with large 

wings. 

il-kart illi fi-ṣ-ṣnūbrāyā (internet source 

5) 

The pine is in the pine tree. 

šnāta (< Berber šintī (sg), šnāta (pl): a sane 

mature person. In General Tunisian it is used in 

meaning of young children. From the example 

given we can see that this word is not 

understandable for all Tunisian people and it is 

not more in use especially among the younger 

nwakkil bīha šnatiyya. šnuwwa šnatīk? 

(internet source 5) 

I use it to feed my ‘šnatiyya’ (children). 

What does it mean ‘šnatiyya’? 

) is more in use.

inta taqbil rāḡlik yāḫu arbʽa nsā? 
w-la nā nuḥkum…nākul iz-zullāṭ. (internet 
source 5)
You accept that your husband has four wifes?
Is it me who decides… I will be beaten. 

zgūgū: the grains of Aleppo pines, ‘zgougou’, 
not to be confused with pine nuts, stone pines, 
or pinus armandii. The typically Tunisian 
use of zgūgū is to make the desert ʽṣīdat iz-zgūgū 
prepared for the Mouled. The picking of zgūgū 
is a seasonal work, very difficult for men and 
women. It requires them to spend some days and 
nights outside their homes. It is one of the main 
source of livelihood in the mountainous villages. 

ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā wi-nfargʽūh 
wi-nbīʽūh zgūgū. (internet source 5)
I worked in the harvest of pine cone…pine cone 
is in the pine tree. We open the pine cone and 
we get from it the pine nuts.

iz-zrārig: a medical syringe, medical injection. 
This word is in use in all of Tunisia.

iz-zrārig mā naʽrafhāš ḫlāṣ. (internet source 6)
I have never had an injection in my life.
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SELECTED WORDS EXAMPLES IN USE

Nouns and Adjectives

iṣ-ṣnūbrāya: Pinus pinaster. The maritime 
pine or cluster pine, is a pine native to the 
Mediterranean region. It is a hard, fast growing 
pine containing small seeds with large wings.

il-kart illi fi-ṣ-ṣnūbrāyā. (internet source 5)
The pine is in the pine tree.

šnāta: a sane mature person. (< Berber šintī 
(sg), šnāta (pl)): In General Tunisian it is 
used in meaning of young children. From the 
example given we can see that this word is 
not understandable for all Tunisian people 
and it is not more in use especially among 
the younger generation. The word ṣḡār and 
wlād are more in use in Tunisia.

nwakkil bīha šnātiyya. šnuwwa šnātīk? (internet 
source 5)
I use it to feed my ‘šnātiyya’ [children]. What 
does it mean ‘šnātiyya’?

škārit il-gamḥ: wheat bag. (< Berber škāra 
(bag)), gamḥ (< Arabic qamḥ). In Tunisia 
two pronunciations exist qamḥ/gamḥ. Il-gamḥ 
represents the main cereal products in Tunisia. 
It is grown especially in the northern regions in 
Tunisia. Wheat is also the main food in Tunisia. 
In the past when the people asked for help they 
asked for a bit of wheat. Il-gamḥ is a main 
product in the culture of the Tunisian kitchen. 

l-bīt ubbayyik ʽliy nǧīb škārit il-gamḥ 
wi-nrawwaḥ. (internet source 5)
To the house of father ʽLiy I get the bag of wheat 
and I am back to my home.

yomma: Mother. In Tunisia another word is more 
in use ummī in cities and villages. The word 
yomma is also pronounced as yamma. The two 
versions were used more in the villages. The 
young generation does not use it. 

yomma klit trīḥa. (internet source 5)
My mother was beaten.

kānūn: a traditional stove. Very famous in all 
Tunisia till today as a traditional clay stove used 
for cooking or as a source of heating. 

āš ʽāmil fīk iš-štā?
il-kānūn mā yitnaḥḥāš min guddāmī. dīmā 
niddaffā. hānī marra nitḡaṭṭā. (internet source 2)
How are you in this cold winter?
To keep warm, the stove is all the day in front 
of me. Sometimes I sit under a blanket.

il-kart: a pine cone. ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāya. (internet 
source 5)
I worked in the harvest of pine cones… a pine 
cone is in the pine tree.
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SELECTED WORDS EXAMPLES IN USE

Nouns and Adjectives

il-ḫidma: service, work. In Tunisia this word 
is in use in the meaning of work, job and from 
it is the verb ḫdim/yiḫdim (to work/works). 
In other Arab countries the word ʽamal is  
in use. 

šnuwwa ḫdimtʽlīhim ṣḡārik ʽayšūša?
mā tidrīš ʽliyya. illi yǧī guddāmi niḫdim. 
(internet source 5)
What kind of work did you do to raise your 
children?
This you can not imagine. I did every work that 
was available to me.

ʽarš: roof. In Tunisia it is used in the meaning of 
clan or a big family. The value of the person was 
of the value of the family. The person melts 
into the family which represented a bond 
for the person. 

fi-wasṭ ʽaršhom il-kol lābās ʽlāhum. (internet 
source 5)
Between their family all of them are fine.

ʽāfya: fire. (< Berber iʽfīt, il-ʽāfīt). Used in all 
Tunisia with the same meaning. It is also used 
in other Maghrebian countries. The word nār 
is also known in Tunisia but it is more in use 
in Mašriqi dialects. 

in-nhār kāmil bārka niddaffā fi-l-ʽāfya. (internet 
source 2)
All the day I am sitting in front of the fire to 
warm up.

ʽomriyyāt: a birth certificate. This word was 
known more in the villages. Today, there 
are other words more in use in Tunisia šhādāt 
il-mīlād, šhādāt il-wilāda. Another word usually 
used with ʽomriyyāt is taqyīd (< Arabic taqyīd 
(registration)). Taqyīd il-ʽomriyyāt was a big event 
in the history of Tunisia in the 1950s. Before 
this, the family did not register their children 
and when they initiated this program many 
people gave the age of their children based on 
their memory which related to some national 
or local events. 

māw bqu akkāka blāš ʽomriyyāt. ṭalʽu lirwāḥḥum 
ʽumriyyāthum. (internet source 5)
They were without registration. They themselves 
extracted their birth certificates.

obbay: father. In Tunisia another word is more 
in use bābā in cities and villages. The word 
obbay was used more in the villages. The young 
generation does not use it.

bikri aḍāka obbay illi ʽṭāni bi-s-sīf. (internet 
source 5)
In that time it was my father who forced me 
to be married.
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SELECTED WORDS EXAMPLES IN USE

Verbs

nidrī: to know. nidrī in ʻĪšɛ use is in the meaning 
‘I know’, ‘I have an idea’, ‘I recognize’. It is 
in General Arabic and General Tunisian.

ʽraftnīš āna škūn?
lā ʽraftik lā nidrī ʽlīk. (internet source 2)
Did you know who I am?
I did not recognize you and I did know who 
you are.
ʽomrī akkāka mā ndrīš ʽlīh. (internet source 1)
I don’t know how old Iam.

niddaffā: I am sitting near the stove to warm 
up. In Tunisia, especially in the country side, 
the people usually made a fire in the stove and 
sit around it to cook the food, prepare the tea 
and warm up. In a cold winter the weather 
in the mountains is very difficult and without 
fire the old people cannot survive the winter.

āš ʽāmil fīk iš-štā?
il-kānūn mā yitnaḥḥāš min guddāmī. dīmā 
niddaffā. (internet source 2)
How are you doing in winter?
To keep warm, the stove is all day in front 
of me.

nitḡaṭṭā: I am covering myself. āš ʽāmil fīk iš-štā?
il-kānūn mā yitnaḥḥāš min guddāmī. dīmā 
niddaffā. hānī marra nitḡaṭṭā. (internet source 2)
To keep warm, the stove is all the day in front 
of me. Sometimes I sit under a blanket.

nfargʽūh (< Arabic farqaʽa aš-šayʼa): (to pop 
something and hear its sound). This verb and the 
next following six verbs show all the stages of 
work with this agricultural product, from picking 
to selling. This process is known by working with 
other types of grains, such as wheat, which are 
popular in these regions of Tunisia.

ḫdimt il-kart…il-kart illi fi-ṣ-ṣnūbrāyā 
wi-nfargʻūh wi-nbīʽūh zgūgū…mi-ǧ-ǧbal ī…
nonfḍū wi-nḥoṭṭah wi-nrawwaḥ bīh wi-nḍarrīh 
wi-nsawmah wi-nbīʽah. (internet source 5)

I worked in the harvest of pine cones… a pine 
cone is in the pine tree. We sell it as grain 
of pine. It is in the mountains. I shake it and 
I put it in bags and I take it home. I purify it 
(filter the grain from the crusts), than I clean 
it very good, than I sell it.

nonfḍu, nfaḍ iš-šay: to shake something. 

nḥoṭṭah, ḥaṭṭa iš-šay: to put something somewhere.

nrawwaḥ bīh, rawwaḥa bi-š-šay: to enter, to put, 
to bring something to the home.

nḏarrīh, ḍarrā aš-šayʼa: to purify. In this 
operation the grains are filtered out from the 
crusts by exposing them to the wind.

nsawmah, sawwam aš-ša: to separate something 
from something else. In this operation the small 
grains are separated from the last impurities. 
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SELECTED WORDS EXAMPLES IN USE

Verbs

ḫallāhom: He left them. to leave someone/thing. 
The verb taraka is in use in other Arabic dialects.

ḫallāhom blāš taqyīd. (internet source 5)
He left them without registration.

nfiz: I stand up, standing up. The verb faz is in use 
in Tunisia in the meaning of to wake up, to get 
up. In some dialects or idiolects the verb qām is 
in use like it is the case in other Arabic dialects. 

is-sḫāna hāy gātlitnā... dīmā rāgda... nfiz 
w-norgod. (internet source 4)
The heat killed us… Always asleep…I wake 
up than I go to sleep.
tawwa šhāwīlī w-ānā nfiz bi-s-sīf w-sāʽa sāʽa 
niddaʽṯar. (internet source 4)
Now there is a big heat and I had difficulties 
to get up and sometimes I bog down.

rāgda: to sleep. rāgda: sleeping, sleepy. The verb 
rgid is in use in Tunisia. In other Arabic dialects 
the verb nām is more in use.

is-sḫāna hāy gātlitnā... dīmā rāgda... nfiz 
w-norgod. (internet source 4)
The heat killed us… Always asleep…I wake 
up than I go to sleep.

gāʽda: sitting. In Tunisian dialects the verb gʽad 
is in use in the meaning ‘to seat’, ‘to stay’. It 
is also used in Libyan dialect. In others Arabic 
dialects the verb ǧalasa is more in use. gāʽda 
is in use in the meaning in the middle of  
doing sth.

hānī gāʽda w-il-ʽrag hāmil. (internet source 4)
Look I am sitting and sweating.

nšūf, šāf: to see, to look at. This verb is in use 
in Tunisian dialect in the meaning ‘to observe’ 
or ‘to get an idea’. 

nšūf rūḥī. (internet source 4)
I will get an idea/make a plan.

Others

bikri: the beginning of something in the past. 
In Tunisia it is used in the meaning of ‘in the 
past’, ‘early’.

bikri aḍāka obbay illi ʽṭāni bi-s-sīf. (internet 
source 5)
In the past it was my father who gave me to 
a man by force/In the past, it was my father 
who forced me to be married.

willε: or. Used in all Tunisia in the same meaning. gutlik ṭayyaḥā wi-bnīhā willε iz-zullāṭ. (internet 
source 7)
I told you that you can demolish the old house 
and build it again, otherwise I will beat you 
with the stick.
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SELECTED WORDS EXAMPLES IN USE

Others

tawwa/taw: the present moment, now. Used in 
all Tunisia in the same meaning.

tawwa mā nimšīš fa-š-šhāwīlī. (internet 
source 4)
Now, in this warm weather, I will not go.
taw trīgil id-dār. (internet source 2) 
Now you have to repair the house.

škūn: who. Used in all Tunisia in the same 
meaning.

nidrī ʽlīh nā raʼīs tūnis škūn. (internet 
source 1)
Do I know who is the president of Tunisia!
škūn ymis. (internet source 5)
Who can touch me? (Who could try?/Who 
could have this idea?)

kīfāš/kīfāh: how. Used in all Tunisia in the same 
meaning.

kīfāšʽlāš tbūs fiyya! sallimt ʽliyya sallimt ʽlīk. 
āš ṭālibnī. (internet source 2)
What does it mean why I kissed you! You 
greeted me, I greeted you. What do you want 
from me!
māla kīfāh!? (internet source 10 )
So, how is this possible?

āš: what. Āš is the result of compound of two 
words ayyu and šayʼ. ʻĪšɛ uses also only š in some 
positions. In Tunisia there are also other words 
that have the same meaning in use, such us šū, 
āšnihī, šinhī, wiš/wāš.

āš ṭālib? (internet source 3)
What do you want (from me)?
šʽandī fīk! (internet source 3)
What I want from you!
I do not care about you!
šbīk? (internet source 2)
What is wrong with you?
āšnihī labās? (internet source 2)
What is happening, is everything okay?
wāš ṭālib taw? (internet source 2)
Now, what do you want from me?
wiš ʽindī fīhim nāya (internet source 2)
I have no problem with them.

ḡādī: there, far, away. Used in all Tunisia in the 
same meaning.

ʻīb ʽlīk! ugʽud ḡādī! (internet source 2)
Shame on you! Stay there!
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SELECTED WORDS EXAMPLES IN USE

Others

akkāka: like this, so-so. Used in all Tunisia in 
the same meaning.

labās ʽlīk?
hānī akkāka. (internet source 2)
How are you?
I am so-so/I am not so bad.
bqū akkāka blāš ʽomriyyāt. (internet source 5)
They stayed like this without registration.
nʽīš akkāka. (internet source 3)
This is how I live.

wīn: where. fīn is in use in the same meaning. 
There are other words related to it, mnīn/imnīn 
(from where), l-fīn (to where).

wīn nidrī ʻlīk! (internet source 2)
I can not know what you want/I can not read 
your mind.

ʽlāh: why. In General Tunisian the pronociation 
ʽlīh is more popular.

ʽlāh ǧāy? (internet source 10)
Why would he come?

blāš: without some thing, for free. Used in all 
Tunisia in the same meaning.

ḫallāhom blāš taqyīd. (internet source 5)
He left them without registration.
blāš ʽomriyyāt. (internet source 5)
without birth certificates.

bāhī: good, nice, beatifuul. Used in all Tunisia 
in the same meaning.

nidrī ʽlīh bāhī willε ḫāyib! (internet source 10)
How can I know whether he is good or bad!

ḫlāṣ: never, at all. Used in all Tunisia in the same 
meaning.

mā naʽrifš nā is-sūg ḫlāṣ. (internet source 4)
I do not know the market at all.
mā nʽaddīš ḫlāṣ. (internet source 7)
I never go to the doctor.

bark/barka: blessing, enough. Used in all Tunisia 
in the same meaning.

gallik ḡīr tkabbir līnā iš-šnāta bark. (internet 
source 5)
They said it is enough that she stays and takes 
care of the children. 

bišway: step by step. In Tunisian is also known 
the word šway/šwayya (little, few).

hāy gatlī mā nūḏǧʽikiš wi-nsāʽdik bišway 
bišway. (internet source 7)
She (the dentist) told me that she would not 
hurt me and that she will do it very careful/
slowly.

akkahu: only, just. Used in all Tunisia in the 
same meaning.

gidlī id-dār barka akkahu. (internet source 3)
Just repair/fix me the house and this is all. 
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5. Other Aspects of ʽĪšɛ’s Idiolect

The main aim of this section is to discuss some other lingual features of ʽĪšɛ’s 
dialect which, because of the lack of space, have not been inquired into sufficiently in 
the above chapters. The treatment of these features in a separate chapter is before all 
for the sake of the transparency of the information. This section shows also how the 
lingual system and the cultural system are strongly related to each other and how one 
automatically influences the other. Theses features confirm also the fact that ʽĪšɛ’s dialect 
belongs to the rural group. The intention here is not to describe the whole grammatical 
and phonological system but only selected questions will be addressed and examples 
will be given from ʽĪšɛ’s dialect.

5.1. Phonology

Despite the age of ʽĪšɛ, generally speaking it is not specially difficult to establish 
the inventory of phones for the dialect used by her. However, there is doubt concerning 
the quality of some phones. This observation holds true more for vowels than for 
consonants. Here only the following phones will be discussed:
(i) The phone [g],
(ii) The phone [ʼ],
(iii) The vowel [a], [ā],
(iv) Diphthongs. 

5.1.1. The Phone [g]98

Here only some of the words which have been collected will be listed with some 
comments.

Ex:
golt (I said), gāl (he said), ngūl (I say, I am saying), gotlik (I said to you), gātlitnā 

(killing us), rāgda (sleeping), norgod (I sleep, I am sleeping), gidma (a part of bread), 
sūg (market), nissawwig (I go to the market), giddūlhā (make for her!), gidlī (make/
do for me), mgarbaʽ (not smart, mad), torgos (you dance, you play), yigris (he gets 
cold), ʽgārib (scorpions), gitlitnā (it killed us), il-ʽrag (the sweat), iz-zdāg (the marriage 
contract), mgārīn (guns), giddāš (many, much), lgītah (I found it), fūg (over), nogʽod 
(I stay, I sit), ʽgāb (the rest of something), bilgdā (as it should be, very, well), mrīglīn 
(well, fine), nāgṣa (not complete).
– Based on the list of words, it can be stated that the use of the phone [g] is a distinctive 

feature in this dialect.

98 [g] justifies the sociolinguistic interpretation of some scholars and their distinction between sedentary 
and Bedouin dialects in Arabic Tunisia. In Tunisia this distinction is called also city-community and village 
community. The former is the qāla dialect and the latter is the gāla dialect. 
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– The use of [g] is most related to the verb qāl (to say) with its forms of conjugation 
golt, gāl, ngūl.

– The phone [g] appears also in words pronounced in all Tunisia with [g] mgarbaʽ, 
torgos.

– In comparison with the phone [g], the phone [q] appears sporadically. And this is 
observed in the spelling of some words of Arabic origin which are pronounced by 
ʻĪšɛ with [q] as in all Tunisia even in gāla dialect such as qrā (he studied, he read), 
qārya (educated), qrīt (I attented school), qorʼān (Quran), qarn (a century), taqyīd 
(registration), mqaydātah (I registered it, I noticed it), mqaydīn (they are registered), 
qayyidnā (we registered), qillīlit rabbī (very poor), maqbūla (accepted), warqa (paper) 
although I found wargāt (banknotes/papers).

– Taking in consideration these examples it can be said that the dialect used by ʻĪšɛ 
belongs to gāla dialect and not qāla dialect.

5.1.2. The Phone [ʼ]

The ancient glottal stop [ʼ] called hamza is not preserved in the dialect of ʻĪšɛ in 
words of Arabic origin. This observation is true of hamza in initial, medial and final 
position and it is true for both nouns and verbs.

Ex:
rās (< Arabic raʼs): head
nākul (< Arabic ʼaʼkulu): I eat
ḫḏū (< Arabic ʼaḫaḏū): they got
smā (< Arabic samāʼ): sky
Exception:
raʼīs (< Arabic raʼīs): chief, president

5.1.3. The Vowel [a], [ā]

In General Tunisian the phoneme /a/ is realized [a] and [ɑ] and the phoneme /ā/ is 
realized as [a:] and [ɑ:] especially in the environment of the emphatic phones and q. 
The former phoneme is also realized as [æ] or [ε] and the latter phoneme is also realised 
as [æ:] or [ε:]. This allophonic variation is caused by the process of imāla which results 
from the raising of a and ā towards i and ī respectively. This process is a characteristic 
feature of General Tunisian.99

Ex:
[æ:š]: what 
[hæ:ni]: I am
[ʼækæ:kæ]: like that, so-so
[bɛ:š]: will, that, in order

99 For more details concerning imāla in Tunisian dialect see also Giulino Mion, Le vocalisme et l’imaala en 
arabe tunisien, 2008.
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[guddε:mi]: in front of me
[ḥættε:š]: untill
[nε:jæ]: I
[ḥæ:lε]: what
[ḥæ:ǧε]: matter, something
[ʼæ:kε]: that
[tεw] / [tεwwε]: now
[wεllε] / [willε]: or
[tεlwzε]: television

5.1.4. Diphthongs

In the idiolect of ʽĪšε the absence of the ancient Arabic diphthongs [aj] and [aw] 
can be observed and they are replaced respectively by /i:/ and /u:/ as is the case in most 
of Tunisian dialects. The dialect of Sfax and Tunis is known mostly for its preservation 
of the Arabic diphtongs [aj] and [aw]. 

Ex:
dīma: always
bi-s-sīf : by force, with difficulties, hardly
fūg: on
bīt: house, home
ḫi:r: good

5.2. Morphology

5.2.1. Personal Pronouns

5.2.1.1. Separate Personal Pronouns

5.2.1.1.1. The Personal Pronoun nā [nε:]/nāya [nε:jæ] Personal Pronoun

The use of nā and nāya for the first person singular is attasted. This observation is 
also true for some idiolects in the north west of Tunisia but not true for example for the 
dialects of Tunis, Sousse and Kairouan which are characterized respectively by the use 
of āna, āni and yāna for the first person singular.

Ex:
mā naʽrifš nā is-sūg ḫlāṣ (I don’t know the market, I don’t know what the market 

looks like.)
w-nā naʽrif il-lawrāq? (Do I know the papers?)
w-lā nā nuḥkum? (Do you think I have any authority on him?)
ʽumrī nāya mqaydātah! (Do you think I registered my age!)
nidrī ʽlīk nāya mnīn (Do I know where you are from?)
nāya ngullik ḥāla ḥāla ḥāla muḥāla (I say to you the situation is very difficult/

impossible.)
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5.2.1.1.2. The Personal Pronoun inta [intε]/inti [inti]

The gender distinction between inta/inti (‘you’ sg m/f) which is observed in General 
Tunisian is preserved in ʽĪšε’s idiolect and thereby the occurrence of two forms for the 
second person singular inti (feminine)/inta (masculine) as is the case in northwestern, 
southeastern and southwestern dialects against inti for both genders in other Tunisian 
dialects (Tunis, Sfax and the urban Sahil, Kairouan) which are known for not marking 
the second person gender and no feminine marking is used in verbs.

Ex:
šūf inta (You (sg m) can see, see!, check!).
mšīt mʽāk inta (I went with you (sg m))

5.2.1.1.3. The Personal Pronoun naḥnā/naḥna [nεḥnε]

The use of naḥnā/naḥna for the first person plural is observed.
Ex:
naḥna mānā nǧū min gibla mʽāšrīn w- sāknīn (We we arrived from the East and 

we were settled here for living). 

5.2.1.1.4. The Personal Pronoun intum [intom]

The use of intum for the 2nd person plural masculine and feminine as is mostly in 
use in General Tunisian.

Ex:
yomma klit trīḥa w-ḫūya klā trīḥa w-gālhom intum obbayyātī tuḥkmū fiyya (He beat 

my mother and my brother and he told them are you my parents to control me/to decide 
for me.)

5.2.1.1.5. The Pronoun hūma [hūmε]

The use of hūma for 3rd person plural masculine and feminine as in most Tunisian 
dialects.

Ex:
ʽIzdīn w-Mḥammid aḏūkum hūma it-tālīn (ʽIzdīn w-Mḥammid those ones are the next.)
nsāwīn yitḥadṯū yhizhā ḫūhā yaʽṭīhā l-rāǧil…ṣār hūma yitḥadṯū ʽliyya ānā nilbsilhim 

sirwāl ṭwīl (Women were telling her brother will take her and marry her to someone…
So they are speaking about me! I will put on long pants [in the sense I will become 
a man.])

5.2.1.2. Attached Personal Pronouns

In the idiolect used by ʽĪšε it can be noted that the personal pronoun, as it is the 
case in Standard Arabic, is always attached to the end of the word. This word can be 
a noun, a verb or a preposition.
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5.2.1.2.1. Noun+Attached Personal Pronouns

The personal pronoun here functions as a possessive pronoun.
Ex:
hakkāka ḫlaqnī rabbī fi-l-malya nabqā fi-l-malya (thus my God created me in ‘malya’ 

so I have to stay with the ‘malya’.)
lālā uḫḫay (no, no brother.)
ubbay nansāh wi-n-naffa mā nansāhīš (I am able to forget my father but I cannot 

forget the ‘naffa’.)
rāǧlik kifāq bīk ʽandik in-naffa āš ʽmallik (Your husband, when he found out that 

you have ‘in-naffa’, what did he do with you?) 
w-wlādhum ʽṭū bnāthum (And their children they got their daughters married.)

5.2.1.2.2. Verb+Attached Personal Pronouns

The personal pronoun when added to a verb it functions as a subject or as an object.

5.2.1.2.2.1. Personal Pronoun as a subject

Ex:
baṭṭalt w-wallīt ilhā bi-d-durga (I stopped smoking ‘naffa’ then I was back to it 

stealthily.)
mā qrītiš ḫlāʼṣ (I was never in school.)
mālā ʽlāš hazzīt wargtī (So why did you take my document?)
w-il-yūm ḫḏū nsāwīn (And today they (pl m) got married.)

5.2.1.2.2.2. Personal Pronouns as objects

Ex:
iz-zrārig mā naʽrafhāš ḫlāṣ (I have never had an injection).
ʽayyašthum li-r-rūḥī, kabbarthum li-r-rūḥī (I breed them alone, I grow them alone).
ḫallāhum il-kul blāš taqyīd (He left all of them without registration.)
hāḏā iṭ-ṭbīb mā naʽrfūši (I do not know the doctor/I was never to the doctor.)
mā nkallamhumš nāya il-ḫaddāma (I do not disturb the workers.)

5.2.1.2.3. Preposition+Attached Personal Pronouns

The personal pronoun can be attached to different prepositions: mtaʽ (of some one/
thing), ʽand (to have), ilā (to), min/mi (from), ʽlā (on, about,), fī (in), li (to, untill).

Ex:
lā ʽandī talvza lā ʽandī ḥat šay kān rabbī il-ʽālī (I have no television, I have nothing, 

only my God.)
āš ʽandī fīhim (What is my problem with them?/I have no problem with them.)
yaqḍūlī wlādī. nabʽiṯ mʽāhum wi-yǧibūlī kul šay (My sons shop for me. I say what 

I need and they bring me everything.)
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talʽib ʽliyya!? (You are having fun!)
mā gotlik hāḏā ir-rāǧil mā ʽinīš bīh (I told you already, I do not want a man in my life.)
ʽliy iš-šāyib wily nzūrū fīh (‘ʽliy iš-šāyib’ is a holy man whom we visit regularly.)

5.2.1.3. mā +Personal Pronoun+š

Ex:
mā humš mqaydīn (They are not registered.)
mišnī māšya l-bīt rabbī. hāwīnī bīt rabbī. tsālnī! (I will not go to the house of God. 

There is the house of God (she pointed to the sky). Do you want to decide for me?)

5.2.2. Demonstrative Pronouns

Ex:
aḏāka twaffā baʽdu (That one died after him.)
ʽizdīn wi-mḥammid aḏūkum hūma it-tālīn (ʽIzdīn and mḥammid those they are 

the next.)

5.2.3. Verbs

5.2.3.1. The ‘n’ prefix

The use of the prefix ‘n’ in the conjugation of the verb with the first person singular 
in the present tense which is a common feature for all Tunisian dialects.

Ex: 
nfiz (I get up, I wake up), nurgud (I sleep), nimšī (I walk, I go), nitsawwig (I go 

to the market.)

5.2.3.2. The conjugation of the irregular verb

– The appearance of ī and ā in the present tense with the first person singular.
Ex:
nʽaddī (I go to the doctor), nimšī (I walk, I go), nitḡaṭṭā (I cover myself).

– The occurrence in the 3rd person plural of –ū Perfectum and Imperfectum with the 
irregular verbs against īw and āw respectively in other Tunisian dialects.
Ex: 
nsāwīn yitḥadṯū (Women they were telling/they are telling.)
yimšū ʽrāya? yilbsū is-srāwīl (Do they (pl f) have to be naked? They can wear trousers.)
mišnī fī wosṭhum nāya? nʽayyiṭ ʽla mḥammid yǧī nʽayyiṭ ʽla ḥbīb walla ma yǧū yiǧǧārū 

il-kul (You forget that I am living among them? When I ask help from ‘Mḥammid’, 
‘Ḥbīb’ or any one, they will run to help me.)

5.2.3.3. The structure mā [mε:]+Imperfectum+š

Ex:
mā ndrīš (I do not know.)
mā naʽrifš is-sūg ḫlāṣ (I do not know the market at all.)
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mā nissawwigš (I do not go to the market.)
tawwa mā nimšīš fi-š-šhāwīlī (Now, in this warm weather, I cannot go/I do not want 

to go.) 

5.2.3.4. The structure bāš [bε:š]/miš+Imperfectum

The structure bāš/biš + Imperfectum is used in General Tunisian to denote before 
all the future. This structure occurs in ʽĪšε’s dialect but sporadically. Mostly miš instead 
of bāš appears.

Ex:
giddūlī il-bīt biš iṭṭīḥ ʽliyya (repaire/fix me the room! It will fall on me.)
miš niškī bīk li-l-ḥaras (I will complain about you to the police.)
In some other examples bāš is also used in the meaning of in order to.
Ex: 
hānī ʽṭīṭu kās tāy bāš yrīgil l-amūr, yrīgil l-bīt (I gave him a cup of tea in order to 

organize the things, to repair the house.)

5.3. Phraseology

Here, only some selected examples will be given. First, the literal meaning will 
be given and then the translation to English. The meaning presented here is only related 
to the context in which it was presented in the collected language material. The intention 
of the following examples is also to reflect on the double meaning of the phrases used 
by ʽĪšε which convey in addition to literary meaning also an idiomatic one. The latter 
meaning is deeply rooted in the social and cultural communicative environment of the 
society ʽĪšε has been belonging to all her life.

Ex:
(5.3.1) ‘w-hāna akkāka. marra l-fūg w-marra lūṭa w-ḥattāš yaʽmil rabbi’
 (lit. We are so. Once to the top and once to the bottom until does my God)
 We are living like this. One day good and one day bad until God dissolves 

the situation.
(5.3.2) ‘aʽmilli ḥāǧa. l-bīt bāš iṭṭīḥ ʽliyya’
 (lit. do thing. The room will put down on me.)
 Find a solution/do something because the room will fall down on me.
(5.3.3) ‘nāya kān birkit ʽliyya nmūt’
 (lit. me if it will collapse on me I die)
 If the room falls down on me, I die.
(5.3.4) ‘in-nhār kāmil bārka niddaffā fi-l-ʽāfya’
 (lit. all the day I am glued, I warm up the fire)
 All the day/Every day I am sitting near the fire to warm up.
(5.3.5) ‘taw ḫḏū nsāwīn’
 (lit. now, they took/got women)
 Now, they got married.
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(5.3.6) ‘būlādhum’
 (lit. with their children)
 They have children.
(5.3.7) ‘nwakkil bīhā šnātiyya’
 (lit. I feed with it my children) 
 I use the money to get food for my children.
(5.3.8) ‘yāklū bīhā iš-šnāta maqrūna’
 (lit. they eat with it children macaroon)
 With the money the children could eat pasta.
(5.3.9) ‘nākul iz-zullāṭ’
 (lit. I eat the stove)
 I am beaten with the stove/He beats me with the stove.
(5.3.10) ‘ḍarbu ḥār’
 (lit. his beating is spicy)
 His beating is violent/He beats very hard.
(5.3.11) ‘ʽṭānī bis-sīf’
 (lit. He gave me with sword)
 He obliged me to be married/He gave me to a man by force.
(5.3.12) ‘anā nfiz bi-s-sīf’
 (lit. I get up with sword)
 I hardly get up.
(5.3.13) ‘klit trīḥa’
 (lit. She ate a beating)
 She was beaten.
(5.3.15) ‘mā nkallimš ḥattā waḥda’
 (lit. I do not speak to any one)
 I do not make problems for no woman/I do not interfere in the affairs of 

any woman.
(5.3.16) ‘ydabbir rūshum’
 (lit. It manages their heads)
 They have to decide alone for their affairs/They have to manage their affairs 

by themselves.
(5.3.17) ‘baddil ʽliyya iṣ-ṣḥan’
 (lit. Change for me the plate)
 Change the subject!

6. Some Concluding Remarks

In the past, during Ramadan, it was a tradition that people crowded in the coffee 
shops or in the city squares and the children gathered in front of the grandfathers, 
grandmothers, fathers and mothers to listen to the old stories to have fun and to take 
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lessons from them. In Ramadan 2018, the people sat in front of the television and waited 
what it would show and what it would tell. Unexpectedly and without introduction ommī 
ʽĪšε [mother ʽĪšε] or ʽWīšε, as some Tunisians like to call, her appeared. 

ʽĪšε iǧ-Ǧlāṣiyya appeared from behind the mountains of Ǧlāṣ būʽīša ẖnag mūru100 
in her old patchwork malya and on her head She wore many colorful mḥārim, one on 
top of the other, and holding tightly her old zollāṭ between her tired fingers. Her face, 
which is tinted with time marks, said everything before she even opened her lips to speak. 
The hearts of the spectators started to beat strongly for her from the moment they saw her.

She talked, she related, she attracted the listeners and they became attached to her, 
waiting for her and asking eagerly about her when she was not on television for a long 
time. Ommī ʽĪšε was speaking in a simple language that the old and the young, the 
men and the women, the educated and the non-educated, understood. The people inside 
all of Tunisia understood her and they understood her also in the neighboring countries 
of Tunisia. They reacted very positively to her stories and everyone expressed in their 
own way their love for her. Her nāya [I], škūn [who], šinhī [what], ʽlīh [why], tawwa 
[now], bikrī [in the past], and mā ndrīš [I do not know] among others added only beauty 
to the beauty of her speech and distinguished her dialect different.

Ommī ʽĪšε, a woman of more than one hundred years old, spoke and spoke as she 
is racing against the past, the present and maybe the future, and forcing them to speak. 
She let them be a witness of an image that was, that is and maybe will be. The voice 
of the old, weak woman echoed between the mountains and penetrated all the deaf ears 
after many years when she had to live far away from the city and its life. In the years 
when she had to live in the place where she was not born and she did not choose to 
live in, but was obliged to, with the passing of time she became familiar with it and 
learned to love it. She found in its ʽarš her family and she made its trees, its plants 
and its animals her relatives.

Ommī ʽĪšε is a woman who accepts what Rabbi [God] had written for her and what 
fate brought her. She thanks and praises God for the children that she was able to have 
and she thanks God for the health she has. But from time to time a deep sigh or a gentle 
smile expressing her pain and sorrow is coming out. Sometimes her voice thunders loudly 
saying: lā, lā, lā [no, no, no], other times she keeps silent and at other moments she 
escapes by choosing to look away.

Ommī ʽĪšε appeared, as if from out of nowhere, for the first time in Ramadan 2018 
and her television stories lasted many months, even for more than one year. ʽĪšε’s stories 
are before all the stories of the ʽīšε [The Life] of an old woman but they are actually 
the stories of life, culture and language. They are the stories of a country, of Tunisia. 

100 See internet source (1).
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99 See internet source (1). 

  لي بجنبنا إش اسمھ"؟ إ"الجبل
 "جبل جلاص بوعیشة خنق موره".

iǧ-ǧbal illi bi-ǧnabna iš ismu? 
ǧbal ǧlāṣ būʽīša ẖnag mūru. 

iǧ-ǧbal illi bi-ǧnabna iš ismu?
ǧbal ǧlāṣ būʽīša ẖnag mūru.
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Ommī ʽĪšε was able, thanks to her individual character, to her strength and decency 
which she could easily combine, to become used to TV and being in front of the camera. 
She agreed to go to the doctor and to put in new teeth although she had never gone to 
the doctor before. She agreed to go to Mekka and make the Umrah and she is the one 
who was never out of her village before. She threw in the mountains of Arafat her old 
zollāṭ which carried her for many years and changed it for a new cane. She also took the 
chance to try tasting a banana and yogurt after her weary mouth was tired from the taste 
of il-kisra il-yābsa101 [crustly bread] and il-kusksī il-bāyit102 [old cooked couscous]. Ommī 
ʽĪšε is bigger than any light, bigger than any challenges. Only Time could challenge her.

Is Time able to understand what Ommī ʽĪšε said and what she did not say? Could 
it be the right time to take a picture of her slowly stepping while dancing in her beautiful 
malya, could one record her trembling hand pouring the tāy [tea] from her old barrād? 
[tea thermos].103 Was Time quick enough to take a picture of her while as she deftly put 
a piece of naffa with her finger in her mouth to have a nice mood? Will Time understand 
ʽĪšε, if she will speak, in the days to come? 

ʽĪšε’s language is ʽīšε and ʽīšε is the people, the place, the history, the tradition since 
ʽĪšε’s stories are simply an accurate mirror of the world which is partially vanishing 
into the past together with all its unrepeatable beauty. Unfortunately, the author of these 
lines is the powerless witness of the unfortunate disappearance of one of the Tunisian 
communicative communities.
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